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Lesson 00 -- introduction 


An introduction to Zad al-Mustaqni‘ 
(AO) Author’s Introduction 
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In the name of Allah, Most Merciful and Compassionate. 

Praise to Allah, a praise never depleting the best of what He should be praised. Allah bless and give 
peace to the best of all chosen, Muhammad, and upon his folk. Companions (Allah be Allah be well 
pleased with them), and whoever worships (b: Allah Most High). 

To commence: 

This is a summary of fiqh from the Muqni’ of Imam al-Muwaffaq, Abu Muhammad (b: 'Abd Allah bin 
Ahmad bin Muhammad bin Qudama al-Maqdasi; may Allah immerse him in His mercy and give back to 
us from his blessings) following one opinion: the most superior in the mathab of Ahmad (b: bin Hanbal 
al-Shaybani). I have hopefully removed issues (masa’il) that rarely occur and I have added what is 
relied upon, since aspirations have lowered and reasons which preoccupy from reaching the goal are 
numerous. In spite of its small size, what it does include frees need of lengthiness. 

There is no change or power save through Allah. He is our sufficiency and best to rely upon. 
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(A 1) Translator's Introduction 


(m: The great Hanbali scholar Imam Muwaffiq Al-Din Ibn Qudammah Al-Maqdisi developed a program 
taking students from the very beginning of their studies to the very end: from having no specialized 
knowledge in the fiqh to being a mujtahid. His program consisted of a series of books, moving the 
student toward the grand goal in stages. 

The first book is Al-'Umdah, a basic manual of fiqh for beginners. It covers the basic rulings that every 
Hanbali needs. The book gave only the predominant opinion for each position. While Al-Muwaffiq did 
not concentrate on evidence, he did tend to begin each section with a hadith that the student can use 
for figuring out many of the unmentioned branch issues. 

The second book is Al-Muqni', which added to the above by mentioning different opinions for a given 
issue without telling the student which is the predominant opinion, and by adding some additional 
branch issues. 

The third book is Al-Kafi, which introduces evidence for the positions in the mathab. 

The fourth book is Raudhat Al-Nathir, a book in usul al-fiqh. It is a condensed version of Imam Al- 
Ghazali’s Al-Mustasfa, but instead of championing the Shafi'i usul it champions the Hanbali. 

The fifth and final book is Al-Mughni, which builds on the previous works by adding opinions from the 
other mathabs from the Companions and early Imams (Allah be well pleased with them) whether still 
followed or extinct, the opinions within the mathab with a particular emphasis on what is transmitted 
from the Imam, the evidence for all of these various positions, and then a defense of the predominant 
position in Ibn Qudammah’s opinion. The book is also full of minute branch issues. 

* * * 


So, this was the program that Al-Muwaffiq set down, and these are some of the many books he 
authored. In today’s circumstances it is very easy to scoff at his a program and consider it far fetched, 
but it did indeed produce a good number of Hanbali mujtahids, and his final book Al-Mughni has been 
praised by Hanbalis and non-Hanbalis alike; it an Imam Al-Nawawi’s Al-Majmu'a are two of the more 
essential books of fiqh muqarin. The Shafi'i mujtahid imam AI-'Izz bin 'Abd Al-Salam held back from 
giving verdicts until obtaining a copy of Al-Mughni. 

The mathab did not end with Ibn Qudammah, and some opinions on rulings have changed. One of the 
later scholars, 'Ali Al-Hijawi, took Ibn Qudammah’s Al-Muqni' and reduced it to the predominant 
position in the mathab, removed extraneous issues, and added some things that were necessary. His 
book is known as Zad Al-Mustaqni'; it was greatly accepted, and some scholars said that whoever has 
memorized Al-Zad is fit to be a judge. While the book is indeed short, it gives the basics for the 
Hanbali mathab, including some things not even found in books twice its length. Later on Al-Bahuti wrote 
a commentary on the text titled Al-Raud Al-Murbi', which added explanations, evidence, ta'Iil, and 
some additional rulings. Today Al-Raud is the more popular teaching manual in the Gulf area, while 
Nail Al-Ma’arib is preferred in Sham. 

And this is how we arrive our text here: a translation of Zad Al-Mustaqni' with additional notes taken 
from Al-Raud Al-Murbi' and other sources. 


* * * 
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As for some biographies of the scholars of the Al-Muqni' - Zad Al-Mustaqni' - Al-Raud Al-Murbi' series: 

Al-Muwaffaq, Ibn Qudamah (541 - 620 AH) 


Muwaffaq Al-Din Abu Muhammad 'Abd Allah bin Ahmad bin Muhammad bin Qudamah Al-Maqdisi Al- 
Hanbali, a faqih and Sheik Al-lslam. Born in 541 AH during the month of Sha'ban, near Nablus in the 
vicinity of Quds. During that time, the Crusaders had taken control of Quds so Ibn Qudamah's family 
emigrated to Damascus, where they originally settled near Bab Al-Sharqi (the eastern gate of the city) 
and after two years moved to Qasyoun mountain in an area now known as Muhya Din, but originally 
name Salihiya after the salihin of Bani Qudamah that lived there. During that time Al-Muwaffiq had 
been memorizing Qur'an, learning basic knowledge from his father, and learning from the mashayikh 
of Damascus. 

He then went to Baghdad where he read Mukhtasr Al-Khiraqi with Sheikh 'Abd Al-Qadir Al-Jaylani 
(Allah be well pleased with him); it was a book he had already memorized in Damascus, and this was 
an intensive and precise reading. Sheikh 'Abd Al-Qadir then passed away, so Al-Muwaffaq took from 
a few others sheikhs and then returned to Damascus. There he began to teach and author works in 
various disciplines. 

He passed away on 'Eid Al-Fitr 620 AH, and was buried above the Jami'a Al-Hanabilah in Salihiya. 
May Allah have mercy upon him. 


Sharaf Al-Din Al-Hijawi (d 978 AH) 


Imam Sharaf Al-Din Abi Al-Munja Musa bin Ahmad bin Musa bin Salim bin 'Isa bin Salim Al-Hijawi, 
originally from Quds and then settled in Salihyah Damascus. 

He took fiqh and other disciplines from Imam Shihab Al-Din Ahmad Al-Whuwayki Al-Salihi, Imam Abu 
Hafs Najm Al-Din 'Qmar bin Ibrahim bin Muhammad bin Muflih Al-Salihi, Abu Al-Barakat Muhhib Al- 
Din Ahmad bin Muhammad Al-'Uqayli. 

A large number of imams studied under him: his son Yahya Al-Hijawi, Shihab Al-Din Ahmad Al-Wafa'i 
Al-Muflihi, Ibrahim bin Al-Ahdab Al-Salihi, Abu Nur bin 'Uthman bin Muhammad bin Ibrahim, and 
others. 

He was assigned the imam of Al-Jami'a Al-Muthafiri and he taught in various places included Jami'a 
Al-Ummawi. 


He passed away Friday night, the 17th of Rabi' Al-Awwal 978 AH. May Allah have mercy upon him. 
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Mansur Al-Buhuti (d 1051 AH) 


Imam and Sheikh Al-lslam, Mansur bin Yunis bin Salkah Al-Din bin Idris, well known as “Al-Buhuti”, from 
Egypt. 

He was an imam in many disciplines, including fiqh, usul, and tafsir. He took from a number of scholars, 
including: Yahya bin Sharaf Al-Din Musa Al-Hijawi, 'Abd Allah Al-Danwashiri the Shafi'i, Al-Jamal 
'Abd Al-Qadir Al-Danwashiri the Hanbali, Al-Nur 'Ali Al-Halabi, and Al-Shihab Ahmad Al-Warithi. 

His many students include: Muhammad Al-Buhuti, Muhammad bin Abi Al-Surur Al-Buhuti, Ibrahim bin Abi 
Bakr Al-Salihi. 

His words include commentaries &amp; hashiyas on both Al-lqnar, Muntaha Al-lradat, commentaries on 
Zad Al-Mustaqni' known now as Al-Raud Al-Murbi', Al-Mufridat (a commentary on a book detailing 
positions found only in the Hanbali mathhab). 

He taught and gave legal verdicts. 

Every Friday night he had a banquet for the Maqdisi. Whenever one of the Maqdisis became sick, he 
would visit, bring him to his house, and take care of him until he got well. People would bring their 
charity to him, and he would distribute it among his students and would accept none for himself. 

He passed away Friday afternoon on the 10th of Rabi' Al-Thani 1051 AH in Cairo. May Allah have 
mercy upon him. 

[Biographies taken from Maktabat Dar Al-Bayan edition of Al-Raud Al-Murbi'. I have added things 
from memory. They are not intended to be all inclusive by any means.] 

* * * 


When I began the translation I tried to use the following terms for the original Arabic words 

(b: ...) — notes from Al-Bahuti, taken from Al-Raudh Al-Murbi' unless qualified 

Essential, required — for the Arabic wajib 

Obligatory — for the Arabic fard 

Recommended — for the Arabic mandud 

Lawful — for the Arabic mubah 

Offensive — for the Arabic makruh 

Prohibited, unlawfu — for the Arabic haram 

(m: ...) — notes added by Musa, the translator 

but these choices have not been as successful as I had hoped for. The distinction between fard and 
wajib is quite artificial in English, and I still have not found an elegant way of handling it. Since these 




An Introduction to Zad al Mustaqni’ 


6 


are words that will be repeating quite often in the text, it may just be easier to use the Arabic terms. 
And Allah knows best. 

I have taken quite a few liberties while editing the text. Arabic uses pronouns much more heavily than 
English, and things sometimes get very confusing. Where possible I have cleaned this up without making 
any notes in the text, even in cases I have relied on Al-Raud Al-Murbi'. There are many cases where Al- 
Raud was relied upon in order to understand Al-Zad without being mentioned. Again: this is something I 
found necessary when translating. 

Another liberty I took was adding titles. It is best to assume that any titles appearing in the book are 
my own doing. The original titles still appear in the Arabic text, but more descriptive titles do much in 
facilitating understanding each section and in quickly finding things. 

I apologize for the messy appearance of things, but this is a first draft, 

I ask that whoever read this text always keep the following in mind: this is an unfinished translation, and 
there are bound to be mistakes in it. If you have any doubts or questions, please ask. I am the first to 
admit that where I am correct, it is from Allah’s grace and the reward is owed to my instructors, and 
where I am wrong it is from my own shortcomings. May Allah reward the Imams, scholars, and students 
of the Hanbalis, past, present, and future, and may He reward anyone who contributes to its 
preservation and spread—and the same for the other schools.) 

[...] 

This, bi fadlillah, concludes the first lesson. The next lesson, in sha Allah, will be the beginning of the 
Book of Purification. Questions will be answered, bi ithnillah, on the Hanbali group.) 
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Lesson OJ -- purification (water, utensils) 


(A) Purification 


Jtjjj (3 Laj ojJ-t ^LaJjt 


Purification is lifting ritual impurity or matters similar to it, and removing filth. 

(AO) The Three Types of Water 
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itjj y (3 'k» aj^lls Ojj aJ^tj 


aMvs 


There are three types of water: 

(m: The discussion begins with the different categories of water. The classification goes like this: water is 
either acceptable for use in bringing about purification (the first category) or not; water that cannot be 
used for purification can either be used for things like drinking and cooking (the second category) or 
not (the third category). The first category is purifying, the second pure, and the third filthy. 

Each of these categories is further divided, mainly dealing with the ruling for using each type of water. 
It can get very detailed and complicated, but by Allah’s grace most of us have water readily 
available, coming straight out of the tap. So focus first on knowing the three basic categories and the 
rulings that are likely to occur.) 

Purifying. It is the only type that lifts ritual impurity or removes foreign filth; it is water that still in its (b: 
original) created state. 

It is offensive to use if it changes as a result of something which does not mix with it such as a piece of 
camphor or grease, is mixed with salt taken from water (m: but not when taken from the ground), or 
heated using filth. 

It is not offensive to use if it changes as a result of remaining still, something growing in it, or tree leaves 
or something (b: pure) which is difficult to avoid (b: but if it was put in three intentionally and the water 
changes, it ceases to be purifying); or changes from being adjacent to a carcass; or changes from 
being heated by the sun or something pure. 

It is offensive to use if it was used in a recommended purification, such as renewing ablution, washing 
for the Friday prayer, or washing a second or third time. 

(m: Water that has been stolen does not lift ritual impurity. But if a container is stolen and there is 
water inside of it, it is unlawful to use the water but it does lift ritual impurity.) 

[Other types of water] become pure when it reaches approximately 216 liters—which (b: technically) is 
a great amount. 

[A great amount of water is still pure even if:] filth which is not urine or other liquified (b: or dissolved) 
excrement from humans mixes with it without it changing, or (b: human) urine or excrement which is 
difficult to remove mixes with it [...] (b: as long as it does not change). 

If a (b: religiously responsible) woman (b: even if a non-Muslim) while alone uses water less than 216 
liters to make a complete purification from a state of ritual impurity, the water will not lift the ritual 
impurity of a male, (m: When a single one of these conditions is not met, the ruling does not apply. If 
the water was greater than 216 liters, or She renewed her purification, or was not alone, then the 
water will still lift ritual impurity for a man.) 

Pure. Water is pure when: 

1. Its color, taste, or smell changes as a result of cooking or something falling into it; 
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2. A small amount of it (m: less that 216 liters) is used to raise ritual impurity; 

3. Someone’s hand is dipped in it after they arise from nocturnal sleep which invalidated their 
ablution (m: this will be talked about shortly); 

4. It was the last water used in removing filth. 

Filthy. Water is filthy when it has changed by filth or encountered filth while it was less than 216 liters, 
or separated from a spot containing filth before removing that filth. 

(m: Filthy water is in general unlawful to use with human beings or animals. If someone is choking on 
something stuck in their throat or on fire and there is nothing else available, then it becomes obligatory 
to use.) 

Filthy water becomes purifying if: 

1. A lot of purifying water is added to filthy water—not dirt and the like; 

2. A large amount of filthy water goes back to the way it was on its own, or (m: in the case of a 
well or some other situation where taking out water causes new water to come) by removing 
water from it and a large amount of unchanged water remains afterwards. 

If one has doubts about the filthiness or purity of water or something else, he acts according to 
certainty, (m: If you knew that it was pure and doubt about it now being filthy, then it is pure until 
proven otherwise. If you knew that it was filthy and doubt about it not being pure, then it is filthy until 
proven otherwise.) 

If purifying and filthy water are indiscernible then it is unlawful to use it and one does not attempt to 
discern; pouring it out (m: as in the Shafi'i mathab) or mixing it (m: in the case that it can reach 216 
liters and thus become purifying) is not a condition for making tayammum. 

If purifying water is indiscernible from pure, one makes a single ablution from them both— a hand-full 
from this and a hand-full from that —and prays a single prayer. 

(m: In the first case, it is unlawful for someone to dirty themselves with filth and the presence of filth 
would invalidate the prayer. In the second case, neither water invalidates the prayer but it is necessary 
that the person make an ablution that they are certain is valid, so he makes one ablution taking water 
from each source of water.) 

If pure garments are indiscernible from (b: a known number of) filthy garments, or (b: lawful garments 
indiscernible) from (b: a known number of) unlawful clothing (m: such as it being stolen, or silken worn 
by a man), then one prayer is prayed in a different!! garment until the number of prayers equals the 
filthy (b: or unlawful) garments (b: with each prayer intended to be the obligatory prayer) in addition 
to one more prayer (so that the obligatory prayer be performed with certainty). 

(b: If the number of filthy or unlawful garments is not known, it is required that one prayer be 
performed in each garment so that it is certain that the prayer was performed in a pure garment—even 
if the garments are numerous. The prayer is not valid if done in a garment confused (m: with a pure 
garment) when it is certain that a pure garment is present. The ruling is the same for small areas (m: 
where it is indiscernible which parts are clean and which filthy); in a large area the prayer is 
performed in any part without checking.) 

(m: The problem here is just another version of a simple story problem from math class: 



An Introduction to Zad al Mustaqni’ 


10 


Ahmad has 6 white socks and 6 blue socks. If he begins pulling out socks at random, how many will he 
have to pull out to guarantee that he has a pair of blue socks? (Answer: 8 socks. First he must exhaust 
the supply of white socks and then add two to make sure he has taken from the blue socks.) 

So: you have five garments, all of which are completely identical except that you are certain that a 
dog licked two of them but you aren't quite sure which ones or where. You don't have any dirt handy, 
and even if you did: the sun will be setting quite soon. So what you do is make wudu, put on a garment 
and pray, then change it for another garment and pray, and then change it for another garment that 
you haven't prayed in and pray. Since the number of filthy garments is known to be two, by praying in 
three different garments you are certain to have performed the prayer in a pure garment. 

Now, you have the same garments but instead of knowing which ones were licked, you just know that 
some dog has licked some of them but not all of them. So what you do is pray one prayer in each 
garment so that you know that at least one of the prayers was in a pure garment.) 

(A 1) Containers and Utensils 




y>r\ J (3 (j) Jc:>- (3 


All pure implements (m: meaning containers, clothes, silverware, etc...), even if expensive, are lawful to 
acquire and use, except for implements of gold, silver, and what is soldered by them. This is because it 
these are unlawful to acquire and use, even for a woman, although purification from them is valid. 
However, it is lawful to use a small amount of silver solder if needed, but it is offensive to needlessly 
touch (b: what was lawfully soldered). 

The implements of non-Muslims are lawful to use (b: if not known to be filthy), even if their slaughtered 
meat is unlawful. It is also lawful to use their clothing, if the clothing is not known to be filthy. 





An Introduction to Zad al Mustaqni’ 


1 1 


(a 1.1) Tanning 


Tanning does not ritually purify skins of unslaughtered animals. However, after tanning they are lawful 
to use with dry goods if the animal was pure when alive, (m: Please keep in mind that unless known to 
be otherwise, leather from Muslim or Ahl Al-Kitab lands should be considered pure. If it is impure it 
should be removed when praying. And Allah knows best.) 

The milk and all parts of dead, unslaughtered animals are filthy, except for hair and the like. 

Something separated from a living animal has the same ruling as if it were separated from an 
unslaughtered animal, (m: So, cat hair and down are not problems.) 

The Arabic literally means “each”, but this meaning is clear from Kashshaf Al-Qina' , which is much 
clearer on this issue. 
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lesson 02 -- purification (istinja; miswak; sunan al-wudu) 

(aO) Going to the Lavatory 


4^ aJiJL) idjijt JJ 
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'Hy 'dytsy 


(aO. 1) (Recommended, Offensive, and Unlawful actions) 


The following are recommended: 

1. when entering the lavatory to say: “In the name of Allah. I seek protection from male and 
female evil spirits,” and when exiting: “Your forgiveness. Praise Allah who took the hurt away 
and forgave me”; 

2. beginning with the left foot when entering and the right when exiting — opposite to when 
entering the mosque or putting something on one's feet; 

3. supporting one’s weight on the right foot; 

4. being far away in open spaces; 

5. being concealed; 

6. choosing a soft spot for urinating; 
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7. after urinating to use the left hand to stroke the penis from its the base to its head, three times, 
and to shake it three times; 

8. moving to another to remove the filth if soiling oneself is feared. 

The following are offensive: 

1. entering (b: the lavatory and the like) with anything containing mention of Allah Most high (b: 
other than a mushaf, which is unlawful) without need; 

2. raising the garment before nearing the ground; 

3. speaking while in urinating; 

4. urinating in a hole or the like; 

5. touching the genitals with the right hand; 

6. using the right hand when removing filth using stones or water; 

7. facing the sun or the moon. 


The following are unlawful: 

1. facing or turning one’s back to the qibla when not inside a building; 

2. remaining longer than needed; 

3. urinating (b: or defecating) on a path, in useful shade, or beneath a fruit-bearing tree. 


Filth is removed with a stone (b: or the like) and then with water. It is sufficient to remove the filth with a 
stone as long as it does not exceed its typical place. 

It is a condition for removing filth using stones and the like that the object be 


1. pure, 

2. (b: lawful to use,) 

3. remove the filth; 


and that it not be: 


1. a bone or animal dropping (b: even if pure), 

2. food (b: even for an animal), 

3. respected (b: like books of knowledge), 

4. connected to an animal (b: like an animal’s tail or wool connected to it). 

It is a condition to wipe three or more times, each time removing the filth; even if using a stone with 
three corners (b: it suffices if it cleaned the affected area). It is a sunna to stop on an odd number (b: 
and so if four times cleans then a fifth time is added). 

It is obligatory to remove filth (b: using water, a stone, or the like) for everything exiting (b: from a 
path (the urethra or anus)), except for wind (b: and something pure which does not soil). It is not sound 
to make ablution or tayammum before removing the filth. 

(al) Using a Toothstick (siwak), the Sunnan of Ablution and Other Related Things 


Uyij 
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C—Sj 0 ^ 3 O-XaIo *y j 32 J> ^JJL/0 

Jj>tx5^j L^ 4_-jWr lj-lXy9 ^ iiljUwjj ji_j Jt^3 j5^Lx« 

^ ^J^^3 L5^ I—L« (jLxii“t jJt ff.jJt (J5 t jJJ 

Aa'/S^a'/S i. a5.(j.Jtj f.jJ JiJ ^jj litf. y3 ^jJt (j-X*-*' 

JjJjsr S-La jjplj ^Li^'^lj 4jlj5vJt 4^c>tjLit JiJji^j y^ Lo.^;i AjjL^aj (3L»iXX^t 

^liJtj oUJt 4i....v*Jtj i^yu'^'^k 


(a 1.1) (Recommended qualities of the toothstick and how to use it) 


Brushing the teeth using a soft twig which cleans the mouth, does no damage, does not splinter is a 
sunna at all times, except after the sun’s zenith for someone who is fasting. The sunna is not (b: 
achieved) by using the fingers. It is more emphasized before prayer, when waking, and when the mouth 
has changed. 

(b: It is recommended) to brush length wise, starting from the right side of the mouth. 

It is recommended to use oil every other day; to use kohl (b: in each eye) an odd number of times (b: 
using ithmid , every night, before going to bed). 


It is obligatory (wajib) to say the “Bismillah” when making ablution if one remembers. 

Circumcision is obligatory (b: when becoming religiously responsible) as long as he does not fear for 
himself (b: whether male, hermaphrodite, or female. A male’s circumcision is done by removing the 
foreskin, and a female’s is done by removing [part] of the skin covering the clitoris and it is 
recommended not to take it all). 

(m: In his notes on Akhsar Al-Mukhtasiraf (p92) Sheikh 'Abd Al-Qadir Ibn Badran mentions that there 
is another opinion in Ibn Muflih’s Al-Furu' that it is obligatory for men but not for woman, and that this 
is the opinion used today. He also mentions another opinion that it is recommended for women. My 
Sheikh has said that it is not considered obligatory except in hot climates. 

Since this is one of those areas where Islam has been heavily criticized, it seems appropriate to add 
that the hadiths that are explicit about female circumcision indicate that only a small amount of skin 
was removed, and that there was no intention of preventing woman from sexual pleasure. The custom in 
some African regions of removing the clitoris and sewing the vagina together leaving openings only for 
waste is not what was practiced during the time of the Prophet (Allah bless him and give him peace); 
not only is it against the sunna and an innovation in that it leaves the manner in which Islam has 
established something for a manner which has not [which is how Imam Al-Shatibi looked at the concept 
of bid'a], and it is unlawful. 

The critics of this custom are justified in condemning this practice as “female genital mutilation”, but they 
are not justified in attacking Islam itself for it. Rather, Muslims need to explain the way that female 
circumcision is performed in the Shari'a and show how this practice is not sanctioned by Islam. To 
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outright deny that Islam does allow female circumcision or that it is an outdated practice, or blindly 
defend what is going on in some regions is nothing short of tacitly assenting to what is happening. 
Where’s that amr bi-l-ma'ruf wa al-nahi 'an al-munkar when it comes to correcting this innovation?! 
And where is that jihad fi sabil illah when it comes to defending our sisters from exposure and 
physical assault?! Wa la hawla wa la quwwata ilia billah. ) 

It is offensive to shave part of the head and leave part (b: and for a woman to shave her head or cut it 
without need). 

(b: The following are sunna: 

1. leaving the hair on the head... there is no problem in letting it grow and braiding it; 

2. letting the beard grow on its own, and it is unlawful to shave it... and it is not offensive to 
remove what remains after grasping it, or what is under the neck; 

3. closely cutting the moustache, which is better than trimming it; 

4. paring the names in non-consecutively order (m: typically, the index finger is cut, then the ring 
finger, then the thumb, then the middle finger, and finally the pinky); 

5. plucking the hair from the underarms; 

6. removing public hair by any means desired; 

7. burying any hair, nail, and the like that was removed; 

8. doing these every week on Friday before the zenith, and never leaving it more than 40 days, 
and as for the moustache: doing it every Friday.) 

The sunan of ablution include: 

1. using a toothstick (miswak) ; 

2. washing the hands three times, and it is obligatory to do (b: to wash them three times, with 
intention, and saying “Bismillah”) after rising from nocturnal sleep which invalidates ablution 
(m: This is considered to be a ta'abudi matter, something that is a matter of pure obedience 
and not necessarily for a rational goal. Because of this, even if someone were to put their 
hands in gloves or restrain them it would still be necessary to wash the hands); 

3. beginning by rinsing the mouth and then rinsing the nose; 

4. exaggerating in the two, except when fasting; 

5. penetrating a thick beard (with the fingers); 

6. (b: interlacing) the fingers; 

7. beginning with the right; 

8. taking new water for the ears; 

9. the second and third washings. 
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Lesson 03 -- purification (wudu; khuff) 

(a4) The Essentials and Description of Ablution 


4JL/9J <uv9 i_ju*ytj 

Ljl-dUj a'ytjitj (J,| j,.5CU-j(j 

(_$jj (jli L4 ^ fijLgisJt j( cOJ^t (_Jj-^ ajLgisJ “^-4^ 

^y>r\ Ujj jjj L^L) Lij-u^ tJjJ^ j( as.tajl^JaJt aJ U 

LaJ^I AjjL^iaj ^jj;i jl itj.j^j otJ^l Ojj tAS^j 

0| •AjLP' ^ A.A.^K-*-<-0iJi ^ ^ ojl^lgit oL^tj Jjt -i-Lf- L4 L& 

(jt s-jJt ajL^j I^(3 Lai <^L>t-^^2X^tj As>rj 

j\\ C^LL/9 A.g^J ^j^2.^>wL2-a-^ lj*iLj AjiS^ J,....«^j 

^_juA^ ^ Aji Laj L/3LT^J jAA\ La 

aJj>-tj a ^ A^lj ^ Cfi^^ f (J^ yi^\ La ^ jA\}^\^ 

^ jU A^ ^ A^jWj (J-^^ 

AjLLapl i,_jujisj aJj AXj^LJ j -SjJ La Jjij f.La_a^t iJisj ^ji ^ AJAa 


(m: The Hanbalis define fard in two different ways. When the subject is usul al-fiqh fard is synonymous 
to wajib, and it is that which is rewarded for doing and punished for neglecting. When the subject is 
fiqh, it is defined as that which cannot be omitted intentionally or out of forgetfulness or out of 
ignorance.) 

Six things are fard when making wudu: 

1. washing the face, which includes the mouth and nose;; 

2. washing the fore-arms (b: including the elbows); 

3. wiping the (b: entire) head, which includes the ears; 

4. washing the feet (b: including the ankles); 

5. doing so in the mentioned order; 

6. doing so consecutively, which means not delaying the washing of one limb until the one before 
it dries. 
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(a4.1) (The Intention) 


(b: Linguistically, intention means to set out to do something (Ar. qasd ). It’s place is in the heart, and an 
unintentional slip of the tongue does not harm it.) 

Intention is a condition for all forms of purification. Intention is made to lift ritual impurity or purification 
to do something that without it would be unlawful to do. 

If one intends something for which ritual purity is recommended, such as reciting (b: the Qur’an, dhikr, 
the call to prayer, sleeping, or because of anger) (m: Dalil Al-Talib adds saying anything unlawful) or 
the sunna of renewing wudu while being forgetful of having invalidated it, then it raises (b: his ritual 
impurity) (m: Dalil Al-Talib states that this is when the person has prayed using the previous wudu, 
since wudu cannot be renewed if it has not been used) . 

If someone (b: with major ritual impurity) intends a sunna ghusi it suffices for the obligatory ghusi, and 
likewise when the opposite occurs. 

If a number of ritual impurities combine which require wudu or ghusi and he makes intention for one of 
them with his purification, raises the others. 

It is required to bring the intention with the first of the obligatory actions, which is saying “Bismillah”. 
It is recommended to bring it with the first of the sunna actions if there are any before the obligatory 
(fard) and to keep it in mind during while making wudu. It is and it is obligatory that the wudu be 
accompanied by its (b: by not intending to break it until having completed making purification). 

(a4.2) (How to Perform Ablution) 


The description of how to make wudu is: 

1. intending; 

2. then saying “Bismillah”; 

3. then washing the hands three times; 

4. then rinsing the mouth and nose (b: three times each), and washing the face (b: three times) 
from the hairline to what falls down from the beard and the chin lengthwise, and from ear to 
ear widthwise: (b: washing) its thin hair and the outward side of thick hair and what descends 
from it; 

5. then (b: washing) the hands up to and including the elbow (b: three times); 

6. then wiping the entire head including the ears one time; 

7. then washing the feet including the ankles (b: three times); 

— the remaining essential portion of a cut (limb) is washed, and if cut from a joint then the head 
of the upper arm; — 

8. then raising the gaze to the sky and saying what was related (b: “Ashhadu an la illaha ilia 
allahu wa ashhadu anna muhammadan rasulu llah” ). 


It is lawful to assist him, and he may dry his limbs. 
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(A5) WIPING OVER FOOTGEAR (AND OTHER BARRIERS) 






jL) 


j^li? l/^ Lajj j 

S-L^^ j^J oti j( JlPtjJ i—A>- 

tij <3 J^J jJi jjb»tj5 ji OJj>- 3 C-~^ fljtXa 

(jjj ji-3^ AjtJjot (J5 i.ii^ jl j( ^Lit 3 t!/*J fljLgJaJt jLa3^ Jjt) ijJ-ii 

jf Ise.Mj 1/9 ^LsJ *yj J 4:>t_a^ ^U/V oJj>-l 

^Lo/^t 3^^ 3^ j3i*y jv33“Lj oj3-( (_a>- Li?^ ‘U.Axj “Uv* (_jjj 

jjjJt (_3^ C$^J LS^J 4jjL/vl (jji ^SU/j (_jij3t ^j3 

fljL^iaJt i_ji->3av( 4j^ C/~C jt Oj3“t 


(b: It is a rukhsa [dispensation], and better than washing. Wiping over them lifts ritual purity. It is not a 
sunna to wear them simply for the sake of wiping.) 

(o5.1) (Conditions) 


Wiping over footgear is permissible for a duration of 24 hours (b: for a resident and a traveler not 
permitted to shorten) and 72 hours for a traveler (b: permitted to shorten), (b: The time begins) after 
losing ritual purity after wearing them. 

[It is permissible to wipe over something that]: 

1. is ritually pure, 

2. is lawful (b: so it is not permissible to wipe over something stolen or for a man to wipe over 
silk), 

3. covers the portion obligatory to wash during wudu, 

4. attaches by itself 

5. that it not be removed after completing 

6. that it be worn after completing the purification (m: so, if someone is making wudu and the 
wash right foot and put on their khuff and then wash their left foot and put on their khuff, they 
will need to take off the right khuff and put it back on again in order for it to have been put 
on after completing wudu.) 

The following can be wiped over in minor ritual impurity: 


1. leather socksH (khuff) , thick socks, and the like,2l 
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2. a man’s turban which loops under the neck or possessing tails, 

3. a woman’s head-covering which wraps around her throat 

And (m: minor and) even in major impurity, it is permissible to wipe over a splint which does not exceed 
what is essential, until it is removed. 


(a5.2) (How long one wipes) 


Someone wipes like a resident if he: 

1. wiped while traveling and then became resident, 

2. wiped while resident and then started traveling 

3. or has doubts concerning its beginning. 


If ritual purity is invalidated (b: while resident) and travel is begun the footgear are wiped over, they 
are wiped over like a traveler (b: since the wiping began as traveler). 


(a5.3) (What cannot be wiped over) 


One does not wipe over: 

1. hats; 

2. something wrapped around the foot to keep it warm [Ar. lufaf]; 

3. something which falls off of the foot; 

4. something from which part is visible (m: or has holes in it). 

(a5.4) (Socks over socks) 


If one leather sock was worn over another, then the ruling is for the top one. 

(a5.5) (How much must be wiped) 


It is essential to wipe: 

1. the majority of a turban; 

2. the top of the foot from the toes to the ankle, not the bottom or the ankle (m: and doing so is 
not a sunna); 

3. and the entirety of a splint. 
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(a5.6) (Wiping over bandages and splints) 


(m: The easiest way to give the various cases of wearing splints and/or bandages is through a table. 
Here “bandage” is used for both “bandage” and “splint”. So: 


Different Cases 

What Results 

Worn over ritual 

purity 

Exceeded necessary 

area 

Washes the healthy 
part 

Wipes over the 

bandage 

Makes 

tayammum 

Yes 

No 

Yes 

Yes 

No 

Yes 

Yes 

Yes 

Yes 

Yes 

No 

No 

Yes 

No 

Yes 

No 

Yes 

Yes 

No 

Yes 


Note: 

• The healthy part is always washed 

• The bandage is wiped over only when put on in the state of ritual purity 

• Tayammum is always made when the bandage is not put on what in the state of ritual purity 

• Wiping and tayammum are joined only when put on in the state of ritual purity and the 
bandage exceeds the necessary area 

A quick an dirty translation from Dalil Al-Talib with notes—(t:...)—taken from Nail Al-Ma’arib 
follows: 

If someone wearing a bandage put it on while ritually pure and it does not exceed the necessary area, 
he washes the sound area and wipes over the bandage with water, and it suffices (t: without him having 
to make tayammum). 

Otherwise (t: if he had put it without being ritually pure and feared harm if he took it off) it is 
obligatory in addition to washing (t: the sound area) to make tayamuum for the bandage (t: ...and 
likewise an open wound). 

It is not wiped over (t: in addition to making tayammum) as long as it was not worn while ritually pure 
and exceed the area, and then he washes, wipes over it, and make tayammum for it. 

The table is much easier to follow.) 


(a5.7) (Renewing his purification) 


Whenever part of what is essential to wash becomes visible or the time expires, then he will need to 
renew his purification. 
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11 In all cases, the word “sock” is problematic. 

21 In Nail Al-Ma’arib it is specifically stated that it is not a condition that water not be able to 
penetrate. 





An Introduction to Zad al Mustaqni’ 


22 


Lesson 04 -- purification (hadath; ghusi) 

(A6) The Causes of Minor Ritual Impurity (Hadath) 


«• 


jJt jj 


La-^^j ^ujaj jl 4jiS" JlJ jt (_r^J c!/* rJiJi Jljjj 

aj.g->i j jJj 4jJj ^j-owLo *yj ^ -5j-^J (_r^ 2.«i^ 

Oji( ‘yj *>L^ s^j' iJ^J tlr^ (J^'j 

LaA-LaJ jU iS^- CO^bi-t ^ liJ^J fljLgJaJt 

(_itjJ^Jtj a*^L^tj Lju>w2it (_r^ ob^t (_5^ f j^3 ^-'“--S-4^ 4jlj>- 


(b: Eight things invalidate wudu:) 

1. Anything exiting from the urethra or anus (b: even if rare or pure, like a bloodless birth...); 

2. Something filthy from the rest of the body, whether the slightest amount of urine or feces, or a 
large amount of filth (m: where large is determine as something that the individual finds 
disgusting; some fuqaha estimate this to be the area covered when circling the thumb and 
index finger together, roughly the size of older American silver dollars), or something else; 

3. losing consciousness, except for a slight amount of sleep while sitting or standing (m: but it 
invalidates if the person is sitting clasping their knees, while in ruku' or sujud, while walking, or 
when sitting or standing while leaning on something); 

4. touching (b: whether intentional or not) a (b: human) penis while it is connected, or a (b: 
woman’s) labia (b: what lies behind the vulva) with the back or palm (b: or edges) of the hand, 
or a hermaphrodite touching them both, a male touching a hermaphrodite’s penis or a woman 
touching a hermaphrodite’s genitals because of the sexual desire they entail; 

5. a male touching a woman or her touching him when accompanied with sexual desire, touching 
the anus. But it is not invalidated by touching hair, fingernails, (b: a man) touching a pubescent 
male (b: even with desire), when there is a barrier (m: between the one touching and the one 
touched), or when the person was touched without resulting in sexual desire (b: or the person 
whose genitals were touched); 

6. washing a dead body; 

7. eating camel meat (m: but only what is called meat: the heart, fat, hump, tongue, brother, 
kidney, liver, and the like to not invalidate wudu; and neither do other types of meat touched 
by fire); 

8. everything which necessities the ghusi necessitates ablution, except for death. 
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(a6.1) (Doubt concerning minor ritual impurity) 


Anyone who is certain of having had ritual purity and doubts it being invalidated, or the opposite, 
relies upon what is certain. 

If he is certain of them both and does not know which was the first, then it is the opposite of the state 
that preceding the two. (b: So if is certain of previous ritual purity, he is now ritually impure, and if he is 
certain of previous ritual impurity, he is now pure. This is because he is certain of that previous state 
turning into its opposite, and has doubt in its opposite remaining until now, and it remaining is the 
default case.) 

(m: This last issue is based on a principle in usual al-fiqh known as istishab, where you take a known 
state and assume that unless there is contrary evidence that the state can be projected into the past or 
into the future. 

For example: you have a receipt a bookshelf, so it is presumed that you are the owner of the bookshelf 
unless there is evidence contrary to the fact, such as someone having a later receipt with your name 
listed as the seller. 

There are differences of opinion regarding projecting in to the future and into the past; most mathabs 
allow them both, but the Hanafis allow only one. 

To make our wudu issue here clearer, imagine this mental dialogue: 

“I am certain that since Maghrib that I have had wudu and have lost it.” 


“But I don’t know which one happened first.” 


“However, I am certain that before Maghrib that I had wudu.” 


“Since one of the uncertain states must have been a continuation of what I was before Maghrib (wudu), 
then the other (losing wudu) must have happened later. So, I must now be the opposite of what I was 
before Maghrib. Therefore, I need to go make wudu.” 

It always takes me a few minutes of head scratching to figure this out, but in sha Allah what I wrote 
here is enough. The Shafi'i mathab has similar rulings, and a quick flip in The Reliance Of The 
Traveler to (e7.7) shows them, but in Arabic only. Both 'Umdat Al-Salik and Zad Al-Mustaqni' are 
full of generalized rules like this, which is why these books are typically considered mid-level books in 
spite of being so short. 'Umdat Al-Salik includes a lot more examples than Zad AI-MustaqnP .) 


(b:lf uncertain of the previous state, wudu is necessary.) 
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(a6.2) (Whot is unlawful in this state) 


It is unlawful for someone in the state of minor ritual impurity to touch the mushaf, pray, or 
circumnabulate the Ka'ba (tawwaf) . 


(A/) Major Ritual Impurity (Janaba) 


^^^ J cy aAij Laii y~ yj 

s. . s. ^ '' i ^ \ ^ \ ^ f 

jt jJj t0^ ^ 4jLi^ ji 

j-sJt fis-t y ^*y iyy~3 ^yj 

f-La-pj jt c jj-^ cyj ^y^j y^- ^ 

4J 


(a7.1) (Its causes) 


The following necessitate ghusi: 

1. sperm exiting; and when not asleep that it be in spurts and accompanied by pleasure—but not 
when these two are lacking. If sperm moves but does not exit and ghusi was for it and the 
sperm later exists, ghusi is not repeated, (m: An extreme example is if a male prevents the 
sperm from escaping and once the pleasure has subsided allowing it to exit: ghusi is still 
needed even though the male was awake and the sperm exited without pleasure and without 
spurting since the sperm moved from its source. This ruling is particularly practical for males 
when ghusi is made before being able to urinate, and for some women); 

2. the head of a penis penetrating the vagina or anus (b: even without ejaculation), whether an 
animal or dead (b: or someone asleep, or insane, or young but capable of intercourse. And 
likewise if a man’s penis in inserted while he is asleep or a young boy’s); 

3. a non-Muslim entering Islam (b: whether never a Muslim, an apostate... and even if nothing 
necessitating ghusi has occurred); 

4. death (b: for a non-shahid); 

5. menstruation; 

6. postpartum bleeding (b: there is not difference of opinion that both of these require ghusi, as 
stated in Al-Mughni . The flow of blood necessitates ghusi, and its cessation is a condition for 
ghusi), but not birth unaccompanied by blood. 
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(o7.2) (Whot is unlawful in this state) 


It is unlawful for anyone who must make ghusi to: 

1. recite Qur’an (m: but not to say things that agree with the Qur’an if recitation is not intended, 
like bismillah, al-hamdulillah , and similar things like adhkar...he may move his lips as long 
as he does not articulate sounds, and he may recite part of a short ayah. There is nothing to 
prevent reciting Qur’an while the mouth is filthy. Not-yet-Muslims are prevented from reciting 
the Qur’an, even if their entering Islam is hoped for / expected.) 

2. pass through a mosque out of need (m: It being a short path is considered need. Imam Ahmad 
disliked making a habit of it) 

3. to remain in a mosque without wudu (b: and it is lawful if ghusi is made, (b: Someone drunk, 
insane, or soiled with transferable filth are prevented from the mosque.) (m: A possible 
example is a woman whose period ended during Isha'a cleaning herself, making wudu, and 
going to the mosque to attend a lesson or a gathering) 

(a7.3) (When it is recommended) 


Ghusi is recommended for anyone who: 

1. washed a dead body 

2. regained sanity or consciousness without ejaculation 

(A8) (How to Perform Ghusi) 


iSyu (ji ts UlSCa 4jJj 4jJj 

a.5ji*ij ^yj i-y^yy y cy^-j 


The complete ghusi (b: meaning it combines the obligator and sunna actions) is: 

1. making intention; 

2. then saying “Bismillah”; 

3. washing the hands three times and washing any affected areas; 

4. making (b: a complete) wudu; 

5. pouring (b: water) on the head three times, wetting it (b: meaning wetting the base of the hair, 
and it is not sufficient to just wiping it.) (m: When a woman makes ghusi because of 
menstruation or post-partum bleeding, it is necessary to undo braided hair. But when she makes 
it because of janaba it is not unnecessary to undo them if the water can still reach the skin and 
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inside of the braids. Men must always undo braids. Based on what I have heard about 
cornrows and dreadlocks, they must be cut off); 

6. completely washing the body three times; 

7. rubbing the body (b: using the hands (m: the hands being sunna)); 

8. beginning with the right side; 

9. washing the feet (b: a second time) in another place (m: since floors do tend to be dirty places). 

(a8.1) (The minimal measures) 


What suffices is: 

1. making intention; 

2. saying “bismillah”; 

3. washing the entire body once. 

(a8.2) (How much water to use) 


Wudu is made from the amount of water contained when holding the hands together. GhusI is made 
from four times this amount. It suffices if he can lavishly (yasbigh) wash with less than this amount, or if 
the ghusi is intended to raise both major and minor ritual impurification (b: or impurification without 
being qualified, or for prayer or something else which requires ghusi). 

(a8.3) (Sunas for someone in this state) 


It is a sunna the major ritual impurity is the result of intercourse (b: even for a woman; or after the 
stop of menstruation or postpartum bleeding) to wash the genitals and to make wudu in order to eat, 
(b: drink,) sleep, or to repeat intercourse (m: it is makruh to not do so before sleeping). 
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Lesson 05 -- purification (tayammum) 


(a9) Tayammum (Tayammum) 


j\ Axs s-Llt jt ji C—Sj (J^-^ 

y J J y~ J J J AAjsj jt aJLojCU^L; jl aj2!tjtj 

ji-o-jj ^ Cyj aJLo-xI^I J ^®J^J 

ojj ji-a-jJJ AjjJJ (_5’*^ 4j4i>-j (J5 aJ 

(3 {j‘'y~ y. ^ jl iLgJtjj AjJj a^L^ jl UJj>-1 a-owo-jXj (_j jj 

jL^ aJ 3 y t Jll tw—-l*J ji J 3 ^ds- jl j-¥2-« 

aJ li Js j^lTj OJ^ 3 ‘_C^l ‘‘^'^3 ‘'"S^J A^J3j 

Lis^ Aj J^-A2J ji 3^^ ‘^Ij Cj^ ‘‘^^ La-b^( (^jj jU aj;iP jl cOJj:^ ^ 

:ijs>rjjj i.j^j}\ cuyiU^.j cusjJt ^3j^ ij^^3 "^3 ij^ LS^ ‘^Ij 

L$yi AXiLySj (_^jt f-Llt jJt |i-a-jXJtj LssJ^ *y a*^\.v2jt 3 

A^L^I (J^^J j La. ^ >lgLu A-^^J ^Ly3*yt (3^ 3 


(b: Tayammum in the shri'a means wiping the face and hands with dirt in a particular manner, and it is 
one of things specific to this Ummah: Allah has not made it a means of purification for any other 
Ummah, out of broadness and largess towards it.) 

(a9.1) (Conditions of Tayammum) 


Tayammum is instead of purification using water when: 

1. the time for something obligatory (b: or sworn to do) has entered, or something supererogatory 
is permitted 

2. there is no water; its price is much more (b: than normal) or he cannot afford the price; he fears 
harm to his body, friends, someone in his charge (b: meaning: his wife or the wife of one of his 
relatives), by using it or seeking it; or (b: harm) to his property by thirst, sickness, destruction, or 
the like. 

Whoever finds water sufficient for part of his purification makes tayammum after using it. 
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Whoever has a wound (b: and would be harmed by washing the wound and wiping over it) makes 
tayammum for it and washes the remaining, (b: And wiping does not harm the wound, it is obligatory to 
wipe over it and it suffices. If one of the limbs that enter into wudu, order and consecutiveness must be 
observed and so he makes tayammum when he would wash it if it had been healthy. He repeats 
washing the healthy limb every time he makes tayammum. This is in contrast to making tayammum for 
ghusi in which case there is no order and or consecutiveness.) 

It is required for him to seek water from his traveling companions, the local area (b: by looking behind, 
in front, right, and left), and using (b: trusted) indicators, (b: Tayammum is not made for janaz nor for 
fear of the time exiting—even for an obligatory prayer, unless someone who has traveled to water 
arrives and the time has gotten too tight or knows that his turn won’t arrive until the time elapses...) 

(a9.2) (About Repeating the prayer) 


If he forgets that he is capable of it (b: or his ignorance of a place where it is possible to use water) 
and he makes tayammum (b: and prayed), he repeats the prayer, (m: As for someone who has lost his 
bags or where the water is, he does not repeat the prayer.) 

The prayer is prayed is not repeated when: 

1. tayammum was intended for 

1. several ritual impurities (b: and likewise if he intended one type of impurity or two 
types); 

2. filth on his body the removal of which would injure him, or lack of what removes it; 

3. fear of cold; 

4. being imprisoned in a town (b: and the water does not reach him, or water is held back 
from him) 

2. water and dirt are lacking (b: like someone imprisoned in a place where there is no water or 
dirt) 

(b: The prayer is not repeated because of performing what was ordered... Only what suffices is done, 
so nothing more than Al-Fatiha is read, “Subhan allah” is only said once...(m: it’s all going to come 
soon, bi ithnillah).) 


(a9.3) (The essential and obligatory actions) 


It is obligatory (wajib) to make tayammum from pure, unburned, dirt. 
Its obligatory (fard) actions are: 


1. wiping the face; 

2. wiping the hands up and including to the wrists; 

3. being in order; 

4. consecutiveness in the minor ritual purity. 


It is a condition to intend the minor or major ritual impurity that tayammum is being made for. If he 
intended one it does not suffice for the other. 
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If he intended something supererogatory or did not qualify he does not pray an obligatory (prayer) 
with it. If he intended it (b: meaning: an obligatory) then he prays obligatory and supererogatory 
(prayers) during the entire time, (m: Basically: intending the obligatory lets you do the supererogatory 
but not the other way around.) 


(a9.4) (What invalidates it) 


Tayammum is invalidated by: 

1. the time exiting 

2. anything that nullifies ablution 

3. presence of water (b: for someone capable of using it without harm if the tayammum is 
because of its lack), even if while praying, but not after it. 

(a9.5) (When it is better to delay) 


It is better to delay tayammum until the end of the (b: preferred) time (m: of the particular prayer) if 
water is expected. 


(a9.6) (The Description of Tayammum) 


Its description is: 

1. intending; 

2. then saying “Bismillah” 

3. beating the hands on the ground with the fingers spread out; 

4. wiping the face with the inner surface of the fingers and the back of the hands with the palms, 
and lacing fingers together. 
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Lesson 06 -- purification (filth) 

(AlO) Removing Non-Physical Filth 




4^1^ (J5j ®3 jxJt 3 iS^ <u^L^7 (J? c^\ yij 

oli fi j-aji-t ^L>tJLavt *yj i.ii-i-5 J Igj *yj ^ L=*jjp 

Jjj j-gJiZJj ‘^\jy. (*J^ l 5^ (^'-^ clr*"^ j' 4 :^-^ 

ysslis ^ (_r^ Ji^j Ji^ (3 L5^J (jS^b ji 

La J^LL JJ jXj> ^L-v aJ |_^*osj *y Laj OjlL jLaJ:»tXavt y) 

A^Jui-t A? LiiJ-5 Laj C J3^3 ^J^Jj ‘^3J3 

A-^^^ AA^ JlAJIj jLa3“tj j^ilaJtj pjL^t jA\]a 


(a 10.1) (On the ground) 


A single washing which removes the filth’s substance is sufficient for all filth when it is on the ground. 

(al 0.2) (As a result of dogs and pigs) 


Seven washings, one of them being with dirt, suffices for dog and pig filth which is not on the ground, 
and ashnan and the like (b: soap or chaff (m: basically: cleaning agents)) suffice for the dirt, (m: The 
filth of these animals transfers when there is moisture. A dry hand touching dry dog hair does nothing; a 
sweaty hand or sweaty dog results in the hand becoming filthy.) 
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(a 10.3) (Everything else) 


Seven (b: washings with purifying water, even if unlawful to use, if the seven washings clean it; 
otherwise: until it becomes clean by scratching, scraping, and squeezing when possible each time and 
outside of the water...) without dirt suffices for other filth. 

(m: In Ghayat Al-Muntaha it states that a washing is simply water being poured over the filth 
accompanied by wringing it out. It does not require actually removing the filth in order to be 
considered a single complete washing. Even if the filth is removed by that first washing, it is necessary 
to complete the seven. If seven washings are not enough, it is necessary to keep adding until the filth is 
removed.) 


(alO.4) (What does not purify) 


The following do not purify: 

1. the sun, 

2. wind, 

3. and rubbing (b: even the bottom of leather socks, shoes, or the tail of a woman’s garment; or 
wiping a polished surface) 

4. chemical transformation, except for wine if it becomes vinegar (m: and then only if it is left to 
itself to being vinegar; if it is moved from sun to shade with the sole purpose of speeding it up, 
then the vinegar will remain filthy. What some people do keep the juice from even becoming 
wine is to add vinegar to the juice—much like adding yoghurt to milk as a starter—which 
causes it to become vinegar without becoming wine. And Allah knows best.) 

5. liquid fat (b: or dough), 

6. the inside of a seed (m: if it is filthy), 

7. a container that absorbed filth (m: like pottery or some other porous substance), 

8. a blade tempered with filth. 


(olO.S) (Misc.) 


If the place of filth is hidden, it is washed until certain of its removal. 

Urine (b: and vomit) of a male who has not eaten food (b: out of desire) is purified by moistening it (b: 
or drenching it in water), (m: Things such as medical injections do not invalidate this ruling. What is 
important here is that the baby actually be satiated and want to eat the food. Forcing a baby to drink 
soy milk once or twice does not, in sha Allah, invalidate this either. And Allah knows best.) 

A small amount of filthy blood from a pure animal and the effects of wiping (feces) with a stone is 
overlooked (yu'fa 'anhu) in non-liquids and the inedible, (m: The blood left over in meat is of no 
consequence.) 


Death does not make human beings filthy. 
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(a 10.6) (Pure and filthy substances) 


The following are pure: 

1. the offspring of pure things devoid of flowing blood; 

2. the urine, meat, and feces of animals whose meat is eaten 

3. human sperm 

4. a woman’s vaginal moisture (b: and what flows from the mouth while sleeping) 

5. leftover food and drink from a cat, and anything smaller than it in size 

6. predatory beasts and birds, donkeys, and mules are filth (b: as well as their pieces and 
excrement). 


(m: I am adding the same section from Dalil Al-Talib, even though it has been posted on the group, as 
an aid in understanding this passage: 


Removing Filth 


Seven washings are a condition for removing anything filthy. When the affected area has been made 
filthy by dog or pig, then it is a condition that one of the washings be with ritually pure dirt, soap, or 
the like. 

It is necessary that the taste of the filth be removed; but it is not necessary that its color or scent remain, 
or that the color and the scent remain when unable to remove them both. 

When removing urine of a male child who has not eaten food out of his own desire, it is sufficient to 
liberally sprinkle the affected area. 

When purifying rocks or the ground that has been affected by liquid filth, it is sufficient to liberally 
soak it in water until the color and scent of the filth leaves—even when the filth is from a dog or a pig. 

Ground does not become pure from the sun, winds, or by drying. 

Filth does not become pure by being burned. 

Wine becomes pure if it becomes vinegar on its own. 

If the actual location of the filth is unknown, then one washes until certain that filth has been washed. 

Various Substances 


Liquid intoxicants; hashish; and birds and animals that are bigger than a cat and are not eaten—are 
all filth. Anything smaller than a cat (like snakes and mice) and non-liquid intoxicants—are all pure. 
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Dead bodies are filth, except for slaughtered animals, humans, fish, locusts, and things that do not 
themselves have flowing blood (like scorpions, lice, and fleas). 

If an animal that is [legal] to eat and the majority of its feed is not filth, then its urine, dung, vomit, pre- 
ejaculatory fluid, sperm, and milk are all pure. If it is not eaten, then [they are all] filth, except that the 
sperm and milk of a human being are pure. 

Puss and blood are filthy, however in prayer a small amount that would not nullify ritual purity is 
forgivable—provided the blood is from an animal that is pure while alive—even if it is menstrual or 
post-partum blood. Small amounts of filth that are scattered over a single garment are considered as if 
they are combined together [when determining whether or not that amount of blood would invalidate 
the particular individual’s state of purity; see previous posts on the subject of purification]; and each 
garment is taken into consideration on its own. 

Mud on a street that is assumed to be filthy, and the sweat and saliva of pure animals—are all pure. 

If a cat or another pure animal or a child eat filth and then drink, it does not effect the purity of the 
liquid. 

The remains of what a pure animals drinks or eats are not offensive. 

(From: Dalil Al-Talib and Nail Al-Ma’arib ) ) 
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Lesson 07 -- purification (hayd; istihada; nifas) 

(all) Menstruation, Postpartum Bleeding, Chronic Discharge 




a jiiS'lj aJJIj j j ^Lc 

a •\s>- *yj LajJ yo J J 


Jjti jU ^ jJii\ (J btijiaj ^jU^ Jj Lg^ a*>L^t ‘y ^ 

^L.i^glt ^ c ji j tijj 4j Lc. Lg_L/9 ajLaS^ 4 a.,rgi j( jUji 

J (jl5 ^^ei\ tij C—L^wtpt (jj^ LoJ a ai\ Ol^ ^ aIsI y^^Ar alJxAtj 

<Lsl2^j Cijo tjLd 4^L>tX--wv<iJ 0^ La jsTj IJ^AJ 

‘UisL^tX^t <3 aISI yf- yts & :> ji J fi y^u ji J 

JT ^ ,_/23“' S^'-^ ( 3^. ‘^Ij 

Us ji l)U O-La-P l^ ojj lUilp J^J A35l>tXaU.tj 

3 j-!j A'^'^ y^ ‘^■*-^J-^ '“-''a-'-^J OwoUp (j|j aiJ^J A^UJt AxAj^. ^l*Jt3 y2.^^\ < _iUi 

LaJ Ca j( C-w«J-aJ j( L&ilp CA^tj CA3 y^ ^ *j lA^ c!/* L^-X--3?r a a ..irg) 
a^Lstit 3^j 3 a ja„^\\j AX-^Uasr Lg^ ilp Uj A^ aiUJt yi- y^-iu Uj y^ay>rLi lj*iU j 

a y^^ jpo ji U a-laAJtj yAA ca-LaJ 3jjj Ui A3 uAA 

J Jjtjjj L 3 j3 jJ lU *yHJ A-j-yaxjj Lg^3 (3-^“^ ^ 3^3 ‘W’U'tXaU.tj 

a*^Ui3 j3vJ LgJ-^^ c-wL*Jt c3^ l3jj 
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(J^ OIg) O C^3 

Lo-ji j^J l 5^"'^J fj-i>g" l]^jJt Lss^jLp oU lg"il 

La-ijl a y’~'^3 ^LaJt oaJj (jjj ^jlJtj aJ^t jS- Isa^Mjj ^ 


(m: Menstruation (hayd) and post-partum bleeding (nifas) are things that Allah Most High has made 
part of the natural state of the daughters of Adam (peace be upon him). The Prophet (Allah bless him 
and give him peace) spent great efforts showing, through his actions such as his conduct with his wives 
(Allah be well pleased with them all) and through his words, that this is something natural and not 
something shameful, evil, or a curse. It is out of kindness and mercy that Allah Most High has reduced a 
woman’s responsibilities during hayd and nifas. 

Since hayd and nifas are the causes for this reduction in responsibility and because some actions 
become unlawful and/or invalid during it, there are limits and guidelines regulating hayd and nifas. 
This is not some misogynist plan to pry into and control the private lives of women, rather it is to 
guarantee that no one is treated unjustly. 

When things are normal, the subject of hayd and nifas is not that difficult. But Allah Most High has 
created women in such a way that sometimes vaginal bleeding occurs not because of good health (such 
as the case of hayd and nifas), but because of lack of good health. And sometimes the duration and 
time of hayd changes. This causes things to become somewhat complicated at times. Needless to say, 
we live in some very complex times, both emotionally and physically. 

Something to keep in mind while reading this is that the details here are in response to real world 
situations, and that these details are necessary because of the rights and duties that are involved. 

A quick summary of the different types of bleeding is given in this outline: 

Three types of blood: 

1. hayd (menstrual blood) 

1. beginner 

2. not a beginner 

2. istihadha (chronic or irregular vaginal bleeding) 

1. has regular cycle 

1. remembers her regular cycle 

2. does not remember it 

1. sound distinguish 

2. cannot distinguish it 

1. knows the duration 

1. has forgotten the place 

2. does not know the duration 

1. knows place 

2. doesn’t have regular cycle: 

1. can distinguish different types of blood 

2. cannot distinguish it 

3. nifas (postpartum bleeding) 

As you can see, the rulings regarding istihada are quite complex. I will do my best, bi ithnillah, to 
clearly label the different sections as they come and have the entries in the above outline link to them.) 
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(al 1.1) (The Menstrual Period) 


Hayd (menstruation) does not occur: 

1. before nine years 

2. after fifty years (m: There are other opinions concerning this, that there is no hayd after sixty, 
and nother that there is none after fifty for non-Arabs and after sixty for Arabs. Other opinions 
concerning hayd after fifty include: if it is fit for it to be hayd then it is hayd, but not otherwise; 
there is doubt concerning the hayd, so she does not pray or fast and then she makes them both 
up because of the doubt, (see Hadshiyat Al-Lubadi: p39)) 

3. during pregnancy 

Its shortest duration for hayd is 24 hours (m: Hadshiyat Al-Lubadi: there is no shortest duration with 
Imam Malik, so if she saw it for an instant and it then ceased it is hayd ( Hadshiyat Al-Lubadi: p40)), 
the most is 1 5 days, and the majority is six or seven (b: days with their nights). 

The shortest duration (m: of purity) between two hayd is thirteen days. There is no limit to its maximum 
(b: but the majority is the remainder of the month). 

A women makes up for fasting missed during hayd (b: or nifas), but not prayers (b: both according to 
scholarly consensus). Fasting and praying from her (m: during hayd) are not valid, indeed they are 
unlawful. 

(m: Dalil Al-Talib : The following things are unlawful during hayd: 

1. Vaginal intercourse 

2. Divorce (n: though it is binding) 

3. Prayer 

4. Fasting 

5. Tawwaf 

6. Reciting Qur’an 

7. Touching the mushaf 

8. Remaining in the mosque 

9. Passing through the mosque when there is fear of soiling it 
(See Nail Al-Ma’arib (1:105-6)) 

It is unlawful to have vaginal intercourse with her (b: except for someone on the verge of lechery, and 
then when certain conditions (m: including: not being able to find a second wife or a slave girl or not 
having the money, and fearing that the testicles explode (I)). If done (b: even if forced, absentminded, 
or ignorant), the man must make an expiation: (b: choosing between) a half or a whole dinar (b: or its 
monetary value but only in silver, and it suffices for a single occurrence. The expiation is rescinded if 
unable to pay. If the woman complies her ruling is the same as a man). He may enjoy her (b: during 
hayd) in any manner other than vaginal intercourse (b: such as kissing, touching, and bringing about 
ejaculation outside of the vagina), (b: If he wants to enjoy her and she claims to have hayd, her word is 
accepted.) 

If the blood (b: from hayd or nifas) stops and she has not yet made ghusi, fasting and divorce and 
permitted but nothing else. 
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(al 1.2) (The ‘beginner’) 


The ‘beginner’ (b: meaning a girl who has never menstruated and sees blood in a time when is possible 
for it to be hayd) sits (b: meaning leaves prayer, fasting, and the like; simply by seeing blood, even if 
red, yellow, or murky), for the shortest amount (b: of menstruation, a day and a night); she then makes 
ghusi (b: because it is the shortest amount of time hukman ) and prays (b: and fasts, but does not have 
intercourse). 

If the blood stops at the greatest amount (b: 15 days) or less than it, she makes ghusi when it stops, (b: 
[Making ghusi] is obligatory since it is valid for the bleeding to be hayd. She does the same in the 
second and third times.) If this repeats three times (b: meaning: in three months; and without differing) 
then (b: all of) it is menstruation (b: and her cycle is established and she sits for it in the fourth month; it 
is not established with less than three times), and she makes up whatever was obligatory during it (b: 
meaning: any obligatory fasts, circumnabulating the Ka'ba, and spiritual retreats in a mosque. If her 
hayd ceases and never repeats, or she becomes menopausal before it repeats three times, she does not 
make anything up.) 


(al 1.3) (Chronic Vaginal Discharge (Istihadha) ) 


If bleeding exceeds the greatest amount (b: 15 days), it is istihadha (chronic vaginal bleeding) (b: 
istihadha: blood flowing outside of its time...). 

1. [Doesn’t have a regular cycle:] 

1. [Can distinguish:] If (b: she can distinguish between the blood:) some of the blood is 
red and some of it black and it (b: the black) does not exceed the greatest (b: amount 
for menstruation) and is not shorter than the shortest, then the black is her menstruation 
(b: and it is the same if some of it is thick or acrid and is fit to be menstruation) and she 
sits for it during the second month, and the red blood is istihada (b: and she prays and 
fasts during it). 

2. [Cannot distinguish] If the blood is indistinguishable then she sits (b: from prayer and 
the like, for the shortest duration for menstruation, for each month until it repeats three 
times. She then sits) for the amount of the majority (b: six or seven days hi tahharin ) 
from every month (b: from the beginning of the time that it started if she knows it, and 
otherwise from the beginning of each crescent moon). 

2. [Has regular cycle] 

1 . [Remembers her cycle] A woman with istihada who has a regular cycle—even if the 
blood is distinguishable—sits for her regular period (b: then makes ghusi after it and 
prays). 

2. [Forgot her regular cycle] 

1. [Sound distincton]] If she forgot her regular cycle, she acts according to 
sound distinction (b: by the black blood and the like not being less than 24 
hours and not exceeding fifteen days; even if it changes its time or does not 
repeat). 

2. [No sound distinctin] 

1 . [Does not know the duration] If she does not have distinction (b: 
which is sound and has forgotten the duration and time of her hayd) 
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then the amount of the hayd of the majority (b: she sits for it from the 
beginning of each duration that she knows contained a hayd but its 
location has been lost, and otherwise from the beginning of each lunar 
month), like a woman knowing its place and forgetful of its amount (b: 
thus sitting the amount of the majority at its place). 

2. [Knows duration but not the place] If she knows its duration (b: the 
number of days of her menstruation) and forgot its place in the 
month—even if from the middle—then she sits from the beginning (b: of 
the time her hayd would come) like a woman who has neither 
regularity or distinction. 

(al 1.4) (What is and is not menstruation) 


The following are hayd when they repeat three times: 

1. anything in addition to her regular cycle (b: for example: her hayd being five days each month 
and then becoming six days) 

2. anything that comes early (b: for example: her regular cycle is at the beginning of the month 
and she then sees it at the end) 

3. anything comes late (b: the opposite of the previous) 

Anything shorter than her regular cycle is pure (b: for example: if her cycle is six days and the bleeding 
stopped after five, she makes ghusi when it ends and prays because she has become pure). If bleeding 
resumes during her regular cycle (b: such as it being ten days and she sees blood for six and it then 
ceases for two days and it then returns in the ninth and tenth day) she sits for it (b: since it coincides with 
her customary period just as if it had never ceased). 

(m: This opinion here agrees with a strong but not-mu'tamad position in the Shafi'i mathab. Shafi'i 
sisters may find it better to make taqiid of this than of the Hanafis. Sisters are rewarded for observing 
the Shari'a during their period, since we are rewarded for observing the limits Allah has placed upon 
us.) 

Yellowness and murkiness during the regular cycle is menstruation (b: so she sits during it. But it is not 
after her regular period, even if it repeats). 

If she sees blood one day (b: or less, or more) and then cleanliness one day (b: or less, or more): the 
blood is menstruation and the cleanliness is purity (b: so she makes ghusi and prays and fasts during it, 
and it is offensive for her to have intercourse as long as it does not exceed the greatest amount (b: of 
menstruation, since it would be istihadha). 

(al 1.5) (People with Chronic Annulment of Ablution) 


A woman with chronic vaginal discharge and the like (b: including someone who has urine, pre- 
ejaculatory fluid, or wind which exits uncontrollably, or a wound with un-clotted blood, or constant 
nosebleed) washes her genitals (b: to remove the filth), tightly binds them (b: in a way to prevent 
anything coming out of it, however possible. If unable to bind it, like with hemorrhoids, one prays 
however he may be. It is not necessary to repeat washing and binding as long as there is no 
negligence), and makes wudu at (b: the entry of the time of) each prayer (b: if something exits) and 
prays obligatory and supererogatory prayers. 
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(b: If nothing comes out, it is not obligatory to make wudu. 

If the chronic problem typically stops during a time long enough to make wudu and prayer, it becomes 
obligatory at that particular time since it is possible to do it completely. 

If drops of urine exit during prayer while standing, he prays sitting down; and if it happens while 
bowing or prostrating he [still] bows and prostrates.) 

A woman with istihada does not have sexual intercourse except when (b: she or her husband) fearing 
fornication (b: and then there is no expiation). It is recommended for her to make ghusi for each prayer. 

(al 1.6) (Postpartum bleeding) 


The longest time for postpartum bleeding is forty days, (b: The duration begins with giving birth. What 
is seen two or three days before the birth is nifas but it does not shorten the duration. Nifas is 
established by birth of anything having the form of a human bearing. There is no minimal limit. If the 
bleeding exceeds forty days and it coincides with her regular cycle and does not exceed or does 

exceed and it repeats: then it is hayd_ Hayd and istihada do no occur during the time for nifas.) 

Whenever she becomes clean before this, she makes ghusi and prays (b: and fasts, like during hayd if 
the bleeding stops during her regular cycle). 

It is offensive to have sexual intercourse with her after becoming pure before the forty days elapse. 

If the blood returns then there is doubt concerning it, so she fasts and prays and makes up the 
obligatory (b: fasting, since the prayer is not obligatory). 

It (b: postpartum bleeding) is like menstruation with respect to what is lawful and prohibited (b: such as: 
vaginal intercourse, fasting, praying, divorce without her asking for it and with compensation), and in 
what is necessitates (b: such as ghusi and the expiation for intercourse duringit) and rescinds (b: such as 
prayer), except for the waiting period for divorce, and attaining maturity (b: since it is established by 
hayd and not nifas since maturity was established by the ejaculation preceding the pregnancy). 

If she gives birth to twins, the beginning and ending of postpartum bleeding is from the first birth (b: 
and if more than forty days pass between the birth of the first and the last, there is no nifas for the 
second. Whoever has nifas because of something she did, like striking her stomach or drinking medicine, 
does not make up [the prayers ?]). 

(m: From Nail Al-Ma’arib: 

It is permissible for a man to take medicine that is lawful (not haram) that inhibits intercourse, (such as 
camphor and the like), and for a woman to drink it (meaning: lawful medicine to cause a miscarriage 
and) to cause hayd or inhibit it (and in the Iqna'’: as long as there is no fear of harm. It is not possible 
to take medicine that causes sterilization. It is unlawful for anyone to give her medicine that inhibits 
hayd without her knowledge... ( Nail Al-Ma’arib bi Sharh Dalil Al-Talib (1: 111)) 
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Lesson 08 -- prayer (rulings) 


Prayer 


jl jl cj-Lowf-j jl jJL) ^iLaP (Jtj ji-L^ ^JS' 

L^^jip ^ (_]/* ^..i<g )*y j a 


(_JjLJ ^<3 jl L^UjI (_j (jL^ 

^lJU j( alpij ljjL& Lg^jlj tj5^j jjiS^ L4 j^j tl/*j W‘'- 32 ^ (^3)t 

l-o.^;9 Ij*^\j oliJt C-Jj (3W5J c 


(cO. 1) (Who is required to pray) 


Prayer is required from every legally responsible Muslim, except during menstruation or postpartum 
bleeding. 

Prayers are made up by anyone losing consciousness from sleep, being knocked out, intoxication, or the 
like. 

Prayer is not valid from someone who is: 

1. insane 

2. a non-Muslim. If a non-Muslim prays (b: regardless of the type, whether in Dar al-lslam or Dar 
al-Harb, whether in a congregation or alone, and whether or not in a mosque) then he is ruled 
to be a Muslim (b: and if he were to die immediately after the prayer his inheritance goes to 
his Muslim relatives, he is washed, prayed over, and buried between our graves. If he wishes to 
remain in disbelief and says “I only intended to mock,” it is not accepted from him. It is the 
same if he makes the call to prayer, even if outside of its time.) 

Children are ordered to perform it when seven, and beaten for not doing it at ten. The prayer is 
repeated if a child reaches adolescence while praying or after praying while still in its time. 

(cO.2) (Delaying the prayer) 


It is unlawful to delay the prayer beyond its (b: preferred) time (b: or after its time) unless intending to 
join prayers, or being occupied with one of the conditions for prayer which will be achieved shortly. 
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(cO.3) (Denying the prayer being obligatory) 


(m: The penalty for denying that prayer is required of Muslims is quite severe in the Hanbali mathab. It 
is essential to remember that the shari'a as a whole is intended to be practiced, not just bits and pieces 
of it. If these rulings seem harsh, one must remember that it used to be that almost every male prayed 
in the mosque, and not seeing someone praying in the most for a day or so was cause to be worried 
about the person’s righteousness. This is one of those rulings where my Sheikh says we must follow the 
Shafi'is. And al-hamdu lillah.) 

Anyone denying that prayer is required is declared a disbeliever (b: if he is someone who is not 
ignorant of it, even if he performs it, since he declares Allah, His Messenger (b: Allah bless him and his 
family and give him peace), and consensus to be liars. 

If he claims ignorance and is new to Islam, he is informed of it being required and is not judged to be a 
disbeliever since he is excused. If he persists in considering it (m: the obligatory nature of prayer) to be 
a lie and likewise omitting prayer out of neglect (b: or laziness—but not denying it), the imam or his 
substitute invites him (b: to perform it). If he persists [in his considering it a lie and neglecting it] and the 
second prayer time becomes too constricted for it, he is not killed until his repentance is sought three 
times for the two (b: meaning: concerning someone who denies it being required and someone who 
leaves it out of scorn...) 
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lesson 09 -- prayer (adhan) 

(cl) The Coll to Prayer (b: adhan) and Commencement (b: iqomo) 




^y ^ot LS^ ^LaS^ y L=* 4v9l5*ytj 

‘US ^LiJ (jli C—SjJU lllp oijlt Oj^oj ^jlg"/a ^jj 

ij-4i^ ^^ aIapj oi (J5 Lo.^Lii^jl ^ ‘ui Lo.^L|i^oUjt 

(J5 (3 t j^ls~A jIp (_5^ 

LssjJ^ a j4i^ C^-^l Lf*'-? f l/* a*^\.v2Jt ^...irgll Otit 3 *^\jLi U^„ 

ISj^} Uj^>tJL9 jJj Jap ^ LJtL j^ (J"4^ 3 

clr^J J3Jt ‘yj c-sjJt 3 j^ '^j (* jy^j J"^ L > . ^ i ]a» ; 2 j ^ 

4..^^ CC-otji iS'^ 3^ ti/*J ijtit 4^jl?r 

a*^L/2jtj ^IxJt aaj-Ss ‘>-r^J ;4pt y -Xxj J j3j 41*3-1 (3 4xij J 1 4;C*jlx« 4*^U3 

a5Js-j (_jU 1 li y<^ 311/9 4i*jtj i4l;32jsJtj jJl ol 4^LaJl 


The adhan and iqamah are group obligations for (b: free) males who are residents (b: in villages and 
cities) for the (b: five) obligatory prayers. The people of a land who abandon the two are fought (b: 
by the imam or his deputy). 

It is unlawful to take a wage for performing it, but it is not unlawful to take sustenance from the Muslim 
common fund if no one volunteers (b: to perform the adhan and the iqamah). 

(cl.l) (Recommended qualities for the mu'athin) 


The mu’athin should (b: it being sunna ): 

1. have a loud voice (b: Al-Mughni and others add that he have a beautiful voice) 

2. be upright 

3. be knowledgeable of the times 







An Introduction to Zad al Mustaqni’ 


43 


(cl.2) (Disputes over performing) 


If two (b: or more) fight over it: 

1. the superior (b: meaning: in the mentioned characteristics) is put first, 

2. then (b: if they were equal) then one superior in his religion and intellect; 

3. then (b: if they were equal) whoever the largest number of neighbors choose; 

4. then (b: if they are equal in them all) they choose by lottery. 

(cl.3) (Performing the adhan) 


The adhan is 15 phrases. 


He: 


1. distinctly recites it, 

2. from an elevated place, 

3. while in a state of ritual purity, 

4. facing the qibla , 

5. with his (b: index fingers in his ears, 

6. without turning his back, 

7. facing to the left and right when saying “Hay 'ala” , 

8. saying after “Hay 'ala...” in the adhan for the dawn prayer: “al-salatu khayran min al 
naum” two times. 

The iqama is 11 (b: phrases); he says it quickly. 


It is recommended that whoever made the adhan make the iqaa in the same place as the adhan, if 
it is easy. 


(cl.4) (What invalidates it) 


The adhan is not valid unless it is done: 

1. in order, 

2. consecutively, 

3. by someone upright (b: male) 

It is valid even if done melodically or ungrammatically (b: if it does not invalidate the meaning). 
It fulfills [the obligation] when done by someone who has reached the age of distinction. 
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The adhan and the iqama are invalidated by a long break or a slight amount of unlawful talk, (b: A 
slight amount of [lawful talk] is offensive). 

Doing the adhan before the time does not fulfill [the obligation], except for the dawn prayer after 
half of the night [has passed]. 


(cl .5) (Sunas after the adhan) 


sunna 

for the 

mu’atthin 

to sit slightly after the adhan of Maghrib, 


(cl .6) (The adhan for joined or make-up prayers) 


Whoever joins (b: between two prayers) or makes up missed (b: obligatory) prayers make an adhan 
for the first prayer and then makes an iqama for each obligatory prayer. 

(cl.7) (Sunnas for someone who hears it) 


It is a sunna for someone hearing it: 

1. to silently repeat it to himself 

2. to say “La hawla wa la quwwata ilia billah” after “Hay 'ala al-salat” 

3. to say, after it is finished: “Allahumma rabbi hadhihi d-da'wata t-tammata wa s-salata I- 
qa’imah, aati muhammadan al-wasilata al-fadhilata wa-b'athhu maqaman mahmudan 
alladhi wa'adtah” (b: meaning the greatest intercession while waiting for judgment...). 
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Lesson 10 -- prayer (conditions) 

(C2) Conditions for Prayer 


^ oJj-t ^ fljLjJaJtj Lg-^ 

<X~ij A^J 4^1^ ^ jt (3 

jk\.\ xL~ij tlr^J ^Jc^l c^l 

^^;»t_aJt ^ Cl^ tlT^J ®‘•—~:^ (^1 

CUij J‘-S->^ cll 

J4^:5 A^ *^J (3 iijJJj 

lJJlSC® iijil jjj jjis *yjj jLJ ^jLs jl ^Lg-x^rU Laj 

*^\^l jlv5 Laj«,iig9 o(_jiiS^ cu->^L>- j( 4jiji^3 Jtj ^tlr^ 

Iga^^j Lj c-otjjjJt f-U,^ ^jLgJi^ L^j Laj oajJ Lgjxij ^ 

Li^i_ii-¥ 2 J *y Lc. fljj^t jLx>^t XL~ij ‘_^j3t 

U4^j *^1 ®jy^ ®j ^Jl ®ty (i^j (*'j j ®jy'j 

3 J/S jiJt 3 ^yjLp Jj^l 3 “Ljj^ jX^ L? 4j*>L^ ^,j>tXyj 

(*y- (3 (_5^ cf'^^3 ‘‘^J3^ (_y^ lijjp t^y^J 4jl>ti4j jL^J 

ji jU tjorjjjJU *yjj La Aijj£> AjCoS' Jj>rj (J^ ^ (_/“^ L/* ^Lf-l ^Lp 

Lo.^LLp^xx^t s.Lc*yL tJ^lS (_^jL*Jt ^^^^Lyajj 134/9jJ ay*^ L)jj jj-LU 3^ 

lj^3^ jP ca.L3l j^^Jxx^lj cjL>r J\ j3 jU aJj^j J5" j'--yL«} 

jLaJxxilj 3 wl 31 a*^Lv3l 3 I-XxjI *yjj tyj y*^ ca*^Lv3l ?-3l 3 yy d y**'^ jLs 

S.*yji -1 ^y^J jLj^ 4jjJj lUy i_j3”J Ajjjlj c4^ ^LxUlj c4.^^j j-Low^aJl 

<^l3j 4xJla»tX^l 4 ajj ajjf jl ^3La.*X^l ^y^J 4jLa.*X^lj jj j.irgxilj aj^j 4^jj 3 

jl iy>^ jl c4S3^ jI iSjjyaJ jl Lyuvl lij ‘y jy”jJl ljj-s3 ay5"l y 3j ijjj>- 

. e. '' ^ e. ^ p e.’' ^ s. '' p p 

a-ly (_ia»t^J 4xJ jl c3l5j jl 4jj^ LaJ C^L^l ^jl L3 p 41)3 jl 1 yix>- jl 4_^jl 

jl Lgxp (_y*:; *y ^vUkjJI (J^ 4 !/^ 4XX43Lst-xil 4^lxx?rl lyX/9j 33yj ypjilj yufOj^ a^^oj 
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(jjj a ^ t jS jt Lv5j( ojj ^ 4jJj j( 4jjij LaLi*y 

(jjj ji A^L^t A^jip ^ ‘^l C^IS^ 

Laj ^ AjtU ^ ji A-oJaP Cy’J ^Lf-t cLg-j^ jl iLgi.gj>r C-JlS^ Li^t 

jjj jija^ij (_A^j <3 *yj ^Usi j( ij.,^p AA^ 

JUilUvlj AliUJt ^^vgJj LgJji *yj cA-j^S^t (3 ^-y2j *yj ^-^1 ^■’1^'‘J Lg-X>tJg^tj j.,isk/»^ 

A^jLj ji-'-*’ (3 *yi JgrLstJ AjjJj aJL^I (Juix^t 

aJl^I ^ Ji ^ jij 6 j5^^tj ^Lxxi*yt a^jLj ^Lxxit 

1.^3p L4 (J‘-<*^ <^jL^ J^j j( I?r t!/*J ^^^L/gj 

CA.gJ>r Laixg^u C jtJ-gJX^ J»gJXgrt jjj La-ijIX/aj C j-o-JjJtj L) L^3 p JJAX^J t_)gall) jA^\ 3 

Jj>rj jj LS"'^ *^J jl^ Cj^ 3 ides- Lo-g-ajjl jJlait L<!*Jj>- 1 ji 

Lg-X/9j Jj*yL) L« ^..igg^ *^J 3^^ (_5^“^J aI^I t_jjbtit aJj_aj 

ailp*ytj JjixJtj s-bbajsJtj s-t^*ytj jjjJt 3 -^3^^ *^J “^3*^ ®*^b>/g 33" c3j-^ 33^^ 

jl ia*^L^t a.bb( 3 jJt 3 jy^ u^ji ^3.3Aj aJj ^_^j>zsi\ ^ (3jAjj ^j-^xxJ 

jLixjt j|j jb>r AxSj 3 ji ^jjLx« jjj Lg-ajLx^t Lg^ 3J-3 tb|j c3JgJ y 

Lb>3 ^■>|g’2 ji ^L<>jb*yt ijjaxlt (3J-j 0|j ^LaAo*ytj ^ba^yt O l^,~^J *^U2J ^ysy I^\^ ySji yt AJj 
A^boj a*^byg j*^U2^ ^J^ba a*^byg Jjg3j c3Jg-; j3p yu jPj-^ -5j-ijt jjj bbg ji AX^baj 3;AS^ c*^bij j( 

ibej^ 4_JbJt ilpj A^b jiw4 ^ y-^ yS^. ^ j>~^ b)jj iwi*>b>tXUat *>l5 


(m: Short (condition) — Its linguistic meaning is an sign [or indication]. Its legal meaning is that whose 
absence requires something else to be absent and whose existence in and of itself does not require 
something else to exist or be absent. 

[In other words: a is a condition of b if the absence of a necessitates the absence of b, while the 
existence of a does not in an of itself necessitate the existence or absence of b. ]) 

The conditions before prayer include: 

1. the time 

2. being free of ritual impurity and filth. 
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(c2.1) (Prayer Times) 


The time of Zuhr is from the sun’s zenith until an object’s shadow equals the object’s height in addition 
to its shadow at the zenith. It is better to hasten the Zuhr prayer, except during fierce heat—even if 
praying alone, or when overcast—for someone praying with a group. 

Following Zuhr is the (b: preferred) time of 'Asr, which lasts until an object’s shadow equals twice the 
object’s height in addition to its shadow at the zenith. The prayer’s critical time extends until sunset. It is 
a sunna to hasten the 'Asr prayer. 

The time for Maghrib follows 'Asr, up until the redness (m: on the horizon) disappears. It is a sunna 
to hasten Maghrib , except on the night of Muzdelifa for someone who intends it while in a state of 

ihram . 

The time of 'Isha' follows Maghrib and lasts up until the second (b: the truthful) twilight, which when 
there is whiteness along the horizon (m: as opposed to whiteness spiking up from the horizon). It is better 
to delay 'Isha’ until a third of the night passes (b: so he can pray it in the end of the preferred time) if 
it is easy. 

The time of Fajr follows 'Isha’ , and lasts up until sunrise. It is better to hasten it. 

(c2.2) (The prayer being on time) 


Performing the prayer (b: in its time) is achieved by (b: achieving) the opening Takbir in its time (m: 
even if the adhan occurs immediately after the takbir. The issue here is whether or not the person can 
be said to have carried out the basis of Allah’s order to pray in those appointed times, not how well it 
was carried out). 

One does not pray before feeling that that it is overwhelmingly probably [ghalbat al-zann] that the 
prayer’s time has entered. This is either through ijtihad (b: by looking at the evidence, or...), or being 
informed by someone who is (b: trustworthy and) certain. 

(c2.3) (Ijtihad regarding the time) 


If he makes the opening Takbir based on his ijtihad and it becomes clear that it was before the time, 
then the prayer is supererogatory (b: ...and he must repeat the (m: obligatory) prayer); otherwise the 
prayer is obligatory (b: and he does not need to repeat it). 
























An Introduction to Zad al Mustaqni’ 


48 


(c2.4) (Making up prayers, and who must do so) 


Prayers are made up when: 

1. someone legally responsible reaches an amount of the prayer’s time equal to the amount of the 
opening Takbir while his legal responsibility has then ended (b: by something like insanity) 
and his legal responsibility has then returned (m: Note: sometime during the prayer’s time the 
person was legally responsible and had time to at least begin the prayer) 

2. menstruation (b: or postpartum bleeding) begins and there is then purity (b: from menstruation 
or postpartum bleeding) (m: See the section on menstruation: the Hanbalis consider purity 
between menstrual blood to be times of purity, however there are details) 

One is required to perform that and any prayer before it that is joined with (m: such as in 'Asr, so 
Zuhr is prayed as well; or 'Isha', so Maghrib is prayed as well) if he becomes subject to the prayer 
being obligatory upon him before the prayer’s time ends (b: by: 

1. a youth reaching adolescence 

2. a non-Muslim embracing Islam 

3. someone regaining sanity, or the end of menstruation or postpartum bleeding). 

It is obligatory to immediately make up missed prayers in order. The order is rescinded if forgotten (m: 
even if later remembers), or out of fear of the current prayer’s preferred time exiting. 

(c2.5) (Covering One’s Nakedness) 


The conditions for prayer include covering the 'awra. 

Covering the 'awra is obligatory (b: even from oneself when alone, in darkness, or outside of prayer) 
with something that renders the skin indiscernible (b: meaning: the color of the skin of the 'awra , from 
whiteness or blackness). 

The nakedness of a man (b: and a male who has reached ten years), a slave woman, a child, (b: a 
partially freed slave woman, a slave woman whose freedom is contingent on her master’s death,) or a 
partially freed slave (b: , a free girl who has reached the age of discernment, or an adolescent girl) is 
from the navel up the knees (b: but the navel and knees are not part of the 'awra ). 


The entire body of a free (b: mature) woman is 'awra except for face and it is not 'awra during the 
prayer, (m: There is a difference of opinion within the madhhab over whether or not the hands are 
part of the 'awra during prayer. When I asked the sheikh about this recently he replied that we 
should fear Allah as much as possible, and the other opinion can be used when needed.) 

It is recommended for a man to pray in two garments (b: such as a [long] shirt and over-cloak, or a 
waist-wrapper or pants with a [long] shirt). What suffices for supererogatory prayers is to cover his 
nakedness, and in the obligatory prayer to also cover (b: all) of one of his shoulders (b: even with 
something which does not render the skin indiscernible). 












An Introduction to Zad al Mustaqni’ 


49 


It is recommended for a woman to pray in a [long] shirt, head covering, and a garment covering the 
rest of her body. It is sufficient for her to cover her 'awra . 

(c2.6) (Repeating because of the garment or location) 


One repeats the prayer if: 

1. part of the 'awra becomes exposed and it is monstrous (b: according to custom, and a long 
time elapses) 

2. the garment prayed in is unlawful for him to use (m: such being stolen, or being made of silk for 
me 

3. it is filthy 


One does not repeat if confined in a (b: wrongfully taken or) dirty place (b: but he bows and 
prostrates if the filth is dry, and gestures for it to the furthest extent possible when wet, and he prays 
squatting on his feet) 


(c2.7) (When forced to pray naked) 


Whoever finds what is sufficient to cover his 'awra must cover it, and if not then the genitals and 
buttocks, and if it does not suffice them both then the buttocks. If he is lent a garment he must accept it. 

It is recommended that someone who is naked to pray seated (b: not cross-legged, rather legs drawn 
together) and gesture. Their imam is (b: obligatorily) in the middle. Each gender prays on their own. If it 
is difficult, the man pray while the women turn their backs and then the women pray while the men turn 
their backs. If he finds a covering which is close by during his prayer he puts it on and continues (b: the 
prayer); if (b: he does) not (b: find it close by but rather finds it far away), he restarts (b: the prayer 
after covering his 'awra) . 


(c2.8) (Things offensive with the garment) 


It is offensive during prayer: 

1. to put one end of a garment over his shoulder and not put the other end over the other 
shoulder 

2. to put the middle of his over-coat under his right armpit and the two ends over his left shoulder 
when wearing a single garment 

3. for a man to cover his face and veil his mouth and nose (b: without need) 

4. to pull up his sleeves or fold them (kaffu kummihi wa luffuhu) 

5. to tie up his middle like a zunnar (a belt of the Christians) 
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(c2.9) (Things unlawful with the garment) 


It is unlawful: 

1. to be arrogant in using clothing and other things 

2. to make figurines (b: meaning: in the form of animals... and if a portion of the picture is 
removed such that its life cannot remain, then it is not offensive) (m: This is not the same as 
photographs and video. While that way of precaution is better, since there is a difference of 
opinion, individuals cannot force others to follow whichever opinion they prefer. There are 
qualified scholars on both sides of the issue, and this is a place where wisdom an patience is 
more useful than arrogance and zealotry) 

3. to use figures (b: for men and women; in clothing, hanging and covering walls, but not when 
using them as blankets and pillows). 

(c2.10) (clothing unlawful and offensive to wear) 


It is unlawful (b: for a male): to use something knit or plated with gold before it has undergone a 
transformation. 

For men it is unlawful to use garments the majority of which the outside of silk, but it is no unlawful 
when: 

1. the silk and non-silk are equal 

2. used out of necessity, from itching, sickness, lice, scabies (m: even if there is an alternative) 

3. used as stuffing 

4. used on the trim of a garment when the amount is four or less finger-widths, 

5. used as a patch 

6. used as a collar 

It is offensive to dye with yellow (m: for men and women), and saffron is offensive for men. 

(c2.1 1) (Avoiding filth) 


The conditions of prayer include avoiding filth. The prayer is not valid from someone carrying 
unpardonable filth, or it touching his garment or body. 

If the ground is daubed with filth or something pure is spread over it, it is offensive but the prayer is 
valid. 

If the filth is connected to the extremity of the place of prayer, the prayer is valid if it is not dragged 
when he walks. 

Whoever sees filth upon himself after praying and is ignorant of whether it existed during the prayer 
does not repeat the prayer. If he knows that the filth existed during the prayer but he was ignorant of 
it or forgot it, he repeats the prayer. 
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Whoever splints his bone with filth does not have to extract it when there is harm (m: in doing so). 
Anything that falls off from him, such as a limb or a tooth, is pure. 

(c2.12) (Places where it is invalid to pray) 


Prayer is not valid in: 

1. a graveyard 

2. an area reserved for the lavatory 

3. a bathhouse 

4. a camel’s pasture 

5. in unlawfully taken land 

6. or the roof (m: of any of the above) 


It is valid to pray towards them. 

The obligatory prayer is not valid inside or on top of the Ka'ba (m: unless in such a way that nothing of 
the Ka'ba remains behind the person, like on the very edge); supererogatory prayer is valid when 
facing one of its supports, (m: And it is a sunnah to make supererogatory prayer inside the Ka'ba.) 


(c2.13) (Facing the qibla) 


Its conditions include facing the qibla . Prayer is not valid without facing it except for someone: 

1. incapable (m: like being chained up or immobile from injuries) 

2. praying a supererogatory prayer while traveling during a journey, but it is essential to begin 
the prayer facing the qibla 

3. walking, but it is essential to begin the prayer, bow, and prostrate facing the qibla 

It is essential for someone close to the qibla (b: meaning: the Ka'ba) to face its actual entity, and for 
someone far away to face its direction. 

If someone trustworthy informs him with certainty, or he finds Islamic prayer niches, he follows it. 

One determines the qibla when traveling by using the north pole, or the sun or the moon and their 
phases. 

If two mujtahids make ijtihad and disagree in the direction, one cannot not follow the other, and the 
muqallid follows the one he finds most trustworthy. 

Anyone who prays without ijtihad or taqiid makes the prayers up (b: even if being on the mark) if he 
finds someone to make taqiid of. 
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Someone with knowledge of what the indicators of the qibla must do ijtihad for each prayer. He 
prays according to the second ijtihad and does not make up what he prayed with the first. 

(c2.14) (Intention) 


The conditions for prayer include intention. It is obligatory to specify the specific prayer (b: whether it 
be obligatory, like Zuhr and 'Asr, or supererogatory like Witr, or a sunna tied to another prayer), 
but it is not a condition in the obligatory or the supererogatory or makeup prayer to intend them (m: 
meaning: that the prayer itself is obligatory or makeup and so on). 

One makes intention with the opening Takhir. It is permissible to do it before the Takhir by a small 
amount of time if make inside the time (m: for that prayer). If he breaks the intention during the prayer 
or is undecided (b: about breaking it) then the prayer is invalid. If he has doubts about intention, he 
restarts the prayer. 

It is permissible for someone praying alone to transfer his obligatory prayer to a supererogatory 
prayer during the obligatory prayer’s time if the time is large enough to encompass (m: them both). 

If he intends to transfer it from one obligatory prayer to another obligatory prayer, both prayers are 
invalid. 

The intention (b: for the imam) to lead and (b: for the follower) follow are obligatory. 

If someone praying alone intends to be a follower, it is not valid as a required prayer. It is the same 
with his intention (b: while praying) to become imam of a required prayer. 

If someone following intends to pray individually without an excuse, the prayer is invalid. 

The follower’s prayer is invalidated by his imam’s prayer being invalid, thus the imam does not appoint 
someone in his stead. If the neighborhoods’ (b: assigned) imam begins the prayer behind his substitute 
who began the prayer for them, and the deputy imam returns as a follower, then it is valid, (m: a is the 
appointed imam. One day he comes late, so b begins the prayer, a enters and stands next to b, and 
b now follows a . This is what is valid. 

The evidence for this goes back to when the Prophet (Allah bless him and give him peace) appointed 
Abu Bakr (Allah be well pleased with him) to lead the prayers during his sickness. One day the Prophet 
(Allah bless him and give him peace) came after the prayer had started, and went next to Abi Bakr 
(Allah bless him and give him peace). Here there is a difference: did Abu Bakr< (Allah be well pleased 
with him) continue leading the prayer with the Prophet (Allah bless him and give him peace) following 
him, or did he (Allah be well pleased with him) actually change to following the Prophet (Allah bless 
him and give him peace)? Both sides have their evidence. And Allah knows best.) 
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Lesson 11— prayer (description) 

(c3) Description of the Prayer (b: solot) 




2^ 4jJj Aijt J 2o a*^Lv2jt Ow«l5 ^ ^ J-Lf- 

^jglt ^ jjj>- aijJjf ^Ly3*yt 

i.iijl>t_^ ; JioSjj Aj ^ ^‘U-usj aj^^j 

A^LsJt t ^ ^ ^‘'^1 

jl ilijt iaJjJ-jJ Lg-^ jt Jl^ j( c ^0^ A^LsJt 

i^AA,ts]\ (3 jLa^bt) ^<3 ^j-^L« cL ^y 

yf- A>r as-t^ -^yy^ ^iaL-jl y/> 3j ^ 3j 3 (j-^ 

aLi^L/3*yt 3 ^J Lo.^)t..|^jj AjJj Lststj tjjSO ^ji ^ jLa-tP cJl^>W2-« 
Lo-^Li “Istjj Aijt 3 ^.'^•3 a^\j yiy y ^i.;lg«Jl yj jl:>t-»^ Jjij 

Ujj '.Ajdj 3 (*J^'-^J (j^ C-ti U S-J^j s-J^ -uJ-t diJj L^J 

yy Aa^aPt y ^ J f Ascy^ (_5^ t-^L-v tj>53 igai J-oJ-t iiJ-!j 

i3j^J AjaXsAJ yf- aJ^jj cAj-Agr AjJ-vS^ 3^J S.L/2 p1 ^ 

Jjij abjT U^U atj-^ Ui jXjL* a^(j y i^j Jj^ij j 


AjX^'j (J-oJCat^ A^jJ jjJ_^ L,^2-2>Lj tj<fi3 yAy y oUJt 




Li yi&^ (_r“^ JjJ^j iijjcJtj ^Ljjx^*ytj j>ts}\ tJ^Lo oliJt oj 

3 L^L^ jjiijj jJt ^ L^L4j (3^J j>|g^;j 3-«3^ y^yi3 AjJj>^ (_5^ atJjj 

\ g, \ 

aJOI oL^jgllj olj-U^sJlj 4 JO oL^ejJl Jj-ojj ig.A.^j dJ-g-Jj 
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<UXSj iOLoAtj <UXSj c^\Ss-j c ^ c^\js- 

(3 ijlS^ Ojj fljL^ Cj^3 (^_r^ ^ ^J3 

aJ-g_JUj (3 Igai La 3j*yt 

Lg-L^„ t_jL>r (3 Lg-^^ ji-LsJ 


(c3.1) (Before commencing) 


(b: It is a sunna to go to the prayer in way that is quiet and dignified, and that one makes their steps 
close together (m: since with each step sins are removed and rewards are given). One enters the masjid 
right foot first, and exits left foot first, and (m: in both places) says what has been transmitted. One 
does not lace one’s fingers together nor engage in conversation regarding this world. One should sit 
facing the qiblah.) 

It is a sunna to stand at (b: the person making the call to commence the prayer saying:) the phrase 
“Qad qamiti al-salat”. (b: This is the imam is visible; otherwise one sands when seeing the imam. The 
imam should not begin the prayer until the iqama is finished.) 

It is a sunna (b: for the imam and the followers) to straighten prayer rows (b: using the shoulders and 
ankles. The imam look to his right and says: “Straighten, Allah have mercy upon you,” and then does the 
same on his left; this is done from the first row to the last. And they should pack in from the right hand 
side. 

The first row is more meritorious for men, and one gets the reward for being in the row and the reward 
of those behind him as far as the rows are joined; and the closer one is to the first row the better. 

The last row is more meritorious for women.) 

(c3.2) (Beginning the prayer) 


He says (b: while standing, if able, in the obligatory prayers) “Allahu akbar” raising his hands with 
his fingers extended (b: with the palms facing the qiblah) and together, parallel to his shoulders, just as 
when prostrating (b: Here and when making supplication, it is better for the hands to be bare (m: for 
men, since hands are part of a woman’s 'aurah during prayer). Raising the hands is an allusion to the 
veil [hijab] between him and his Lord being raise). The imam makes it audible to whoever is behind him, 
just as he makes his recitation audible in the first two rak'ah except in Zuhr and 'Asr. Everyone else 
(b: other than the imam) makes it such that it is audible to himself, (b: (m: This audibility is) obligatorily 
in everything that is obligatory). 

He then grasps his left wrist (b: with his right, placing them) below his navel. He looks to the place 
where he will prostrate. 
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He then says: “Subhanaka allahumma wa bi hamdika wa tabarak ismaka wa ta'ala jaddik wa la 
ilaha ghayruka.” 


(c3.3} (The basmala and reciting from the Qur’an) 


(b: It is recommended then that) He says “ ‘A'uthu billahi min al-shaytani al-rajim,” then (b: it is 
recommended that he says): “Bismillahi al-rahmani al-rahim” silently, and the basmala is not a 
part of Al-Fatiha (b: and it is disable to say for every important action). 

He then recites Al-Fatiha (b: completely, including all of its shaddahs. It is an integral if each rak'a. 

Al-Fatiha is the most superior surah, and Ayat Al-Kursi is the most superior ayah It contains 1 1 

shaddahs . (b: It is read in order and consecutively.) If it is interrupted with long, unlegislated 
invocation or silence; or a shaddah, a letter, or the order is, the non-follower must repeat it. 
Everyone audibly says “Amin” in the audible prayers, (b: It is obligatory for someone who does not 
know Al-Fatiha and obligatory litanies to memorize them. The prayer is valid if someone repeats what 
another person recites.) 

After Al-Fatiha (b: it is recommended that) he reads a sura (b: beginning it with 
rahmani al-raim” ). (b: It is offensive to just read Al-Fatiha, or to read the entire 
obligatory prayer.) In the dawn prayer it should be from the long separated suwar (b: the first is 
Qaf), in Maghrib from the short separated, and in the remainder from the middle ones, (b: It is 
unlawful to reverse the order of words in a surah, and it invalidates the prayer. It is offensive to 
reverse the order between suwar and ayat . It is not offensive to always read the same surah as long 
as one believes that another surah is permissible.) 

A recitation outside of 'Uthman’s mushaf is invalid (Allah be well pleased with him), (b: It is 
permissible to recite with any recitation that matches 'Uthman’s mushaf and is transmitted with a 
rigorously authenticated chain of transmitters—even if it is not one of the ten canonical recitations.) 

(c3.4) (Bowing) 


“Bimillah al- 

Qur’an in an 


Then he bows while making Takbir, raising his hands (b: when starting to bow), and places them, 
fingers spread apart, on his knees, with his back level. He says: “Subhana rabb al-'azim.” (b: The 
minimal amount is once; three is the lowest complete amount; the most for an imam is ten.) 

(c3.5) (Straightening up) 


He then raises his head and hands, with the imam and the individual saying: “Sami' Allahu li man 
hamidah,” and after rising (b: and stranding erect) says: “Rabbana wa lak al-hamd mil’ al- 
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samawati wa mil’ al-‘ard wa mil’ ma shi’ta min shay’in ba'd”. While rising, the follower only says: 
“Rabbana wa lak al-hamd”. (b: After rising from prostration, he may place his right on his left, or let 
them hang down.) 


(c3.6) (Prostration) 


Then he sinks down making Takbir (b: without raising his hands), prostrating on seven limbs: his feet, 
then his knees, then his hands, then his forehead, and then his nose—(b: Direct contact is not necessary, 
so the prayer is valid) even with a barrier (b: between the limb and the place of prayer) provided the 
barrier is not one of limbs of prostration (b: So if he put one limb over another, like his hand on top of 
his thigh or his forehead on his hand it, would not suffice. It is offensive to for the limb to not directly 
touch the place of prayer, unless there is an excuse. Part of a limb suffices.). 

He spreads his forearms out from his flanks, his stomach from his thighs, and separates between his 
knees (b: and feet, and toes—pointing them towards the qibla ) and says: “Subhana rabb al-'ala” 
(b: in the manner of what preceded concerning the tasbih while bowing). 

(c3.7) (Sitting between prostrations) 


He then raises his head while saying “Allahu akbar”, sitting with his left foot spread below while 
raising his right, and says: “Rabb ighfir li,” and makes the second prostration like the first. 

(c3.8) (Rising to the second rak'a) 


He then rises while saying “Allahu Akbar”, rising on the balls of his feet (b: and without sitting for 
jalsat al-istiraha ); if it is easy, he supports himself by putting his hands upon his knees (b: and 
otherwise pushes himself up by putting them on the ground). 

He prays the second rak'a like the first, except for the opening Takbir, opening du'a , saying “ 
'A’uthi billah...” and renewing the intention. 

(c3.9} (The first tashahud) 


Then (b: after completing the second rak'a ) he sits with his left foot spread (and his right raised) with 
his hands on his thighs, he clenches the pinky and second smallest finger of his right hand and forms a 
circle with his thumb and middle finger, and points with his <a href=“index.html”>index</a> finger (b: 
without moving it) during the tashahud. (m: So: the finger from beginning to end points without any 
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movement. But herein Sham the finger begins being lowered, and is then raised whenever Allah is 
mention. This practice is consistent with accounts givenin Al-Muharrir and Al-Mughni is clear. In either 
case: the finger is not move continuously). He extends the fingers of the left hand. He (b: silently) says: 

“Al-tahiyyatu lillah wa al-salawatu wa al-tayyibat, al-salamu 'alayka ayyuha al-nabi wa 
rahmatu llahi wa barakatuhu, al-salamu 'alayna wa 'ala 'ibadi llahi al-salihin, ashhadu an la 
‘ilaha ‘ill allah, wa ashhadu anna muhammadan 'abduhu wa rasuluhu” . 

This is the first tashahud . 


(c3.W) (The Ibrahimac supplication) 


He then says (b: in the tashahud followed by a taslim): “Allahumma sail! 'ala muhammadin wa 'ala 
‘ali muhammadin ka ma salayta 'ala ‘ali ibrahima innaka hamidun majid, wa barik 'ala 
muhammadin wa 'ala ‘ali muhammadan ka ma salayta 'ala ‘ali ibrahima innaka hamidun 
majid.” 


(c3.1 1) (Sunna supplication) 


It is recommended to seek protection saying: “'A’uthu billahi min 'adhab jahhanama wa 'adhab al- 
qabr wa fitnati al-mahya wa al-mamat wa fitnati al-masihi al-dajjal” and he may supplicate with 
anything transmitted (b: from the Qur’an, sunna. Companion (Allah be well pleased with them), one of 
the Salaf, or something concerning the Afterlife, even if it does not resemble what has been transmitted. 
He may not make supplication for anything intending for the pleasures and whims of this world, such as: 
“O, Allah: grant me a beautiful slave girl”, “good food”, or the like, and it invalidates the prayer.) 

(c3.12) (The taslim) 


He then make salutations on his right: “Al-salamu 'alaykum wa rahmatu llah” and also on his left. 

(c3.13) (Praying a three- or four-part prayer) 


If he is in a three- or four-part prayer he rises saying “Allahu akbar” after the first tashahud and 
prays the remainder like the second rak'a reciting Al-Fatiha only, and then sits in the final tashahud 
with his left foot under his right shin and his right foot raised. 
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(c3.14) (A woman’s prayer) 


A woman prays like a man except that she bunches herself together and sits with her legs slightly slid 
underneath her to her right, (b: If there is a non-mahram male who can hear her, it is obligatory for her 
to conceal her recitation so that only she hears it.) 

(c3.15) (Post-prayer supplications) 


(b: Then it is a sunna to ask for forgiveness three times and say: “Allahumma onto al-salamu wa 
minka al-sallamu tabarakta wa ta'alayta ya dha l-jalalu wa al-ikram” and to repeat “subhan 
allah wa al-hamdu lillah allahu akbar” thirty-three times together (m: as one phrase, not “subhan 
allah” thirty-three times and then “al-hamdu lillah”). He should supplicate with sincerity after ever 
obligatory prayer.) 
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Lesson 12 — prayer (offensive, permissible, etc) 


(c3.16) Section (What is Offensive, Permissible, Sunno, or Invalidates in the Prayer) 




ajl LiiL?- o\j iAxjLyst jij j 3 

LS^ APj 4jJj ^jv jilt Oj aJj ^lAaS^ ji (Jj JA^LaJt jt 

*^J c!/* ^(J^^j ^ 3 ^La^tj jilt 0^3 

(J^j LgJ:?Lavjtj c^ ^ 3^3 lyi 

Cy^3 ‘^.y (3 (Jj cajL^j ^ a*>L^t ,J c3-^J (5^rS-^ ‘l5^ c>^ y*' 

-51^35^ jjJsLa^j j_^U A Lv^z^^Li ji jli Ji:>- Jt\ a15^ 4^li a4j*>L/3 

y (3 jJj C4_«^J JJLP cJ-jPj ^1 JJLP i aJj Igai 


It is offensive while praying: 

1. to turn 

2. to raise the gaze to the sky 

3. to close the eyes 

4. to sit on the back of ones ankles (b: when sitting) 

5. to spread the forearms on the ground when prostrating 

6. to fidget 

7. to place the hands on his hips 

8. to pop the knuckles 

9. to interlace the fingers 
1 0. to be need to urinate 

1 1. to be in the presence of food he desires 

12. to repeat Al-Fatiha (m: in a single rak'a), but not to combine several suras in an obligatory 
prayer, as in a supererogatory prayer 

It is recommended to push-back someone who passes in front while praying. 

He may: 


1. count the ayat (b: and “subhan Allah”, and “Allahu albar” during 'Eid, using his fingers) 

2. notify the imam (b: if he becomes confused or makes a mistake) 

3. put on a garment 

4. wrap a turban 

5. kill a snake, scorpion, or lice 
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If several actions becomes long according to custom, without being essential, and (b: they are 
continuous) without separation between them, then the prayer is invalid—even if done absentmindedly. 

It is permissible to recite from the end and the middle of suras. 

If something occurs while praying (b: such as someone seeking permission to enter or the imam omitting 
something) a man says “Subhan allah,” and a woman claps the inside of one hand on the outside of the 
other. 

In the mosque, one may spit to the left and into his garment, (b: Outside of the mosque it is not offensive 
to spit on the right or under the foot.) 

It is recommended to pray facing a sutra (m: an erect barrier), like the tail of a mount (m: a riding 
animal). When a fixed pole or stake is not found, one prays towards a line (b: draw like a crescent (m: 
on the ground)). 

The prayer is invalidated the passing of totally black dog (b: if it passes between the person praying 
and the sutra, or passes within approximately 96cm in front of his feet when there is no sutra. Totally 
black dogs are singled out because they are shaytan) only (b: not by a woman, donkey, shaytan, or 
something else.) 

(m: The imam’s sutra serves as the sutra for the followers.) 

He may seek protection at an aya containing threats, and ask at an aya of mercy, even if in a required 
prayer. 
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Lesson 13 -- prayer (integrals, obligatory) 

(cO. 1) Section. The Integrals of Prayer 




g-*yi <up 

(_5^ 4X..-vi?rj (3 AJUjLaJaJtj 

i^ i^ i ^ ^ ^ a-^L^ Aii i ^ 

Laj AX.^^Jj>rJ CJj*yt J-g-dcJtj lj*i\j ^y^J (.ij/» ii jjjjelt i (.^ j5^Lx>t_;.>.^j 

*y jir^ ^y Cy^ aa.^ c-lsji jy.]\ IwLp 

ciiJi IAP Laj AJ*>L/3 cJJaj Ctw-A>rtj jt jj XaJtJ jl -^J-^ 

*^\i (jjj aS^^ i ^jJij j Jl^lj Jt ^\ 


The integrals of prayer (b: are 14, (m: integral is) the plural of “rukn,” the strongest side of a thing. 
An integral is that is a component of something and is not rescinded intentionally or out of forgetfulness) 
are: 

1. standing (b: in an obligatory prayer for someone capable) 

2. the opening takbir 

3. reciting Al-Fatiha 

4. bowing 

5. straightening up from bowing 

6. prostrating on the seven limbs 

7. straightening up from the prostration 

8. sitting between the two prostrations 

9. becoming motionless in all of these 


1 0. the final 

tashahud 


1 1. sitting for the final 

tashahud 


1 2. praying upon the Prophet (b: Allah bless him and his family and give him peace) in the final 

tashahud 

1 3. doing all of these in order 
14. the taslim . 
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(cO.2) Obligatory Actions of Prayer 


It obligatory actions are (b: eight): 

1 . the takbir other than the opening one 

2. saying “Sami' Allahu li man hamudah” 

3. saying “Rabanna wa lak al-hamd” 

4. saying “Subhan allah” in the bowing 

5. prostration 

6. asking for forgiveness 

(m: the above four are done) all a single time, and it is a sunna to do so three times; 

1 . the first tashahud 

2. sitting for the first tashahud 

(cO.3) (Sunan and what invalidates the prayer) 


Everything other than the previously mentioned conditions and obligatory actions are sunnan . 

One’s prayer is invalid if: 

1. a condition is omitted without an excuse, with the exception of the intention, since it is not 
rescinded under any circumstance 

2. an integral or obligatory action is intentionally omitted (b: even if he were to omit it out of 
doubt that it is obligatory... If something obligatory is omitted out of absentmindedness or 
ignorance, it is obligatory to make a prostration of forgetfulness. It do not harm if it something 
believed to be obligatory is a sunna or something sunna is believed to be obligatory; and 
likewise if it is believed that some actions are obligatory and some of them supererogatory 
while being ignorant of the obligatory or believing all of them to be obligatory. Having 
khushu'a —humility—during prayer is a sunna)—contrary to the remainder (b: so omitting a 
sunna does not invalidate the prayer, even if done intentionally). 

Everything else (b: after the integrals and the obligatory) are verbal sunan (b: such as: 

1. the prayer for opening the prayer 

2. saying “'Auzu billahi min al-shaytani al-rajim” 

3. “Bismillahi al-rahmani al-rahim” 

4. “Amin” 

5. an additional sura 

6. “mil’ al-samawati...” after saying “sami' allahu li man hamidah” 

7. the tasbihat in the bowing and prostration and the asking for forgiveness when sitting 
between prostrations that are in addition to the first 
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8. saying “'Auzu billahi min...” in the final tashahud 

9. making the qunut supplication during witr 


) and actual sunan (b: such as: 

1. raising the hands when they should be 

2. putting the right hand over the left under the navel 

3. looking at the pace of prostrating during the prayer 

4. putting the hands on the knees when bowing 

5. pushing out the arms a bit when bowing and when prostrating (m: for men, and for women to 
pull them in) 

6. straightening and extended the back 

and other things that have been mentioned in detail, including: reciting audibly and quietly, reciting 
distinctly, and being lengthy and short in their places). 

The prostration of forgetfulness is not legislated (b: it is not obligatory and is not recommended) for 
omitting sunan (b: since it is impossible to be sure not to omit them), and there is no harm if he does 
prostrate (b: for omitting it out of absentmindedness). 
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Lesson 14 -- prayer (prostration of forgetfullness) 

(c4) Prostration of Forgetfulness and What Invalidates the Prayer 


jl itj (3^ ^UJtj j-sJt (J? (3 ^ 

^ji 4.*5^j itj (j|j aJ itO-Uaj tijl ilp ^j jt ti 

4j jjj ^ J-g-jJ jt JtJ-t 3 jlj 

*yj Ij^U jt *y lllp 4.*^ a*^Ly3j 4j jLyS cJJaj t_^tj«,rg; J jV^li jlxaj 

^j,So ^ id^L<K^ I ^ i■<j 0 ■'jfg It d^Lp AS^tj 

Jji) (^pt jjj tJ.^ ^ Jjj jt tj.^ jy^. (_P^ 

ji (3 3 “^-^J 3 A^^j^ j3^ 3 

^ jtS" jjj c3Ji2j tXowP Lg^Lcj Jl^ j 3-<^ jjj (Jj 6y>x^ 3 A-—^ ji J 

Lg_Ju^ 3 A^j^33^ cJiJaj t_gj:>tJLva/9 jt ti ^ Jtv2jiJt Jll? jLs t_g_ct Lu 

jt (_^l^ Aijt A^viiv^ J^" i_^-?ot jt jjj A-g-S^J ^Jl'^ jt^” jj l.g.x>tiv^ J 

cjljaj jlijLj A^tj>- ^ 


(c4.1) (What necessitates it) 


It is legislated in the required and the supererogatory prayers for (b: forgetfully): 

1. adding 

2. removing 

3. doubting (b: in general) 


It is not legislated for things that are intentional. 
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(c4.2) (Adding legislated actions) 


Whenever a type of action that is part of the prayer is added to the prayer, whether it be: standing, 
sitting, bowing, or prostrating—if it is done intentionally the prayer is invalid, and if done 
unintentionally then a prostration of forgetfulness is done. 

If a rak'a is added to the prayer and it is not known until finishing the prayer, a prostration is made 
for it; and if it is known while doing it, the person immediately sits and makes tashahud if it has not 
already been done, makes prostration for forgetfulness, and makes the taslim . 

(c4.3) (Being informed by two people) 


If two trustworthy people alert the imam (m: of a mistake) and the imam persists (m: in his action) 
without being convinced that he is correct, the imam’s prayer is invalid, and so is the prayer of anyone 
following who knows—but not someone ignorant, forgetful, or who separated from the prayer. 

(c4.4) (Adding Foreign actions) 


Doing and action that is not from the prayer in an amount that is typically considered to be a lot 
invalidates the prayer, whether intentional or unintentional, (m: The actual number of actions does not 
matter.) Prostrating is not legislated for doing a slight amount. A slight amount of eating or drinking 
unintentionally or out of ignorance does not invalidate the prayer, nor does intentionally drinking a 
small amount during a supererogatory prayer. 

(c4.5) (Things out of place) 


If a legislated saying is brought out of its place, such as: 

• reciting during the prostration or sitting 

• saying the tashahud while standing 

• reciting the sura in the last two (b: rak'a ) 


it does not invalidate the prayer, and making the prostration is not obligatory, although it is legislated 
to do so. 
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(c4.6) (Taslim before the end) 


If the taslim is intentionally made before completing the prayer, the prayer is invalid. 

If it is done unintentionally (m: before completing the prayer) and this is realized within a short amount 
of time, the prayer is completed and a prostration of forgetfulness is done. If the break (m: between 
unintentionally saying the taslim and realizing the mistake) is long or he spoke about something not in 
the best interest of the prayer, it is invalid, just like speaking during prayer; if the speech was 
concerning the best interest of the prayer and it was slight, the prayer is not invalid. 

(c4.7) (Sounds) 


Cackling is like speech. The prayer is invalid if two letters are articulated associated with: Exhaling (m: 
loudly) or weeping without it being from fear of Allah Most high and clearing the throat without need. 
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Lesson 15 — prayer (prostration for shortening the prayer) 


(c4.8) Section. Words Concerning the Prostration for Shortness 




(c4.9) (Omissions) 


Whoever omits an integral [rukn] and remembers it after beginning the recitation for another rak'a, 
the rak'a it was omitted from is invalid. Before beginning recitation in another rak'a, it is obligatory 
for him to go back and bring what was omitted and what follows it. 

If he knows of the omission after the taslim , it is the same as omitting a complete rak'a . 

If he forgets the first tashahud and rises, he must return (b: to the tashahud ) as long as he has not 
become fully erect. 

If he becomes fully erect it is offensive to return. 

If he does not become fully erect then it is necessary for him to return, (m: this repeat is found in the 
basic text and commentary twice.) 

If he began recitation then it is unlawful to return. 

He must make the prostration for all of them. 

When someone doubts about the number of rak'at, he take the least number (b: since this is what is 
certain). 
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When someone doubts about omitting a rukn , it is the same as omitting it. 

The prostration of forgetfulness is not made for doubting about missing something obligatory [wajib] . 

(b: If there is doubt during the last rak'at: is it the 4* or the 5'^? The prostration of forgetfulness is 
made... 

There is not prostration of forgetfulness if someone doubts the number of rak'at and so builds on what 
is certain (m: the minimal number) and the doubt then ceases and he knows that he was correct in what 
he did.) 

A follower (b: who began following the imam from the beginning of the prayer) does not have to make 
the prostration except following his imam. 

It is obligatory to make the prostration for anything (b: meaning: when the performance or omission 
invalids the prayer) which when done intentionally invalidates the prayer. 

(b: The prostration of forgetfulness is not obligatory for an intentional action which does not invalidate 
the prayer, such as omitting sunnah acts, adding a phrase that is legislated—other than the salam— 
where it does not belong; but it is recommended to do so for the later (m: saying something where it 
does not belong).) 

Intentionally omitting a prostration of forgetfulness (b: that is obligatory) which is superior 
[afdaliyatuhu] to do before the taslim invalidates the prayer, (b: So intentionally omitting a 
recommended or non-obligatory prostration of forgetfulness does not invalidate the prayer, rather its 
superior place is after the salam, and it is if he gives salams before completing the prayer... From 
the statement “superior” [afdaliyatuhu] that it being before of after the salam is something 
recommended (m: not obligatory).) 

If he forgets it (b: the prostration whose place is before the taslim ) and makes the taslim (b: and 
then remembers), he prostrates if its time is near. 

Whoever was repeatedly forgetful, the two prostrations suffice. 

(b: What is said during the prostration of forgetfulness and when rising from it, is the same as what is 
said during prostration during prayer. 

If he makes the prostration before the salam he makes the salam right after completing the 

tashahud . 


If he brings the prostration after the salam he sits. When the prayer is two rak'ah he sits with his left 
foot spread below while raising his right; otherwise he sits with his left foot under his right shin and his 
right foot raised. It is then obligatory to make the final tashahud and then the salam .) 
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Lesson 16 -- prayer (supererogatory prayer) 

(c5) Supererogatory Prayer and Times When Prayer is Forbidden 




"".fit * ^ - 
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UJjJj c-.JLp (j-^ Jj-^j ‘'~~^-3 

3 jj *y 4jj ^3*^2 *yj g) cii-'j ^ c.-;lgpl La-jS LJ 1 ]jL)j c-~J jj 

^ i 3 l cC-o^Lp ^ jsu cC-~Jtj ^ 

La^” C-Jt iiJ-3-p s-bj bJ-^ bJ-;j ci 3 bjjip ii y^-3 

i(_]_;y>wLa3.L) 0\ *yt y jJt y^ 3 J-^ ‘'-S-^J ^'^-3 LS^3 L 5 ^ 

y jJt ^L^ 3 (J'-*^ A^S'j (jjj-iiaP (3 cl) jplJaJt j;3 ^jb 

*y bg_^ 3 4j«jLi jLs aJjtj -b^^"ll yy-3 L)bb 2 -«j 3 S-biijtit ^bt; 

(jLxxS^jj cbaJ^ (jLxxS^jj cj^)gil (jLx*5^j ^L^ 3 baj^ >_^axxll 

Aijt JJ ^ (J^ baj3T b=*J jPK-a^\ l)Lx*S^jJ CS.b>b*Jt (jLXxS^jJ Cl^ 

a*^b^j ajbbas aJ bg-L* aJU (j-^j bJlS^ tjJbb l^LxS^I Jja( Ij Ji AiJb Ll^I tjJ^ Jj>-I 

^^^iaJ jjj (3^9 3^9 jb^j |J3 a*>by3j Ajj-sLsj Jj(j J3Jt lLJ-) bg-Lbastj jL§-Jt i'i9w^ 39 J3ast 

a*>bi5 Cy^3 <3^^ 35 -' LJwai Apli a*>bv5 3-'j 3 b (^j'^ <3 

0y^3 JtjjJt J :3 (J,t Liuij 3 U^JJ bbc ba 3 ^'j jboiS'j bgAifj 3 »^' 

^jl j-^'j .Aa»t_a«j ^ 3 jba!t ji (jjj 3«b3t (jj^ ^^^aJC.a3.tj j\jdS s'^k^ aj*)LxJt 

^1/9*^ a^S^J aLg-jaXj *yj j 3 -^J L/“^J ^'^1 “b»taJ \'y ytXiJ jlxil bg-L9 ^^3-t 3 ®“b»t-aV i jbaP 
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i bssj^ (J5 0(jIx« ^j^lit aii(3 as-t^ 

a*^l^ 4j JilaJj ji-s-Jt ^liJJtj Jjlp 


The most emphasized is: the eclipse prayer; then the rain prayer; then tarawih. 

(c5.8) (Tarawih) 


(m: The section on tarawih usually comes after the section on witr.) 

Tarawih is 20 rak'a . It is done in a congregation with witr after 'Isha' during Ramadan. Whoever 
prays tahajjud makes witr after tahajjud , and if he follows his imam he makes it even with a rak'a 
(b: by adding a rak'a to it). 

It is offensive to make supererogatory prayers between the rak'at of tarawih . But it is not offensive to 
do so afterwards in a congregation. 


(c5.9) (Witr) 


Then (m: the most emphasized prayer is) witr, which is done between 'Isha’ and Fajr. 

The least number of rak'at is one rak'a . The most is eleven, being prayed two rak'a at a time and 
making it odd with one. When praying witr as five or seven rak'at, he does not sit except in the very 
end. With nine rak'at: he sits right after the eighth rak'ah , says the tashahud without saying the 


taslim 

, then prays the ninth 

rak'ah 

, says the 

tashahud 

and says the 

taslim . 


The lowest complete amount for witr is three rak'at with two taslim, reciting AI-'Ala (), in the second 
Al-Kafirun (), and in the third Al-lkhlas, and making qunut after the ruku'a saying: “Allahumma 
ihdini fi man hadayt, wa 'afini fi man 'afayt, wa tawalani fi man tawalayt, wa barik li fi man 
'atayt, wa qina shar ma qadayt, innaka taqdi wa la yuqda 'alayk, innahu la yuthul man walayt 
wa, la ya'izz ma 'adayt, tabarakta rabbana wa ta'alayt, allahumma ‘inni 'a’uthi bi ridhaka min 
sakhatik, wa bi 'afwika min 'uqubatik, wa bika minka, la nuhsi thana’an 'alayka anta ka ma 
athnayta 'ala nafsik, allahumma salli 'ala muhammadin wa 'ala ‘ali muhammadin” and he 
wipes his face with his hands. 

It is offensive to make qunut except during witr, except for a disaster other than plague befalling 
the Muslims, and thus the supreme Imam makes qunut in the obligatory prayers, (m: But if the imam 
makes qunut , the follower follows.) 
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(c5.10) (Supererogatory prayers before and after the obligatory) 


Then (b: following witr in superiority) are the recommended prayers before and after the prescribed 
prayers: [rawatib] : 


1. two rak'a before Zuhr 

2. two after it 

3. two after Maghrib 

4. two after 'Isha' 

5. two before Fajr 

The two before Fajr are the most emphasized. 

It is a sunna for someone who missed any of these to make them up. 


(c5.1 1) Section (The Superiority of Praying at Night) 


Praying at night is superior to praying during the day. The best time is during the third of the night 
after the first half of the night has elapsed. 

Prayer at night and during the day is done two rak'ah at a time. If he made a voluntary prayer with 
four, like Zuhr, there is no harm, (m: Praying one, five, or seven rak'ah is still valid.) 

(c5.12) (Praying sitting down) 


The reward for praying sitting down (b: without an excuse) is half that of standing. 

(c5.13) (The Mid-Morning Prayer (Dhuha) ) 


The mid-morning prayer (Duha) is a sunna. The least amount is two rak'a and the most is eight. Its 
time is from the forbidden time exiting until right before the zenith. 
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(c5.14) (The Prostration for Qur’an Recital or Thanks) 


The prostration for recitation (b: and thankfulness) is prayer. 

(b: It is a sunna) for the reciter and the listener (b: but not someone who simply heard it); if the one 
reciting does not prostrate, the listener does not prostrate. 

There are 14 prostrations; Hajj contains two. He makes takbir when prostrating and when rising, and 
he sits and says the taslim without saying the tashahud . 

It is offensive for the imam to recite a verse of prostration in a silent prayer and to prostrate (m: for it) 
during a silent prayer. The follower is required to follow his imam in non-silent prayers. 

The prostration of thankfulness is recommended when a grace occurs or a blight is repelled. A prayer is 
invalidated by prostrating for thankfulness, except when the person is ignorant or forgetful. 
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Lesson 17 -- prayer (forbidden times) 


(c5.8) (Times When Prayer is Forbidden) 


olijf 


y l/’J ^cll (3^^ ^ji-1^ olijij 

s.L3i V iJl Jjjj ^j>- Lg-^L^ 

3 ^4^L«^- ailpj jj^j '_(J^ oLij*yt 3j 

4J 3 3^ olij*yt yj> 


The forbidden times are five: 

1. from the rising of the second dawn until sunrise 

2. from its rising until rising the length of a spear 

3. at its zenith until beginning to descend 

4. after praying 'Asr until sunset 

5. if the sun begins (b: to set) until completing. 

It is permissible to make up obligatory prayers during these times. 

It is permissible during the three short times to make the two rak'a of Tawwaf, and it is permissible to 
repeat a congregational prayer during them. 

It is unlawful to make a voluntarily prayer in the five times, event something that has a given cause (b: 
such as the prayer for greeting the mosque). 
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Lesson 18 — prayer (group prayer) 

Group Prayer and the Imam 




4XjJ (J5 4}j JsotjJ-vsli jL?rjJt 

^ ois^ Lo ^ ojj.i^^ ^LaJrt 4^ ^Laj *y (.j'iJt j-st-aj.! 

fljAp j\ C4jilj I_(3 jl ^ 

4Sv/9 3 ^L«^■ ailp-j a ^ ( 3 ^ f (_ 5 ^^ tlr^J 

otji ot AjiU l)IS^ oli ^a*^3ia ca*^Ly2jt C—a-31 titj oJj.tj 

AfS "jJt 3 cLsiS^tj 4ii- jjj ^L«3rt 3^ A^Laj Jj5^ l/’J l^xlgg^i i^LaJrt 

*y j.*j 4jt.awa^ ji tijj 4jA^Laj jt3 'w-4>tXa«JJ ^j^aL* jA J 4jtj:>r(j 

4j 3 IJ Ot cAvaLaj jl J ^ A^Laj <3 ^ 

(jlS^ Ojj cJia.) ctJ-o-P llLf- ^^J (J^ (^Jj J ‘^ij C-Jiaj tJ-a-P 03 aJ^ 

*yj cJiaj 4^j jP {.AS-^j ^J3 J '^Ij ^4.»S^jJt C-Jiaj j( 0^3r 

4jiS^ Jl\ Jj ^ cJ4-0>t3t ^La*y plOs^ 4 ji5^cLUj ^^Utj Jjfelirt 

al jll C-Jiljlavl lilj ^ J^La (^jJLP 30 ^ Oj (j4>-3 jljixjl ^Ijjl 3^^ 

Li j;CP- Lg-XjJJ L^ja-^ ®^3” 


(For whom it is obligatory) 


It is necessary for (b: free, capable) men (b: even when there is intense fear while traveling) for the five 
prayers but it is not a condition for the (b: validity of the) prayers. 
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(The mosque) 


He may pray in a group in his house, (b: Praying in the mosque is the sunnah. It is sunnah for the women 
to pray separated from the men. It is offensive for attractive women to attend with the men, and it is 
permissible (m: without being offensive) for other women. It is the same regarding assemblies for 
exhortation and even more so.) 


It is recommended for people in defensive outposts [thughur] to pray in a single mosque. For others, it 
is best to pray in a mosque which would not have a group without their presence, then the one with the 
largest group, then the oldest ['atiq] mosque, and the further is better than the closer. 

It is unlawful to lead in a mosque before its assigned imam unless with his permission or by his excuse, 
(b: If he is late and the time becomes short, they pray.) 

(Repeating the group prayer) 


It is a sunna for anyone who prayed (b: even if in a group) and then the mu’athin makes the call for 
the commencement of the obligatory prayer to repeat the prayer, except for Maghrib (b: even if he 
prayed it individually). It is not offensive to repeat the prayer (b: for an excuse) except in the two 
mosques of Mecca and Medina. 


(Following the imam) 


If the prayer commences then there is no prayer except for the obligatory, and if he was praying a 
supererogatory prayer he completes it unless he fears missing the group, and in that case he interrupts 
it. 

Whoever makes the opening takbir before his imam makes the taslim has caught the group prayer; 
if he catches them bowing he enters it in the rak'a (b: and he realizes the rak'ah if his bowing 
overlaps with the imam’s bowing by him reaching the minimal limit of bowing before the imam leaves 
the minimal limit) and the opening takbir suffices (b: for the takbir for bowing, and it is better to 
make two takbir .) 

Recitation is not obligatory on the follower, but it is recommended that he recite when the imam is silent 
(b: during silent prayers), during his pauses, or if he does not hear him because of being distant—but if 
he does not hear him because of interference. The follower makes the opening supplication and says “ 
'A’uthi bi llahi min al-shaytani al-rajim” in the prayers where his imam is audible (b: just as in the 
silent prayers). 

(b: Whatever a later-comer [masbuq] prays with the imam is from the end of his prayer, and what he 
makes up is from the beginning: he makes the opening supplication, says “'audhi billah min al- 




















An Introduction to Zad al Mustaqni’ 


76 


shaytani al-rajim”, and reads a chapter. However, if he prayed a single rak'at from Maghrib or a 
four rak'at prayer, he makes the tashahud immediately after one more rak'at and sits he sits with his 
left foot under his right shin and his right foot raised [fawarruk] .) 

Whoever precedes his imam in bowing or prostrating must return and do it after the imam. His prayer 
is invalid if he intentionally does not do so (b: until the imam has caught up to him). 

The prayer is invalid if he knowingly and intentionally (b: precedes his imam by two rukn , for example 
he:) bows and raises before his imam bows. If he is ignorant fo this or forgot it, only the rak'a is 
invalidated. 

If he bows and rises before his bowing and then prostrates before he (b: the imam) rises, it is invalid; 
unless he is ignorant or forgetful, and then he prays the rak'a again. 

(Some actions which are sunna) 


It is a sunna for the imam to lighten the prayer while being complete (b: meaning confining to the 
minimal of what is considered complete for the tasbih and all other parts of the prayer, unless the a 
fixed group of followers prefer it being lengthy... It is disliked to be so quick that it prevents the 
followers from performing what is recommended). 

It is a sunna to make the first rak'a longer than the second. 

It is desirable to wait for someone entering if it is not a hardship on the followers. 

If a woman (b: whether free or a bondswoman) asks permission to go to the mosque, it is offensive to 
prevent her. (She may go out without perfume or decorative clothing). But her house is better for her. 

(b: The father, then the brother, and the like, may prevent those he is responsible for from going outside 
if he fears trouble or harm from their being alone.) 
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Lesson 19 -- prayer (group prayer—the imam) 

(c6.6) Section: The Imom 


^ ^ a ^ ^ ^ ‘ui'yt ^ 4ii ji UJt ( y')!\ J,jN/t 

ijl-sAJj y^j jUaL^ ‘yj y>-\ fWj ^^ l/’ 

*yj a'^jii:>- *yj j!i\^s' 3^^ *yj ji-®'“Wa ^ ti/’j ^ 

N/j ^IJ j( ijjtS jl j( ^ ,_r"(.5;^ 

LaLi 4jiL>- tLoJLi jv-4 jLs bjj L-VjJbr as-tjj jjlvaaj 4 xJLP Jtjj y>r jit 
(jLs cii-ii ji-W ^-y2j *yj 4iiC. JjJl ^ b J^J 

^jiii i4j*>iva .at-pl ^j-sJb ^t tij ^j^li C^j>t_v3 cC—ba-iil ^j^lilj jjfc 

jt Lij?- JwLj jt ji-Pwb *y 1/9 Lg^ j^Jjjt ^LsJl *y J^J ^1/9^ *yj jv-^*^iva 
jl:>JJt ^L9j a4j*>iva ji c4:>-*>ivaj ‘'ibT. *yj bg^tit bab Lg^ 

Uji jl J^J ^Jj jtj (_5jj:i-t ,j,a^ “y ^IXojJtj a.liliJtj 

a*^iv2Jt b>-g_^.5 ji-b/v tij (_5'-^“^tj cUjJl jJj ^1/9^ ^_v2Jj 3^ “taijSsj ji-2s 

L2sj;vP jt c j_5U2J ySi. j^JiJt j_jiv2J Jjbxi:. ^yJiA *U.5vPj cLg--^ 


{c6.7) (Determining precedence) 


The best to lead the prayer is: 

1. the best in recitation who is knowledgeable in the fiqh associated prayer then (b: if they are 
equal in recitation) the most knowledge in fiqh (b: If they have two people who are good with 
fiqh and recitation, the one who is superior in fiqh or in recitation is given precedence. If they 
are both good with recitation, the one with better recitation is given precedence over the one 
who memorized more. Someone who is good with the Qur’an but does not know the rulings 
associated with prayer is given precedence over someone who knows fiqh but does not know 
proper recitation. If there are two people who know the rulings associated with prayer and 
one of them knows the rulings better than the other, he is given precedence because his 
knowledge has an influence in achieving the complete perfection of the prayer) 

2. then (b: if they are equal in recitation and fiqh:) the eldest; 
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3. then the most noble (b: and they are the Qurashis, with Banu Hashim having precedence over 
the rest of Quraysh) 

4. then the eldest with respect to emigration (b: or Islam) 

5. then the most godfearing 

6. then (b: if they are equal in all that preceded) they choose by lottery 

The inhabitant of a house and the imam of a mosque (b: if they are qualified to lead the prayer) have 
the most right (b: of those present, even if one of the others is better with recitation or fiqh), except for 
someone with authority. 

A freeman, a city dweller, a resident, someone with vision, someone circumcised, and someone who has 
clothes (b: meaning: two garments and something covering his head) is better than their opposites, (b: 
So: 

1. freeman are given precedence over slaves or the partially-freed 

2. city dwellers over a nomads or those raised in the wilderness 

3. residents over travelers 

4. those with eyesight over the blind 

5. the circumcised over the uncircumcised 

6. those with clothes as we mentioned over someone who has covered the 'aurah and one of his 
shoulders 

7. partially-freed slaves over totally-owned 

8. those who made wudu over those who made tayammum 

9. those renting houses in the rented house over the person they rent the house from 
1 0. those lending a house in the house they lent over the person they lent it to) 

(b: It is offensive for someone to else lead without the permission of the superior person.) 

(c6.8) (People invalid to pray behind) 


It is absolutely invalid to pray behind: 

1. someone morally corrupt (b: whether the corruption is from the perspective of actions or beliefs, 
except during Juma' and 'Eid), just as behind a non-believer (b: whether lack of belief is known 
during the prayer or after finishing it) 

(b: But it is valid to prayer behind someone who disagrees in branch (m: non-'aqidah) issues. 

If the imam intentionally omits something that only he believes is obligatory, his prayer and the 
followers’ prayer is invalid; but if it is obligatory only according to the follower, he does not 
repeat the prayer. 

Whoever omits something that is an integral [rukn] , condition //[short]//, or obligatory 
[wajib] that is disagreed about, and does not omit out of interpretation [ta’wii] or following 
a scholar [taqiid] must repeat the prayer) 

2. or behind a woman (m: There is an opinion in the madhhab that is overruled that states that 
during Tarawih it is permissible for a woman to lead men if none of the men can recite Qur’an 
correctly, but she must stand behind the men and she must recite silently. I mention this only to 
clarify that it is indeed an opinion in the madhhab and that it is overruled) 

3. or a man behind hermaphrodite (b: or a hermaphrodite behind another hermaphrodite) 
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4. a youth for someone mature (b: during an obligatory prayer; it is valid for a youth to lead 
adults in supererogatory prayers and when leading other youth) 

5. someone mute (b: even for someone else like him; this is because something obligatory [ford] 
in the prayer has been nullified without bringing something in its place) 

6. someone incapable of bowing, prostrating, or sitting (b: except by someone like him) 

7. or incapable of standing, except for the imam of the neighborhood when the end of this defect 
is expected, and then it is recommended that they pray behind him seated, it is obligatory for 
them to complete the prayer standing behind if their imam began praying with them standing 
and later the defect occurred and so he sat. 

It is valid for someone who is incontinent to pray behind someone like him. 

It is not valid to knowingly pray behind someone with ritual impurity or with inexcusable filth. If the 
imam and the follower are ignorant of this until the prayer ends, only the follower’s prayer is valid. 

(b: If the imam finds out that during the prayer has unintentionally omitted something obligatory, or has 
doubts that an integral [rukn] or condition [short] for him leading the prayer has been nullified: the 
followers prayer is valid—in contrast to the imam not covering himself or facing the qibloh because 
these are not usually hidden.) 

It is not valid for an “illiterate”—someone who does recite Al-Fatiha correctly, or makes idhghom (m: 
this is when there are two letters similar in the place of articulation or manner of articulation, and so the 
first letter is pronounced the same way as the second) in the wrong place, or replaces letters (b: such as 
someone who changes the ra to a ghayn, with the exception of replacing the dad of “al- 
maghdubi” and “al-dalin” with a za ), or makes grammatical mistakes in such a way that it nullifies 
the meaning (b: if it does not nullify the meaning the person is not considered illiterate)—to lead except 
someone like him. (b: Nor is it valid for someone incapable of obligatory invocations to lead someone 
who is capable.) 

When someone illiterate is able to fix his problem (m: and he does not do so) his prayer is invalid (b: 
and so is the prayer of anyone who prayed behind him since he has omitted an integral [rukn] while 
being able to bring it.) 


(c6.9) (When it is offensive to be an imam) 


If is offensive for someone to lead when: 

1. he makes grammatical mistakes (b: that do not nullify the meaning. If the meaning of something 
other than Al-Fatihah is nullified, it does not bar him from leading the prayer as long as it is not 
done intentionally.) 

2. he stutters on the fa’ or the ta 

3. he does not pronounce some of the letters (b: such as qaf and dad —and it is valid for him to 
lead the prayer, whether a foreigner or an Arab. And likewise: it is valid for the following to 
lead, though offensive, if he is: blind, deaf, uncircumcised, missing both hands through 
amputation, missing one or two legs through amputation provided he can stand, or epileptic.) 

4. he leads one or more foreign woman [ajnabiyah] unaccompanied by a man (b: so there is no 
offensiveness when he leads female kin or non-kin women accompanied by a man) 

5. the majority dislikes him for a valid reason. 
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(c6.10) (Things which are valid) 


It is valid for an illegitimate child or a soldier to lead the prayer providing their religion is sound. 

It is valid for someone making up a prayer to lead someone praying the current prayer to be lead, 
and the opposite. 

It is not valid for someone praying a supererogatory prayer to lead someone praying an obligatory 
prayer (b: but it is valid for someone praying a supererogatory behind an imam praying obligatory is 
valid), nor for someone to pray Zuhr behind someone praying 'Asr and others. 
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Lesson 20 -- prayer (group prayer-standing and following) 


(c6.1 1) Section. Where the Imom and the Followers Stand 





Followers (b: whether men or women, and whether two people or more) stand behind the imam, (b: 
Exceptions to this include that it is obligatory for the imam of people who are naked stands in the 
middle of the line, and that it is recommended for a woman who leads other women to stand in the 
middle.) 

It is valid (b: for them to stand) with the imam on his right or on both sides of him. 

But it is not valid to stand: 

in front of the imam (b: What is of consideration here is the back of the heels otherwise it does not 
harm. If they pray sitting then what is considered is the back of the buttocks... If they encircle the 
Ka'bah, it is valid; and if the follower from his direction is closer to the Ka'bah than the imam in the 
imam’s direction then it is valid as long as they are not in the same direction and in that case the 
follower’s prayer is invalid. It is forgivable to be in front of the imam when it is possible to pray as a 
group in spite of intense peril) 

only on the imam’s left (b: if there is space open on the right and if he prays one or more [complete] 
rak'at... 

If a second person joins the prayer they both stand behind the imam, and if the second person joins the 
prayer on the imam’s left then the imam directs them with his hand to be behind him. If the imam has 
doubt about this or it unable to do so, the imam steps forward and prays between them or to the right 
of them both. It is valid for the person on the right to step back before the second person makes the 
opening takbir so that they both pray behind the imam. If the second person reaches the imam and his 
follower while they are sitting, he makes make the takbir and sits on the right of the other follower or 
on the left of the imam and he does not pray behind because of the difficulty.) 


It is not valid for an individual (b: whether he intended it or forgot, and whether he know or did not) to 
pray behind the imam or behind the line unless a woman (b: praying behind a man, and her prayer is 
valid. If a woman stands next to the imam then she is as a man [in her ruling]. If she stands in the middle 
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of men it does not invalidate the prayer of those on either side of her or behind her. And a complete 
row of women does not prevent men behind them from following the imam.) 

A female imam stands (b: it being preferred) in their line, (b: If a female imam leads an individual 
woman, the follower stands on her right and it is not valid for the follower to stand behind her.) 

Men stand behind the imam, then youths, then women (b: the free mature women first, then the slaves, 
then the free immature women, then the slaves...) just as (b: the order) in the burial prayer, (m: Most 
prints of Zad Al-Mustaqni' and Al-Raud Al-Murbi' do not include the phrase “just as”. This is a 


misprint.) 


(c6.12) (Being alone in the line) 


Someone standing in an obligatory prayer is alone if no one stands with him except for: 

1. a non-Muslim 

2. a woman (m: and the other person is a male) 

3. someone known to have ritual impurity (b: or inexcusable filth) 

4. or a youth in an obligatory prayer 

Whoever finds a gap (b: in the line, even if far away) enters it (b: and likewise if he finds a line that is 
not packed together), otherwise (b: if he does not find a gap he stands) on the right of the imam, and if 
it is not possible (b: to find a gap in which to stand) then he may alert someone to stand with him (b: by 
coughing, speaking, or gesturing, and it is offensive to pull him. It is obligatory for whoever he alerted 
to follow him). 

If a follower prays a (m: complete) rak'a alone the prayer is not valid. But it it is valid if: 

1. the follower bows alone and someone enters the row 

2. or someone else stands with the follower 

before the imam prostrates 

(tn: Note that all of these rulings have to do with someone who intended to pray in the group, not 
someone who is praying alone.) 


(c6.13) Section. Rules for Following the Imam 
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^ jlS^ jli ai jxi 4j>rl>- 4j y> as -(jUaJt 

tlr*^ Cj)d. tlr*?.L*J 

It is valid for a follower to follow an imam (b: if they both are) in a mosque, even if he does not see him 
nor someone behind him, if he hears the Takbir. It is similarly valid (b: if one of them is) outside of the 
mosque provided he sees the imam or (b: some of) the followers. 

(c6.14) (Things offensive for the imom and followers) 


It is offensive: 

1. for the imam to be elevated above them more than an arm-span (dhura', 32cm) or more 
when there is no need, and the (b: follower’s) prayer is valid 

2. for the imam to lead in the arch (b: the arch of the qibla , the prayer niches...because it 
prevents some from seeing the imam. If it does not prevent the imam from being seen, then it is 
not offensive) 

3. to pray a voluntary prayer in the same place he prayed the obligatory prayer (m: if he does 
not wait for a while or do his dhikr first) unless there is need (b: such as not finding a place 
unoccupied by someone else) 

4. (b: for the imam) to prolong sitting facing the qibla after the prayer (b: and it is desirable for 
the imam to stand or to turn away from the qiblah and towards the followers facing the 
direction where he will be going next and otherwise faces to the right of the followers). But if 
there are women there he waits (b: in his place) for a bit so they leave. 

(b: It is desirable that the follower not to move before the imam...unless the imam departs from the 
sunnah by sitting for a long time facing the qiblah or does not turn away from it, and in that case 
there is no harm in this.) 

It is offensive for the followers to stand in between pillars that break the lines (b: without need... But 
there is no harm if the line is short: the same amount as the distance between the two pillars). 

(b: It is unlawful to build a mosque with the intention of harming a nearby mosque; the harmful mosque 
is destroyed. It is lawful to use prayer niches [mihrab] . It is offensive for someone who has eaten onion 
to attend the prayer until the smell leaves.) 
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Lesson 21 -- prayer (group prayer-excuses for missing) 

(c6.15) Excuses Rescinding the obligation of attending the Friday and Group Prayer 


(Jj 


a^tXaj y* A^L«t^j Aj<^ iJ^ jjjuj 

s. . s. . 1 *^ 

^ jt OUi2-Lo jl jiU-oij c5^ ^ J ^ 3 ^ cajL^ 

. ^ e. e. 1 .*. 

aJjJ.i ^Hy.J (J^JJ ^A-jlp jl AXaij otji ji A.*^ ^(_5^ 

A-^JJa^ aIJ (3 


Someone is excused from attending the Friday or group prayer when he: 

1. is sick (b: and likewise when fearing the onset of sickness, and [then] the Friday prayer is 
obligatory (and not the group prayer) as long as he is not injured by coming, whether he is 
carried or walks) 

2. is holding back urine or feces 

3. is in the presence of food he is in need of (b: and he eats until satiated) 

4. fears that his property be misplaced, lost, or harmed (b: such as from a thief or the like; 
fearing that bread in the oven burn; or expecting to find a run away animal or slave at that 
time; or fearing that he lose the property if he were to leave, even if hired to guard a plot of 
land or property; or fearing harm in crucial earnings) 

(m: This last example offers great mercy for people who work for non-Muslims, since they are 
likely to lose their jobs if they just get up and leave to attend the group prayer. But care must 
be taken not to abuse this. Since all of these excuses will come up again with the excuses for 
combining prayers, attention should be given to this example.) 

5. fears the death of a relative (b: or a companion; or there being no one else to care after the 
patient) 

6. (b: fears for his family or his child) 

7. fears for himself, from 

1. injury (b: such as from a predatory animal), that the authorities [sultan] (b: seize him) 

2. a debt collector and he has nothing with him (b: with which to turn him back, since 
imprisonment is oppression. It is the same if one fears being asked to repay a debt 
before it comes due. But if the debt is now due and the money is available, there is no 
excuse to leave the prayer) 

3. his traveling companions departure (b: whether initiating or continuing a journey) 

8. is overcome by drowsiness 

9. is harmed from rain, mud (b: and likewise snow, ice, and hail), and a strong cold wind in the 
dark of night 

1 0. (b: is harmed by the length of the imam’s prayer) 

(b: Blameworthy things on the way to the mosque are not an excuse, and he must forbid it in 
accordance to his situation, (m: Which means that if he cannot do anything he must hate it in his heart.) 
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If any of these excuses occur while praying (m: in the mosque), he completes the prayer briefly if 
possible, and otherwise he leaves the prayer.) 

(In Nail Al-Ma’arib : Not knowing how to get to the mosque is not an excuse if there is someone to 
guide him.) 
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Lesson 22 — prayer (people with excuses) 


Section. People Who Hove Excuses 


(b: They are the sick, travelers, those in peril, and the like.) 




4-;-^ \ds-[2i ji jli LkilS 

j>xS- j) jjj (jLs Laj) y’rtS- (jli ^jJt LxS^lj 

Loili ^^ Ujl (.6y>c^j ^J^3 cll cL^Uj) (3 

j jiJl^ Jj-^ atjtdJ. LS^ ajAii) ^ LiLu^ a*>L.^) 

j.^>JJ *yj jjjJ) ^«,rgj j ^LvAjL(_jip j.ilS j^j (J? 


Someone sick must pray standing (b: even if the manner of standing is the same as bowing, or by 
propping himself up or leaning upon something) unless unable. 

If unable to pray standing, he prays sitting, (b: It is recommended that he sit cross-legged (m: when he 
would normally stand), and that he unfold them (m: so he sits kneeling) when bowing and prostrating). 

If unable to pray sitting, he prays lying down on his side (b: the right side is better). It is valid for him to 
pray on his back with his feet towards the qibla (b: but it is offensive if he was able to pray on his 
side). He gestures for bowing and prostration (b: as much as possible), making (b: the prostration) 
lower. If he is unable to gesture he gestures with his eyes. 

If he becomes able or unable (b: to stand) during the prayer, he switches to the other. 

If he is able to stand and sit but is not able to bow or prostrate: he gestures for the bowing while 
standing and for the prostration while sitting, (b: Someone who is able to stand when praying alone but 
sits when praying in a group chooses which to do.) 

Someone sick may pray on his back—even though able to stand—for the sake of medical recovery, 
following the word of a (b: trustworthy) Muslim doctor. 

When on a ship, it is not valid to pray sitting if able to stand. 

It is valid for him to pray the obligatory prayer on his riding mount (b: whether still or traveling) out of 
fear of injury (b: from mud, rain, or the like... And likewise if he fears becoming separated from his 
party by descending, or fears for himself, or is incapable of riding if he gets down. He is required to 
face the qiblah and whatever he is able to do), but not because of sickness. 


(b: Someone on a ship who is neither able to stand or get off prays sitting while facing the qiblah , and 
he returns to the qiblah whenever the ship deviates—but not for supererogatory prayers.) 
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Lesson 23 -- prayer (shortening and joining, peril) 

(c7. 1) Section. Shortening Prayers 




jjj j3 (3j^ j ^y. U>-1^ t ji\^ ^ 

t s. yKT s. ^ ^ s. ^s. s. __ s. 

jt Lg-^Os^jl jX'2> j\ ^lil ^ c( jJl^ j\ ijiX ^ ^ 

jl <uJ (3 j^l j^rgjsSt i j\ b^^lpij o^L-^oii Lg-^Lcj 4-4 jL d*>w2j ^jl 

aJ C)\S' (jjj ijt A^jj iJ-Lu Avals'll iSyi ')! CaI^I A.*^ j( ^lj( A^j( AvaLBj yjj 

f.\./sa\ ^lil jl ^L5j jXi ji j Ojj J-/2J j^'\ 3 (jLaj 

IJjI ,AvaLit O A^L>- 


It is a sunna for anyone traveling a lawful journey longer that four burud (b: whether by land or by 
sea) (m: 81 km) to shorten four- rak'a prayers to two rak'a upon parting from the buildings of his 
village or his people’s tents. 

(b: Prayers that are shortened according to the conditions are not made up if he returns before 
completing the distance. 

Someone who entered Islam, became physically mature, or becomes pure (m: from menstruation or 
nifas ) on a lawful journey may shorten—even if the remaining distance is less than the required 
distance; but not someone who made repentance (m: from making an unlawful journey). 

Someone who has doubts about the distance, does not intend a particular destination, or traveled 
simply to obtain leniencies [rukhas] may not shorten.) 

(c7.2) (When it is necessary to complete) 


It is necessary to complete it if he: 

1. begins his prayer (b: while resident) and then travels (b: and likewise: if he begins the journey 
after the time enters) 

2. (b: begins) traveling and then becomes resident 

3. remembers a prayer (from when he was) resident, or the opposite 

4. follows a resident or someone he doubts about (b: whether the imam is on a journey or 
resident... And there is no harm in him saying: “If he completes it I complete it, and if he 
shortens I shorten”) 
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5. began a prayer which must be prayed completely (b: because he follows a resident or did not 
intent to shorten) and it became invalidated (b: by ritual impurity and the like) and he repeats 
it 

6. did not intend to shorten when beginning or is doubtful about his intention 

7. intends to be resident more than four days 

8. is a sailor whose family is with him and he does not intend residency in any land (b: since his 
journey is not interrupted in addition that he does not move away from his land and family. It is 
the same for a donkey driver, an animal herder, the Sultan’s messenger, and the like, (m: 
Modern examples would include people who have jobs where the travel itself is part of the 
job, such as people who work on airplanes, buses, trains, and ships. But someone who travels 
81 km or more to get to work should be entitled to shorten. And Allah knows best.) 

If he can take two routes and he took the longest, or remembered a prayer missed while on another 
journey, he shortens. 

Prayers can be shortened indefinitely if he: 

is held back (m: from traveling) (b: oppressively, or from sickness, rain, and the like) and he does not 
intend residency 

he stays for the sake of carrying out some need without intending to become resident (b: not knowing 
when he will finish the job) he shortens it indefinitely. 

(c7.3) Section. Joining Prayers for Travel, Hardship, or Weather 


ij 

^jXi Aaj>zlj jij yL- 3 c-ij (J ^ uv. jy^- 

j)j Lo.^ S-Lo. ^ (3j-^ ^ 

(3 O -U J^\ oUJ) (3 f dJS- (.5 y> jjjJ) 

I ‘^1 3j^' 


It is permissible to join between: 

1. Zuhr and 'Asr, and Maghrib and 'Isha’ in either one’s time for someone who: 

1. is traveling a journey valid for shortening prayers (b: it is not recommended, and 
leaving it is better. (Kashshaf Al-Qina'a . 2:5)) 

2. is sick, if not joining prayers enjoins hardship. 

3. (b: breast feeds (because of the difficulty of much filth) and similarly: irregular vaginal 
bleeding [istihadah] , inability to make purification of dry ablution for every prayer 
is incapable of knowing the time, such as someone who is blind 


4 . 
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5. has an excuse or is busied by something which permits them to miss the Friday prayer 
or praying in a group (see (c6.15) Excuses Rescinding the Friday Prayer and the 
Group Prayer) 

2. Maghrib and 'Isha’ because of rain soaking clothing (b: when it includes hardship. Snow, hail, 
and ice are the same) and because of mud and a fierce cold wind— even if he prays in his 
house, a mosque on a (fully) covered path. It is best to do whatever is gentler, whether 
delaying or praying early (b: and if they are the same, then delaying is better). 

(b: Praying early is better at Muzdalifah, and delaying is better at 'Arafah. And everywhere else it is 
better not to join prayers, (m: According to the madhhab: it is better to shorten and it is better not to 
join.) 

It is always a condition in joining prayer that they be in order.) 

c7.4) (Conditions for the first time) 


The (b: three) conditions for joining prayers during the first time are: 

1. intending to join when beginning the (b: first) prayer 

1. not separating between the two prayers except the amount of time for the iqama and making 
ablution briefly. Praying the sunan prayers associated with the obligatory prayers in between 
the two prayers invalidates joining (b: and so does making up a missed prayer. It is permissible 
to speak one or two words) 

1 . the excuse being present at the beginning of both prayers and at the taslim of the first 
prayer (b: since the first prayer is the place for intention, and the taslim of the first prayer and 
the opening of the second prayer is the place where they are joined. That the excuse remains 
until finishing the second prayer is not a condition for joining because of rain and the like, 
contrary to the other excuses. 

If the journey ends during the first prayer, joining and shortening becomes void so they are prayed 
completely, and the prayer is valid as an obligatory prayer. And if the journey ends during the second 
prayer, it is completed as a supererogatory prayer and the first prayer is a valid as an obligatory 
prayer). 


c7.5) (Conditions for the second time) 


The (b: two) conditions for joining in the second time are: 

1. making intention to join the prayers during the time of the first prayer (b: since whenever it is 
delayed more than that it becomes a make up prayer, not joining prayers) and while the time 
is not too constricted to pray it (b: since delaying it until it is too constricted to perform it is 
unlawful, and it negates the leniency [rukhsah] ) 

2. the excuse continuing until the second time enters. 
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(c7.6) Section. The Prayer of Peril 




A3c/> ajjUsr oLij-v2j 4ijt t—^a*>L^j 

a “U-Si *yj i^U^usj ^yf- Al 1/9 y^ L&*^Ly3 (_j 


Any form of the prayer of peril is permissible if it is rigorously authenticated from the Prophet (b: Allah 
bless him and his family and give him peace). 

(b: If the peril becomes intense, they pray walking or riding, facing the qiblah or not ... It is the same 
when it is permissible to flee from an enemy, flood, and the like, or fearing that he miss an enemy he 
seeks, or fearing that he miss the time for standing on 'Arafah.) 

It is recommended that he carry his weapons with him while praying so that he can defend himself, but 
he does not burden himself with a sword of the like (b: such as knife... It is permissible to carry filthy 
weapons in this situation out of need, without repeating the prayer.) 
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Lesson 24 -- prayer (friday) 

(c8) The Friday Prayer (jumu'a) 


t * * f M . • I ** r 

J»ajcJ ^ j La j,!iss>- fitj-^tj yj j J 

y£ ‘'-j OAixjtj j*l*J <UP c!/*J ^ ji j 4j 

^1/9*^! (J'Lai'ytj ‘uip *y ^_v2jj ^ ^Lo*yt fi*^L>^ 4.*.aJrt jj.'tsy- ^uip 

Jtjjjt jjt) Lg-«jj (j jji-Jt 4 ^j1j ^ “yj 


(Who is and is not required to attend) 


The Friday prayer is required of every: 

1. free 

2. legally responsible 

3. male 

4. Muslim 

5. residing amongst buildings that have the same name, even if they are separated 

6. where the distance between him and the mosque (b: if he is outside of the settled area) is not 
more than one farsakh (m: approximately 3.125 miles or 5km. And if he is inside of a city 
where the distance between him and the mosque is greater than 5km or the like, he still must 
attend) 

It is not required of: 

1. a traveler on a journey in which he can shorten his prayers (b: so if he is disobedient by making 
his journey, or the journey is more than one farsakh but less than the distance needed to 
shorten (m: 16 farsakh), or stayed in the city doing something preventing shortening prayers 
(m: like staying more than four days) while not intending to settle: Friday prayer is obligatory) 

2. a slave 

3. a woman 

Attending the Friday prayer is suffices for someone who is not required to attend it, though it does not 
convened [tan'aqad] by them, nor is it valid for one of them to lead it. But anyone who it is not longer 
obligatory for him because of an excuse: (b: if he attends it) it is obligatory for him and convenes 
because of him (b: and it is permissible for him to lead it). 
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It is not valid for someone who must attend the Friday prayer to pray Zuhr before the imam. But it is 
valid from someone if their attendance is not obligatory, though it is better to wait until the imam prays. 

(b: It is recommended that someone who has left the Friday prayer without an excuse to spend a 
complete dinar or a half- dinar in charity.) 

It is not permissible for someone who must attend the Friday to travel on a Friday after the sun’s zenith 
(b: until praying it, if he does not fear losing his traveling companions. Traveling before the sun’s zenith 
is offensive if he will do perform it on the way). 

Section (Conditions for the Validity of Friday Prayer) 


Ajt-oJr) 


iZL~ij a 

) a> (jU s.)(jLjJt Aljij cJUJt -Uj-iJt 1.4 j 

Ji) iij.5) jjj Lgjr) c4j(5^j Lg-l/* ^1/9*^) ^ iij.5) ^^l.g_9Lcj 

a*>L.A))j aJiJ) I.gj:>tv5 J 3 jjii ^ ^J-aJ Jl\ j^\ )gll jj o\S' 

^ ^ 

.SJaJ) j ja/Sp-j (J^J L$ aJ 

t_ Igis^ ol Lo.^ 0^3 a*^d2Jt (ji *yj fljLgJaJ) Lojis 

3jo j'j jti'yt ji (J,t ^ 

j..irga^J f-Lal? J_y2.ajj L.^gP j) jt daJt*jj LoJlS t Igis^ Otj 


The (b: four) conditions for the Friday prayer’s validity—and they do not include permission from the 
imam—are: 

1. the time. It begins from the beginning of the time of 'Eid (b: because of the statement of 'Abd 
Allah bin Saydan: “I participated in the Friday prayer with Abi Bakr (Allah be well pleased 
with him) and his sermon and prayer were before half of the day [had passed]. I then 
participated in it with 'Omar (Allah be well pleased with him) and his sermon and prayer were 
until I could say ‘The day has set’. I did not see anyone who criticized it or objected to it” Al- 
Daraqutni related it, as did Ahmad and he used it as evidence and said: “The same has been 
related from Ibn Mas'ud, Jabir, Sa'id, and Mu'awiyah (Allah be well pleased with them) that 
they prayed before the zenith and it was not objected to” (m: this hadith is considered weak)), 
and it ends at the end of the time for Zuhr (b: without any disagreement. And doing it after the 
zenith is better). If the time ends before the opening Takbir they must pray Zuhr; otherwise they 
pray the Friday prayer. 
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2. the attendance of 40 people whose attendance is obligatory 

3. that it be in a settled village. It is valid to have it near the buildings in a vacant area. If the 
number depletes before finishing the prayer they restart it as Zuhr. Whoever prays one rak'a 
with the imam finishes it as the Friday prayer, and anyone who attains less than one rak'a 
completes it as Zuhr if he intended Zuhr (b: ...otherwise he completes it as a supererogatory 
prayer). 

4. the two sermons preceding the prayer. The conditions for their validity include include: 

1 . praising Allah (b: with the form: “Al-hamdu lillah” ), 

2. praying upon the Messenger of Allah (Allah bless him and his family and give them 
peace) 

3. reciting a (b: complete) verse 

4. counseling to have fear of Allah Mighty and Majestic (b: these integrals are required 
for each of the two sermons) 

5. attendance of the stipulated number 

6. (b: the time 

7. that the khatib is fit to lead the prayer 

8. that they be audible so that considered number (m: forty) hear it, provided there is 
nothing to prevent them 

9. intention 

10. that the necessary number (m: of people listening) are residents 
1 1. the immediate consecutiveness between them and the prayer) 

Purity (b: ritual purity and being free of filth, even if making the sermon in a mosque...) is not a 
condition for the two sermons (b: and likewise, covering the 'awrah ). 

Neither is it a condition that the same person who delivers them lead the prayer. 

(b: Unlawful words invalidate the sermon, even if only a few. 

When able, it is not sufficient to do it except in Arabic, (m: But this refers to the actual required 
elements of the sermon. It is permissible to say them in Arabic, then translate them, and then come with 
the non-essential parts in another language).) 

The sermon’s sunan include: 

1. delivering the sermon on a minbar or elevated spot (b: when there is no minbar... On the 
right of the right of the prayer niche [mihrab] when facing the qiblah ; and when giving the 
sermon standing on the ground, to the left) 

2. greeting the believers with salams when he faces them them 

3. then sitting until the end of the adhan 

4. sitting between the two sermons 

5. standing while delivering the sermon; leaning upon a sword, bow, or staff 

6. making eye contact (b: and they turn to him when he gives the sermon) 

7. keeping the sermon brief (b: with the second being shorter. He raises his voice as much as 
possible) 

8. supplicating for the Muslims (b: and it is permissible to supplicate for someone specific) 

(b: It is permissible to read from a paper.) 

(b: If renegades [khawarij] take over a land and they have a Friday prayer, it is permissible to 
prayer behind them according to Imam Ahmad. Ibn Abu Musa said: he prays with them and then 
repeats it as Zuhr. (m: If this is Imam Ahmad’s opinion regarding the Khararij of those days, then how 
should it be when it comes to Salafis and Madhhabis?)) 
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Section (Description of the Prayer) 


A-x-oJrt 4jL^ ^<,rg9 


^ I (3 ‘Ix-oJrU AxS'ji\ (3 t ^ tlr*^ J 

C^L9*yt LajJjL La 4^>t_v>t_^Lj tjlstS jl5 AjsrlJ- JIJL y> ^ <3 LgJ^LBj ^• • • <• (3^ 

Lo.^L* v9 Lx^j (jjj aUsL) oLxJLs c4^j^ jl cijij 3 ^L)l5 Lg^ oil jt 

OiJsXXjj 3 Li= (jt LaijlXxS^j 4.*.a3rt 4.X^t Ltiisj 

L§^jj 3 ijj^ ^L9*yt jj-LiJ (_r^J _;^".!J 

(jjS^ (ji *yj *^J ('“^J (_5^^ (.3^^ L5^ a*^Lv2jt S-Lf-3t y^sj^ 

3 (_r''^^-^ L:>-L/3 4J153 L)t ^3 dl LaLaj 

^Ip ^ L4ji^ ^j^jLsti 4jt ^yi y/) ^L5 a*^Lv2jt yis^ ^ La f J^J 

La.^ j^ji (jc*5"j j_jL>^ (_r^ (*L«‘ytj C/’J 3^' >S-* ‘W _/ “L^^l 

LaJ^J j_^ “LaJ^O j( 3 t_lgi4 ^La*ytj j 


The Friday prayer is two rak'a. 


It is a sunna (b: after Al-Fatihah) to audibly recite Al-Juma' (62) in the first rak'a and Al-Munafiqun 
(63) in the second. 


(Multiple congregations) 


It is unlawful to for there to be more than Jumu'a (b: just like 'Eid) in a single area unless there is need 
(b: such as the area’s vastness, regions being far apart, mosques being far apart or constricted, fearing 
dissension and disunity [fitna] . In that case it is lawful for there to have more than one, but only to the 
degree necessary). 

If they do it (b: meaning: pray in two or more locations without need) then the one the imam (of the 
Muslims. May one appear before the coming of the Mahdi!) participated in or gave consent for (b: 
even if it is later) is valid (b: whether or not we say the imam’s permission is a condition). 

If they are equal in having permission or lacking it, the second is invalid. 

If they took place simultaneously or it is unknown which one preceded, they are both invalid. 
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(b: If 'Eid and Friday occur on the same day, the Friday prayer is no longer obligatory for anyone who 
attended the prayer with the Imam—but not the Imam. 

(Supererogatory prayers after it) 


The smallest number of sunna (b: rak'a associated with the prayer) after the Friday prayer is two, and 
the most is six. (b: He should pray them where he is—contrary to other sunna prayers associated with 
obligatory prayers, which should be done in his house—and it is a sunna to separate between the 
obligatory prayers and sunna prayers by talking or moving. 

There is no sunna associated with the Friday prayer before it.) 

(Sunnas for Friday) 


It is a sunna: 

1. to make the purificatory bath for the Friday prayer, during its day (b: and it is better to do so 
after having intercourse and upon leaving to the prayer) and this was previous mentioned (b: 
but this is questionable) 

2. to clean 

3. to apply fragrance 

4. to wear the best clothes (b: and white is best, and to wear a turban and a cloak [ 'imamah 
and rida ]) 

5. to walk to it early 

6. to be close to the imam (b: facing the qiblah... and being busy with prayer, invocations, and 
recitation) 

7. to read Al-Kahf () during its day 

8. to make frequent supplication 

9. to make frequent prayers upon the Prophet (Allah bless him and his family and give them 
peace) 

10. to not step over people, except for the imam or someone reaching a gap (b: that cannot be 
reached except by stepping over them). 

It is unlawful to have someone else get up (b: even his own slave or his grown son) and sit in their spot 
except for (b: someone young) or a companion that he had go first to sit in a spot and reserve it for him 
(b: However: if someone sits in the place of the imam, where people walk, or facing the people praying 
and the spot is tight—he is made to get up). 

It is unlawful to remove a spread-out prayer-rug as long as the prayer has not commenced (b: and then 
he removes it...and does not pray on it). 

Whoever gets up from his place for some reason [li 'aridhin lahaqahu] (m: such as putting a copy of 
the Qur’an in its place or going to the bathroom) and then comes back shortly, he has more right to the 
place (m: than anyone else). 

Whoever enters while the imam is delivering the sermon does not sit until praying two, short rak'a (b: 
even if it is a time when prayer is forbidden), (b: And if he sits he gets up and prays them if only a 
short time has passed. 
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Praying two rak'a to greet the mosque is a sunna for anyone who enters the mosque, except during the 
times when it is forbidden to pray...unless the iqamah has been made.) 

(Talking during the sermon) 


It is impermissible to talk while the imam is delivering the sermon, except addressing the imam or the 
imam addresses him. 

Talking is permissible before and after the sermon (b: and if the imam is silent between the two sermons 
or begins the supplication. 

It is permissible to make prayers upon the Prophet (Allah bless him and give him peace) if he hears the 
imam mention him, and it is sunna to do it silently... Silencing someone by gesturing is not [like talking]. 

It is offensive to fidget or drink during the sermon if one can hear it; otherwise it is permissible.). 
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Lesson 25 -- prayer ('Eid) 

(c9) The Prayer of the Two 'Bids 




jli aL^jj c-lL; Jj^t J ^liS" ^ji c 5 ^J 

j\ss'i\ jC-LaJj s.t j>rL^ (3 ^ c!/* ^J-^-^ aJj«j iJ-jjJb ji-Lstj 

^j^L® clr^J 3 ®J L? Lg- 4 ^ 4j5^lj 

4ilS^lxpj L 5 ^ *^1 L 5 ^ a*^L^^t <JL~ij ^1/9*^! jp^ljj ^aa,,^ it 

^jC^S'j L^ 3 ’v 2 jj j^\ (Ja ji tlr^J ‘^'^1 iApj c u^J 

aj.t ji]\ 3 j ij^-? c^LxjilUv*yt L? 

a^,5^ aXa^J Aijt jU>t.»^J ctjCS^ aJiJ J./a3-tj Jj5^ aJiJI Jjij ijc.S\5 ^ 

\yj2j ^ ^ i l-owil.*-*-o c aJ I^ ^ ^ 

4j«.«3-t (_];c 3 a:>^ t_)g?^ jiJl^ ^UJt 3 A^LsJt Jjt; (_^j*yt 3 ^j-S^ 

jC 5 ^ jlgail 3 ('“S-^ 
jLxJiiii-tj ^^jJtj JjtjjJt Lg-o-SCa^ j,-i 3 ( 3 ^'-^*^^ <3 

Lg-XjL.^ l 5 ^ LasjL^ Lg-3*J jt 43 ^j ^-*-^j-^ 3 LasJ^j a*)\.v 2 Jt a^S^j 4.;uv 

t_aP J 4 a» 3 “t 3'^ ij^” 3j ^ 3j 3-^^^ 3^ ^ ^-Uait (3^J 

^bt yfiS- (_^t ^jj )git a*^L^ ^^f>t_<JlJj ^^jj a*^L^ 3 3 

oivaj AjP a*^bya t_aP 3 *^ *^J ^ 3 * ^ ji L* al3^ ‘^Ij 3 j-3xJt 

iwj c^f iij( jjTf iw(j ciwt N/t 3( N| iijt iwt :Ui^ 


The 'Eid prayer is a group obligation. If the people of a land abandon it then the Imam fights them. 
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(c9.1) (Its time) 


The beginning of its time is like Dhuha prayer, and the end is at the sun’s zenith. If the 'Eid is not known 
until after the zenith, they pray it the next day (b: as a make up prayer). 

(c9.2) (Its place) 


The following are sunnas: 

1 . for the prayer to be in a vacant area [sahra’] . 

2. for the prayer for 'Eid Al-Adha to be early, the opposite of al-Fitr 

3. to eat before the prayer for 'Eid Al-Fitr, the opposite of al-Adha if there are sacrifices. 

It is offensive to have the 'Eid prayer in a mosque without an excuse (b: except in Mecca, because it is 
contrary to what the Prophet (Allah bless him and give him peace) did). 

(b: It is desirable for the Imam to delegate someone to pray it in the mosque for weak people, because 
of the action of 'Ali (Allah be well pleased with him), and to make the sermon for them. They may do 
their prayer before the Imam or after him, and the obligatory nature of the prayer is fulfilled by 
whichever one is first and it becomes permissible to slaughter.) 

(c9.3) (Conditions and Sunnas for 'Eid) 


It is a sunna for followers to go to the prayer early after the Fajr prayer—and for the imam to 
delay until the time of the prayer—(b: going out) in their best clothing, except for someone performing 
a spiritual retreat, since they go out wearing what they wore in during the retreat. 

Its conditions (b: for validity) include: residency and number for the Friday prayer (b: so it does not 
take place except where the Friday prayer takes place), not the Imam’s permission. 

It is a sunna to return on a different path (b: and likewise for Friday). 

(c9.4) (Its description) 


'Eid prayer is prayed as two rak'a before the sermon (b: and if the sermon were first it would not be 
counted significant). 

After the beginning “Allahu akbar” and opening supplication he says “Allahu akbar” six (b: 
additional) times before saying “'A’udhu billah min al-shaytani al-rajim” and reciting; 










An Introduction to Zad al Mustaqni’ 


99 


in the second rak'a he says (m: “Allahu akbar” ) five (m: additional times) before the recitation; 

(m: Imam Ahmad said that the Companions of the Prophet (Allah bless him and give him peace; Allah 
be well pleased with them) differed concerning (m: the number of times and manner for) saying 
“Allahu akbar” ; all of them are permissible.) 

he raises his hands each time he says “Allah akbar” and says (b: in between each time): “Allahu 
akbar kabiran, wa al-hamdu lillahi kathiran, wa subhan Allah! bukhratan wa asilan, wa salla 
Allahu 'ala muhammadin al-nabbiyyi wa ‘alihi wa sahbihi wa sallam tasliman” ; if he wants he 
says something else. 

(m: If he forgets the number of times he has said “Allahu akbar” he build on whatever he is certain of. 
If he forgets to say them until after beginning recitiation, they are dropped since they are a sunna and 
their place has gone. 

Someone who comes during bowing begins his prayer and then bows, and does not busy himself with 
making up saying “Allahu akbar”. If the comes while they are standing but after finishing saying 
them, he does not make them up. And if he comes while they are being done, whatever he missed is 
dropped.) 

He then audibly recites AI-'Ala () in the first rak'a and Al-Ghashiyah () in the second, after Al-Fatiha. 

When he makes his taslim he delivers two sermons just as in the Friday sermon, opening the first with 
nine takbirat and the second with seven. In (b: the sermon for) 'Eid Al-Fitr he encourages them to give 
charity and clarifies what they withdraw. In 'Eid Al-Adha he encourages them to slaughter a sacrifice 
and clarifies its ruling. 


(c9.5) (Some of its sunnas) 


Saying “Allahu akbar” the invocation between them are additions (b: but it is not a sunna after the 
final one). 

The sermon is a sunna. (b: It is a sunna for the women who attended the prayer to attend the sermon, 
and that they be singled out for an exhortation if they do not hear the sermon for the men.) 

It is offensive to make supererogatory prayers (b: and to make up missed prayer) before or after the 
'Eid prayer in its location (b: before departing it). 

It is a sunna for anyone who missed all or part of the 'Eid prayer to make it up (b: during its day, 
before or after the sun’s zenith) in accordance its description. 
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(c9.6) (The 'Bid dhikr) 


It is a sunna to make the “general takbir” [takbir al-mutlaq] (b: which is not bound to being after the 
prayers...and for non-females to do it audibly) on the night of the two 'Eids (b: in houses, markets, 
mosques, and other places, and to do it audibly when going out to the prayer place up until the imam 
finishes from the sermon). It is more stress for 'Eud Al-Fitr, and it is a sunna during the entirety of the 
first 10 days of Dhu al-Hujja. 

It is a sunna to make the “bound takbir” [takbir al-muqayyid] immediately after each obligatory 
prayer in a group (b: during 'Eid Al-Adha, not 'Eid Al-Fitr), from Fajr prayer the day of 'Arafa and for 
a pilgrim from the Zuhr prayer on the Day of Sacrifices up until the 'Asr prayer in the last day of the 
days of Tashriq. (b: It is a sunna to do it audibly, except for women.) If he forgets it he makes it up (b: 
and if he got up or left he returns and sits) as long as he does not invalidate ritual purity or exit the 
mosque. 

It is not a sunna after the 'Eid prayer. 

The way to do it is evenly: “Allahu akbar Allahu akbar la ilaha ill allah, wa Allahu akhbar Allahu 
akbar, wa lilahi al-hamd” . (b: It is sufficient to do it a single time. If it is increased, there is no harm; 
and repeating it three times is good.) 

(b: It is not a problem to say “May Allah accept it from us and from you”, and likewise to reply.) 
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Lesson 25b -- prayer (eclipse, drought) 

(clO) The Eclipse Prayer 




(.^jl ^ jj-5 ^^ ^J3^3 ^ J_a^j ^ji ^ ^ ^ji- f 

JS' J liji C JjS'lS' oliit ^ ^jrJAs><:^ ^ ^ji f Oj^ 

jl iSjL^LS^ C—jIp jjj AjLui?^ ‘-3(_5^ (^ ^ 

oIpjS^j c^'^ksj AxS'j (3 ojj (J‘->^ ^1 C-JIS^ jt j.^>-jsJtj C—xil? 

£ it 

jU ji C^jl jl 


When the sun or moon is eclipsed, it is a sunna to pray two rak'a, in a group (b: in a mosque is 
superior) and individually (b: like all other supererogatory prayers). 

(Its description) 


After Al-Fatiha, he audibly recites (b: even for the solar eclipse (m: contrary to the Shafi'is)) a long 
chapter in the first 

then bows for a long (b: unspecified period of) time 

then raises his head and says “sami'a Allahu li man hamidah” (b: while raising) and says 
“rabbana, wa lak al-hamd” (b: after standing erect) 

then recites Al-Fatiha and a long chapter shorter than the first, he then bows for a long time but shorter 
than the first, then raises, he then makes two long prostrations (b: but does not sit for a long time 
inbetween the prostrations), and then prays the second (b: rak'a) like the first except that everything 
done is shorter, then he says the tashahud and the taslim. 

(b: Saying a sermon is not legislated.) If the eclipse ends during the prayer, it is completely briefly. 
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(When it is not prayed) 


He does not pray if: 

1. the sun disappears while eclipsed 

2. the sun rises while the moon is eclipsed 

3. there is some sign other than an earthquake (b: if it continues) 

(Number of prostrations in each rak'a) 


It is permissible if he makes three, four, or five prostrations in each rak'a. 

(b: The lunar and solar eclipses are conceivable at all times. And Allah has power over to do all things.) 

The Drought Prayer 






ii jjj ji U^t ^L (_^LJt Jipj ili ^Jj^t ^La^t .itjt tijj 

^ *' J ‘—aJsJSjJ 4^ (j yS>r LajJ IL J 

jjLL/ 9 ^jjt Ji-®t ^ (jtj it J ^ c^*^Lv2jtj i^jJt jji-^t 4.X./9J Ip 

j;u5sxJtj Lgj>tXXjsj aJj>-tj t )g-4 ^ ^t-A t jjCLC ji ^^ *y (_]_:y>J..^t y^ 

4jp Aijt f-tp-Jj jpJ.jS 4jJj 4j L^^ ^^t oL^^t aj-tijLlkX..^*yt L^^ 

yj^ “bj^t ajjL-cj iAiJt ttji..*! jjj a j^\ LLJtv* Li^t ji-g-Ut 


^t <• ji^lt Jjt (_j ot yj.^j ^La^yt (jij LgJs yyi 4.*./oL?r a*^Lv2jt (_J.aL;jj 

j,_gJlJt Luip *yj UJt y>- ji-§i-!t '.^^yu jt yj^ Lg_L/9 y ®t^t 0.ltj tijj 

ja;t.ju)t C^Llaj ^.aj*yt (j^tX”^tj t_ptjlaJt 


If the soil becomes arid and rain does not fall (b: and it causes harm), they pray the drought prayer in 
a group or individually, (b: Praying in a group is a sunna even while traveling, and even if the drought 








An Introduction to Zad al Mustaqni’ 


103 


is not in their land. The drought prayer is not prayed because water is cut from an uninhabited or un¬ 
traveled land because there is no harm.) 


(Its location) 


Its description with respect to is location and rulings is like 'Eid. 

(Measures before the prayer) 


When the Imam wants to go out for the prayer, he exhorts the people about repenting from 
disobedience, giving back what was unjustly taken (b: by returning it to its rightful owner; since 
disobedience is the cause of the draught and godfearing [taqwa] is a cause of blessings [barakat] ), 
and forsaking enmity (b: since it leads to disobedience and accusations, and prevents goodness from 
descending). The Imam orders them to fast (b: since it is a means for succor to descend, and because of 
the hadith, “the supplication of one who fasts is not rejected” (m: Ahmad, Al-Tirmidhi (2528), Ibn Majah 
(1702). Narrated from Abu Hurayrah (Allah be well pleased with him). The chain is said to be weak), 
and give charity (b: since it is a guarantee for mercy). And he appoints a specific day (b: so they can 
prepare for going out in the manner according to the sunna) for them to go out. 

They clean but do not apply scents ['utr] . The Imam and them go out humbly, fearfully, humiliated, and 
quietly. The Imam brings with him the religious, righteous, the elderly (b: since it is quicker in bringing an 
answer), children of the age of discernment (b: since they have no sins. It is permissible to bring infants, 
old women, animals, and to ask the righteous for prayer [al-tawassul bi-l-salihin] ). 


If non-Muslim subjects of the Islamic state [ahl al-dhimma] go out separated from the Muslims—but 
not on their own day (b: lest it be the same day the succor descends agree with the day they along go 
out and it augment their dissention and perhaps others become suffer dissention from them)—they are 
not prevented. 


(Its description) 


The Imam prays (b: two rak'a with them, like 'Eid) and then delivers a single sermon. 

He begins the sermon saying, “Allahu akbar” as in the 'Eid sermon. He frequently asks for forgiveness 
and recites of verses ordering it (b: and makes many prayers upon the Prophet (Allah bless him and 
give him peace) since this aids in getting an answer). 

He raises his hands and supplicates with the supplication of the Prophet (Allah bless him and his family 
and give him peace), which includes: “Allahuam isqina ghaythan mughithan ...(b: hani’an mari’an 
ghadaqan mujallalan 'aman tabaqan da’iman. Allahumma isqina al-ghayth wa la taj'alna min 
al-qanitin. Allahumma suqya rahmwanat la suqya 'udhab, wa la bala’a wa la hadma wa la 
gharaq. Allahumma inna bi-l-'ibad wa-l-bilad min al-‘awa’ wa al-juhd wa al-dank ma la 
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nashkuhu ilia lak. Allahumma anbit lana al-zar'a, wa adri lana al-dar', wa-sqina min barakat i-l- 
sama’ wa anzil 'alayna min barakatika. Allahumma irfa' 'anna al-ju' wa juhd wa-l-'uray, wa-l- 
shif 'anna min al-bala’ ma la yakshifuhu ghayruka. Allahumma inna nastaghfiruka innaka kunta 
ghaffaran, fa arsil al-sama’ 'alayna midrara ) (b: 

It is a sunna for the Imam to face the qiblah during the sermon. He to turns his outer garment inside out 
(m: this is a very brief way of saying this...). The people do this, too... And the Imam silently says the 
supplication, “Allahumma innaka amartana bi du'aika, wa wa'adtana ijabatak. Wa qad 
da'wanak ka ma amartana, fa-stajib lana ka ma wa'adtana” . 

If the rain does not fall, they repeat it a second and third time.) 

(Other measures) 


If they are given rain before going out they thank Allah and ask Him for an increase from His bounty 
(b: and they do not pray unless they were ready to go out. And then they pray it out of thanks to Allah 
and asking Him to increase His bounty). 


Someone calls out 

“Al-salata jami'atan” 

[“Prayer is gathering!”] 

(b: like the eclipse and 'Eid, 

contrary to the funeral prayer and 

tarawih ) 

1 , 



It is not a condition to have the Imam’s permission. 


It is a sunna when the rain first falls to stand, bring out his baggage/saddles and his clothes so that 
they may be rained upon. 

If the waters increase and there is fear from them, it is a sunna to say: “Allahumma hawalayna wa 
la 'alayna. Allahumma 'ala al-turab wa al-aakam wa butun al-‘awdiya wa manabit al-shajr” . 

(b: It is desirable to say, “We were given rain by the grace and mercy of Allah”, “...by the meteor of 
such-and-such” is unlawful, and “...in the meteor of such-and-such” is lawful. Attributing the rain to the 
meteor and not Allah is an act of disbelief [kufr] according to scholarly consensus.) 
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Lesson 26 —funeral prayer (sickness, washing); (D) The 
Funeral Prayer 


(b: It is a sunna to mach much remembrance of death and to prepare for it... 

It is offensive to moan and hope for death. 

It is permissible to use medicine that is [itself] lawful, but not doing so is better. It is unlawful to use 
medicine that is [itself] unlawful, whether ingested or otherwise, such as sounds of entertainment. 
According to Al-Mubdi' it is permissible using camel urine only (m: out of the things that are unlawful 
to eat). 

It is offensive for a non-Muslim subject of the Islamic state to treat a Muslim without necessity 
[darurah] , and to take medicine from one while it was not clarified that its ingredients are lawful.) 




j) cs-Lc. 4^1.?- aj Jjj ^^^ j Cj^3 

\^Ot ■Sjj ji j aAiJ) “UXiLi 

jX) a aL^\-L» A-::^ -Lij oL* tils aI^) A.g.?rjJJ adcs- 

j) jX^ aJL^ jiAlcdpAX^SJ aJjJj>- 




(do. 1 ) (Visiting the Sick and Dying) 


It is a sunna to visit the sick and to remind him to repent (b: since it is obligatory at all times, and he is 
more in need of it than other things) and to make a bequest. 

If it (b: the Angel of Death) descends upon him it is a sunna (b: for the gentlest and most godfearing 
of his family) to take it upon oneself to whet a rag with water or drink and moisten his lips and to 
prompt him to say “La illaha ilia allah” one time but not exceeding three times, unless he speaks 
after it and then the prompting is repeated (b: so that his last words be “La ilaha ilia allah” ), gently. 
Ya Sin is recited to him (b: and Al-Fatiha), and he is faced toward the qibla (b: on his right side being 
best if the place is wide. Otherwise, he is placed on his back with his feet toward the qibla and his 
head raised a bit so that his face is towards the qiblah). 
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(dO.2) (Immediate Measures After Death) 


When he dies it is a sunna to: 


1. close his eyes (b: and say bismillah wa 'ala wafat rasul illah sail allahu 'alayhi wa 


sallam. A relative should close his eyes. It is offensive for a menstruating woman or someone 
with major ritual impurity to be near him. And a female or a child closes the eyes of a female) 

2. tie his beard (b: so that pests not enter it) 

3. bend his joints (b: to make it easier to wash him. His forearms are bent towards his upper arms 
and then returned to his side; and his shins bent to his thighs and then the shins and thighs 
together bent to his stomach and then returned. This should be done immediate after death and 
before covering him. It is not done if difficult) 

4. remove his clothes (b: so that they not warm his body and speed up decay) and dress him in a 
long shirt [thobe] (b: and it is best to leave extra material at his head and legs so that wind 
not raise it) 

5. put a piece of iron (b: or the like) on his stomach (b: so that it not become bloated) 

6. put him on a bed he will be washed on, facing (b: the qibla, on his right side) with his feet 
descending (b: so his head is higher than his feet to make it [?] for the water and bodily waste) 

7. to hastily prepare him if he did not suddenly die 

8. to carry out his bequests 

It is obligatory to (b: quickly) pay his debts (b: whether owed to Allah Most High or to other people). 

(b: There is no harm in kissing or looking at the deceased, even after being enshrouded.) 


(dl) Section (Washing the Body) 
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L$J^ ^ La-g-l^Jj Lo.^ e}i?AAi c4j(J 5j 
aJj a jj> JiS^ 3 ^ aIS^ ^ Jais AX^J-j cA^(j ajP^ 

aj^*yt Aj-^^Jtit (3 jj^ J^J ^(_5^ AxJaj 

ajLaiat cAjjLi ^^ysjljj aJ^ tij J,.^>.,*X.^ S-Lltj \jji\S' 

aX/ 9 L2!a.tjj JwL^j tOjji Las jXi i_ju!ijj ^ a 

Jjij ^ cAXji^ ^L)}j L^jjj (Js^t liJ-^^s-oXX^ ji jLs ^laa; j_j-*-A>- 

iA^lj *y i_f^. *^J *^J S-Lc. Jl.^4^iJ C-^ 

ijlairtj (3 A^aJj Luar 0 (jt ..X JL.^4^^ A^J N|j 

jl Aj jjl *yj clx^ jt AXjti Ja-i^ (jjj aJ^ (_jLyaj Lasj;^ Cj^ Lg-3^ Lijj AXP 

aJlp j_jLv3j ^'^1 ajLaj JUa jl 

0l aLj La Ji^Utit j^jLp j jv-<>. aIL^ j jjiJ ^j^J 


Washing, shrouding, praying over, and burying the (b: Muslim) deceased are community obligations, (b: 
Carrying the deceased (m: to the graveyard) is also a community obligation, and following it is a 
sunnah.) 

(b: Imam Ahmad (Allah be please with him) disliked that people who wash the dead or dig graves take 
wages for their work, unless they are in need of it and then they are given from the Muslim Common 
Fund [bayt al-al] ; if it is not possible, they are given in accordance to their work (Al-Mubdi') .) 

(Who Should Wash the Body) 


(b: It is best to choose someone to wash the deceased who is trustworthy and knows its rulings.) 

The best person to wash him is: 

1. the (b: upright) person stated in the deceased’s bequest (b: because Abu Bakr Al-Siddiq 
bequeathed that his wife Asma’ wash him, and Anas [bin Malik] bequeathed that Muhammad 
bin Sirin wash him) 

2. then his father 

3. then his grandfather (b: and on up) 

4. then his closest male relatives according to closeness (b: so precedence is given to the son, then 
the son’s son and on down, and then the paternal uncle—according to the order given in 
inheritance (see (16))) 

5. then distant relatives [dhuwi al-arham] (b: as in inheritance) 

6. (b: then non-kin. A male who is non-kin is more fitting than a wife or slave-girl; and a non-kin 
woman is more fitting than a husband or slave-master. A husband is more fitting than a slave- 
master, and a wife is more fitting than a slave-woman who has born his child [umm walad]. ) 
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And (b: the best in washing) a woman is: 

1. the person she bequeathed 

2. then her female relatives according to closeness (b: so precedence is given to her mother and 
on up, then her daughter and on down, then kin as in inheritance. Her paternal and maternal 
aunts are equal, and likewise her nieces from her brother and sister) 

A spouse may wash his counterpart (b: as long as she is not a non-Muslim subject of the Islamic state), 
and likewise a master with his slave women (b: that are lawful for him, and even if an umm walad ]). 

A man or woman may wash anyone less than seven years (b: whether male or female, since they have 

no 'awrah. ) 

If a man dies among women (b: none of them is his wife and he has no slave girl who is lawful for him), 
or the opposite, they make fayammum for him, like a hermaphrodite of uncertain persuasion, (b: From 
this it is known that there is no way for men to wash female relatives nor the opposite.) 

It is unlawful for a Muslim to wash or burry (b: or carry, shroud or follow the funeral procession of) a 
non-Muslim. Instead the non-Muslim is (b: obligatorily) inter since there is no one to inter him. 

(b: Conditions for washing the deceased include 

1. purity of the water 

2. the water being lawful to use 

3. the person washing being a Muslim unless taking the place of a Muslim who intended it [?] 

4. rationality 

(m: It is permitted and valid) even if (m: the one to wash the deceased is) of the age of discernment but 
not an adult [mumayyiz] , menstruating, or in the state of ritual impurity.) 

(dl.l) (How to Wash the deceased) 


If they begin to wash the deceased they (b: obligatorily) cover his nakedness and remove his garments 
(b: it being recommended) and cover him from onlookers (b: underneath a cover in a tent or house if 
possible). 

It is offensive for someone not helping wash him to be present. 

His head is then raised (b: but not in the case of a pregnant female) until he is close to sitting and his 
stomach is gently pressed (b: so that anything that is ready to exit exits) and a great deal of water is 
poured (b: to remove what exited with the pressure). 

The washer then wraps a rag on his hand and cleans the deceased’s private parts. 

It is unlawful to touch the 'awra of anyone seven years or older (b: without using a barrier, just as 
when alive). 

It is recommended not to touch the rest of the body except with a rag (b: so the washer prepares two 
rages: one for the private parts and another for the rest of the body). 
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It is recommended to then make ablution for the deceased, but he does not put water in his mouth nor 
his ears (b: out of fear that it will cause filth to move), and he inserts his moist (b: thumb and index 
fingers (b: meaning: with a wet rag being over them) between his lips and wipes his teeth, and in his 
ear canals and cleans them (b: after washing the deceased’s hands so that wiping the ears takes the 
place of washing them), and he does not insert water into the mouth and ears. 

He then intends to wash him, says “Bismillah” (b: it being obligatory) and washes just his head and 
beard with the froth of lotus tree (b: since the head is the most honorable of limbs, and the froth does 
not adhere to the hair), 

he then washes his right side, then his left, then his entire body (b: pouring the water on all of his body), 
three times (b: except for the ablution which is only in the first time), each time passing his hand on his 
stomach (b: so anything left over exits); if he is not cleaned with three washings, it is increased until he is 
clean—even if it exceeds seven timesjl] (b: it is offensive to stop washing him after one time if nothing 
exits. It is unlawful to stop the washings as long as something comes out and it is less than seven 
washings. It is sunna to stop on an odd number. It is not obligatory for the washer to immediately touch 
the deceased, so if the deceased was left under a spout or the like and someone was present who is fit 
to wash the deceased and he made intention and said “Bismillah” and the water completely covered 
the body—it would suffice); 

Camphor is used (b: it being recommended) in the last washing. 

Hot water, ashnan, and al-khalal are used only if necessary (b: otherwise they are offensive). 

His hair and nails are trimmed (b: it being recommended, if they are long, and so is armpit hair. 
Whatever is taken is put with him just as is a severed limb. It is unlawful to shave the heath or pubic 
region, as is performing a circumcision (m: on the deceased)) 

His hair is not combed (b: it being offensive, since it leads to severing the hair without there being any 
need); 

The deceased is then dried (b: it being recommended) and put in a long shirt (b: like what was done 
with the Prophet (b: Allah bless him and his family and give him peace). 

The hair (b: of a woman) is braided (b: it being recommended) in three plaits and they are hung behind 
her. 

If something exits from him after seven times the place is stuffed with cotton, and if it does not retain it 
then with pure soil. Then the place is washed and ablution is made (b: it being obligatory) for the 
deceased. 

The washing is not repeated if anything exits after shrouding him. (b: There is no harm in the washer 
saying “inqalab yarhamuk ullah” and the like. The deceased should not be washed in a public bath 
house.) 


(cn.2) (Pilgrims) 


The deceased who was in the state of pilgrimage (b: Hajj or 'Umra) is as a live pilgrim: 

1. he is washed with lotus tree (b: not camphor), but not brought near fragrances 

2. a male is not dressed in stitched clothing 









An Introduction to Zad al Mustaqni’ 


no 


3. a male’s head is not covered 

4. a female’s face is not covered 

5. (b: nothing is taken from their hair or nails) 

(b: Fragrances are not held back from a woman during her divorce waiting period.) 
(b: Rings and the like are removed, even bi raddihi ) 

(dT.3) (Martyrs) 


A martyr [shahid] (b: of a battle or killed unjustly) is not washed (b: even if women or not legally 
responsible) unless he was in a state of major ritual impurity (b: or unless washing is obligatory, such as 
from menstruation, postpartum bleeding or entering Islam). He is buried with his blood (b: unless it is 
mixed with filth, in which case the two are washed) in his clothes after removing weapons and leather 
from him. If his garments were taken from someone he killed during the battle (m: salabaha ) then he is 
buried in something else. 

The martyr is not prayed over. 

If he falls from his mount (b: or a high place without it being an act of the enemy) or is found dead 
without any effect (b: ...or he impaled himself on his sword), or he is carried and then eats (b: or drinks, 
sleeps, speaks, urinates, sneezes,) or he remains living for what is customarily a long time, he is washed 
and prayed over. 


(dl.4) (Fetuses and misc.) 


A miscarried fetus which reached four months is washed and prayed over (b: even if it did not cry... 
And it is desirable to name the child. If it is not known whether it was a boy or girl, it is given a name fit 
for both.) 

Anyone incapable of being washed (b: from lack of water or something else such as burns, leprosy, ...) 
has tayammum made for him. 


(dl.5) (Concealing imperfections) 


The one washing him must (b: obligatorily) conceal anything imperfection he sees (b: on the deceased). 

(b: It is necessary to conceal evil, not to show good. We have hope for those who were good, and we 
have fear for those who were evil. We do not bear witness (m: that someone is in paradise or the fire) 
except someone that the Prophet (Allah bless him and give him peace) bore witness for. It is unlawful to 
assume bad of a Muslim who has the outward appearance of being upright, and it is desirable to 
assume good of Muslims.) [1] There seems to be a slight difference here with Nayl al-ma’arib. 
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lesson 27 -- funeral prayer (shrouding) 

(CO) Section. Shrouding the Body 




4v9jij ^ aJLo (JJ 

(3I ^ .1^xj Ig^.^ (_/^ (_jljljjJ 0*^ij (3 (J^j Cftr^^d 4j( 

^Lgjji “Ldoj ‘UxJl (3^ <3 (J‘'^^J yi ^ Lo-ji Jgj3-t 

aijg!t^ y> J 3jLL/9 c5^ ‘-3jJizJt ^ 

^ j£ LgJ^LijJt Iw3jJg caIS^ ji? jjj 

3 3 (J^j LasJ-ixj ^ A^lj oUJLj 

(_];OljjJj CjL^j Cjtjl 3 U"*^J ^Liij 

A.*^y«^■ 3"^ <--Jjj >^,^1 


It is obligatory to shroud him in something he owns; it is given precedence over a debt (b: even when 
there is collateral) and others (b: like a bequest and inheritance). If he has no wealth it is obligatory on 
whoever is responsibility for his upkeep, except that a husband is not responsible for his wife’s shroud. 

(b: Sheikh Tuqya Al-Din [Ibn Taymiyyah] said that whomever assumes that no one else is going to [take 
care of the shroud], it becomes personally obligatory for him to do so. 

If the deceased was traveling with a group, they burry him using his own wealth. If he does not have 
any, they bury him and seek reimbursement from estate or whoever is required to pay his upkeep if 
they intended to seek reimbursement.) 


(cO. 1) (Its description) 


It is recommended to shroud a man in three white (b: cotton) wraps, (b: Precedence is given to the 
person who shrouds him just as it was given in washing him (see (dl.1))). 

The shrouds are steam-scented (b: meaning: they are steamed after splashing them with rose water or 
something else so that it adheres), 

they are then spread out one on top of the other with hanut (b: a mixture of fragrance prepared 
especially for the dead) placed between them (b: not on the top-most shroud). 
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then the deceased is placed on top of the shrouds while on his back, and some of the hanut is put 
between his buttocks and a rag whose edge has been ripped like a loincloth is fixed over the hanut 
to gather his buttocks and testicles. The rest (b: of the cotton daubed with hunut ) is put on the openings 
of his face (b: the eyes, ear channels and mouth) and the places he makes prostration (b: the knees, 
hands, forehead, nose, and ends of his toes; and also behind the knees, under the armpits, and in the 
navel); if the fragrance is put on all of him is good. 

Then the (b: left) edge of the uppermost shroud is passed over his right side, and the other edge is 
passed above him (b: meaning: from above the right edge); 

then the second and third shroud are done likewise. The majority of the excess (b: material) should be 
at his head, then it is tied (b: so that it not unfold) and untied at the grave. It is permissible for the 
deceased to be shrouded in a shirt, waist-wrapped and a wrapping. 

(cO.2) (A woman's shroud) 


A woman is shrouded in five (b: white cotton) garments: 

1. a waist-wrapper 

2. head covering 

3. long shirt 

4. two shrouds. 


(b: She is dressed in the waist-wrapper, the long shirt, the head covering, and then the two shrouds.) 

(b: A young boy is buried in a long shirt. It is permissible to burry him in three [shrouds] as long his 
inheritors are legally responsible. 

A young girl is buried in a long shirt an two shrouds.) 

(cO.3} (The minimal shroud) 


What is obligatory is to entirely cover the deceased. 

(b: It is offensive to shroud using wool and hair. It is unlawful to shroud using leather. Silk is permissible 
(m: for a man ?) only when necessary. If there is only enough material to cover part, the 'awrah is 
covered, just as when alive, and the rest is covered with grass or leaves. 

It is unlawful to bury jewelry and clothes other than the burial clothes [kafn] since it is a waste of 
money. A living person may take a dead person’s shroud, if necessary because of hot or cold, in 
exchange for its price.) 
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lesson 28 -- funeral prayer (praying over the deceased) 

(d3) Section. Praying Over the Deceased 


i ‘Xxj J^^-3 I^Ig..^J JjLPj dcs- ^L9*yt 

V 

j}lS'\ ^ Ui ^ ^ 4.^1^ Aiii ^ 

cU.J_aX/9 ji-Lsij liJjj .LiliJlj cUj cLlJIpj ilJJjssLij 

cUv9 4Xj5jj CAJL^tj C^*^L-c*yt (_5^ ^ (_!/* ^ji'^ LS^ ^'j 

CS-llL) 4jj>^X9 ^^jlj aJjJ ^cAilpj ^aJ 

tj;^ tjti aJJjIj ^ jiJt L«-S^ cbljaii-tj jjjjt ^ Aiij Cijjtj 

(3 aJ jUjt ^y/> aj^lj AA^t Ajlj>^ilj ^ ^jJj 

cLjL^ LsvjjLij ^3 ^jJ aIscstI ji-gJlit jjj JJ^J 

^LaS^ 3 AaJ-Ij cL=*jjA>rt Aj j3^^J J-^ ‘'-J 

AjJj AxS_ ^^jf- aJ^tj j i—i-sjj jj y.l 

aL5^ a*^L^tj A^ljjJtj otj;u5sJj ^LS Lg-Ortjj aj^uSsJ ^ 
a*^L^t AXjli ^j^J AXa^ aL^ cj^uS^t aJLs iC--;.^ 

j Jjli ^Jj JIaJI 'ilj ^'-! c^Vf> i^Js- j jc^\ 

3 a*)L^lj 


(d3.1) (Its description) 


(b: By a single responsible person the obligation falls from the group. It is a sunna to do in a group, 
and that the rows not be less than three.) The sunna is that the imam stand at the man’s chest or at a 
woman’s abdomen. 

He makes four takbirat. After the first takbir he recites Al-Fatiha (b: silently, even at night) after saying 
'A’udhu billah...” (b: and saying “Bismillah...”); after the second takbir he makes prayers upon the 
Prophet (Allah bless him and his family and give him peace) as during the tashahud; 
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he supplicates after the third takbir saying, “Alla humma ighfir li hayina wa mayitina , wa 
sha hidina wa gha ’ibina , wa saghl rina wa kabl rina wa dhuku rina wa una thina . 
Innaka ta'Iamu munqabilana wa anta 'ala kulli shay’in qadl r. Alla humma man ahyaytahu 
minna fa ‘ahya hu 'ala al-isla mi wa al-sunnat, wa man tawaffaytahu minna fa tawaffhu 
'alayhima. Alla humma ighfir lahu wa-rhamhu wa 'a fahu wa-'afu 'anhu wa ‘akrim nuzulahu, 
wa ‘awsi' madkhalahu, wa-ghsilhu bi-l-ma ’i wa al-thalj wa al-burud wa naqqihi min al- 
dhunU b wa al-khata ya kama yunaqqa al-thaubu al-abyadu min al-danas. Wa abdilhu 
da ran khayran min da rihi wa zawjan khayran min jawjihi, wa ‘adkhilhu al-jannata wa a'ithhu 
min 'adha bi al-qabri wa 'adha b al-na r, wa afsih lahu fi qabrihi wa nawwir lahu fl hi” . (b: If 
the deceased is female the pronoun is made feminine) 

if the deceased is young (b: or reached maturity while insane and the insanity continued) then he says: 

“Alla humma ij'alhu dhakhran li walidayhi wa faratan wa ajran wa shafl 'an muja ban. 
Alla humma thaqqil bihi mawa zT nuhuma wa 'aththim bihi uju rahumawa alhiqhu bi sa I hi 
salafi al-mu’minl wa aj'al fi kafalati ibra hi m wa qihi bi rahmatika 'adhaba al-jahl m” . 

after the fourth takbir he stands briefly (b: not supplication, not saying the tashahud and not making 
tasbih) and makes one single taslim on the right, (b: and it is permissible...to do a second taslim.) 

(b: It is a sunna to remain until the deceased is raised.) He raises his hands with each takbir (b: it being 
recommended). 


(d3.2) (Obligatory Acts of the Prayer) 


The obligatory acts of the funeral prayer are: 

1. standing 

2. the (b: four) takbirat 

3. Al-Fatiha 

4. praying upon the Prophet (b: Allah bless him and his family and give him peace) 

5. supplication for the deceased 

6. the taslim 

(b: It’s conditions are: 

1. intention being made to perform prayer over the deceased. It does no harm if one does not 
know whether the deceased is male or female, or the like. If one does not know, intention is 
made to pray over whoever the imam is prayer over 

2. that the deceased be a Muslim 

3. that the deceased have ritual purity, be free of filth if able; if unable he is still prayed over 

4. facing the qibla 

5. covering one’s nakedness 

6. the deceased being present in front, and it is not valid to pray on the deceased while he is 
being carried or behind a wall 
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(d3.3) (Missed actions, being absent, misc.) 


Whoever misses one of the takbirat makes it up (b: it being recommended) in accordance to its 
description, (b: If he makes salam with the imam and does not make up what was missed, the prayer is 
valid.) 

Whoever misses the prayer over the deceased prays at his grave (b: up to a month after burying him). 
Someone absent (b: from the area, even if less than the distance for shortening prayers) is prayed over 
with intention up to one month (b: and likewise for someone who drowned, was taken prisoner and the 
like). 

(b: If part of a deceased person who has not been prayed over is found, it is as finding the whole— 
except for finding hair, finger and toe nails and teeth—so it is washed, shrouded and prayed over. If 
the rest is found later, the same thing is done and it is buried next to it.) 

(b: The funeral prayer is not performed over 

1. someone who has been eaten while inside the eaters stomach 

2. someone charred by fire (m: literally: someone has been physically changed by the fire) 

3. part of a person while they are alive) 

It is not a sunna for the (b: highest) Imam (b: or the Imam of an entire village) to pray over a pilferer, 
nor over someone who committed suicide. 


There is no harm to pray over the deceased in the mosque (b: if safe from of soiling it). 




An Introduction to Zad al Mustaqni’ 


116 


Lesson 29 -- funeral prayer (carrying the dead, visiting 
graves) 

(D4) Section. Carrying and Berrying the Deceased 






(jl^ Ji\ j L^Lol (j ^ j L 4 {jy, cj u"^ 

(3^^ d/* jgg? a(^ db^ ^ jl:>r Lgjjij>^ 

^ \ N \ 

4_ajc (_5^ a-bi- 3 auip aJiJI cJJ-*^J (_5^J 4i^J_a 

J auip s-Luitj 4«,rg>..irg^ a^^Ssjj LoJl.^^ jw 

d;Ot J5" db; (J^j *^1 ‘db^^ d/"^ rs-l^'yt J 4^ a-JsjJtj 

4.*jij jl 3 (J‘'*^j ^^ c3^j d/* 

^LiiJ 4i*j ajS^jj ^ ^L*ia '“li—At d)t dr^J 


(b: The obligation of carrying and burying the deceased fall by a non-Muslim or someone else doing it 
because intention is of no consequence.) 

It is a sunna (b: for four people) to carry him ... (b: by placing the left forward support on his right 
shoulder, then moving to the left rear support, then the right front support on his left shoulder, and then 
moving back to the right rear support (m: I have never seen this, so feel free to correct me)), and it is 
lawful (b: for anyone to carry each one on his shoulder) between the supports. 

(b: If the deceased is a child, there is no harm in carrying it with the hands.) 

(b: There is no harm in carrying the deceased on an animal for a valid purpose, such as the grave 
being distant.) 

It is a sunna : 

1. to proceed quickly 

2. those walking to precede it 

3. those riding to follow it 

It is offensive: 

1. for anyone following it to sit before it is placed (b: one the ground for burrial, except for 
someone who is far away). 

2. (b: to stand up if it comes or passed by and he was seated 

3. to raise the voice, even with reciting Qur’an 
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4. for a woman to follow 

It is unlawful to follow a funeral procession containing something objectionable [munkar] if unable to 
remove it; it is obligatory to follow it if able to remove it.) 

(d4.1) (The Finished Grave) 


Only a woman’s grave is shrouded (b: it being recommended, and it is offensive for men when there is 
no excuse). 

A shelved-grave [lahd] is better than a ditch-grave [shaqq] . 

(b: It is offensive to put anything into the grave that is made of wood, has been touched by fire. It is 
offensive to burry inside a casket. 

It is a sunna to widen and deepen the grave without there being any specific limit. Whatever holds 
back predators and the smell is sufficient. 

Whoever dies on a boat and it is not possible to burry him, he is entered into the sea just as someone is 
entered into the grave, after washing, shrouding and praying over him, and after weighting him down 
with something (m: so the body sinks)). 


The person who inserts him into the grave says (b: it being recommended), “Bismilli wa 'ala millati 
rasul illah (b: Salla Allahu 'alayhi wa 'ala ‘alibi wa sallam),” and he places him in the shelved- 
grave (b: and it is obligatory that he be) on his right side facing the qibla . 

The grave is raised arch-like up one hand-span above the ground (b: however, if buried in Dar al-harb 
because it is too difficult to move him (m: to Dar Al-lslam) it is better to make it level with the ground 
and hide it). 

It is offensive to cover it with gypsum (b: , to decorate it and to perfume it, and it is an innovation), to 
build over it (b: whether connected or not), to write on it, and to sit on, walk over, or lean on it. 

(b: It is better to burry in vacant areas outside the city [sahra] .) 

(b: It is offensive when at graves: 

1 . to speak about this world 

2 . to wear sandals unless out of fear of filth or thorns 

3. to smile 

4. to laugh—which is even more offensive 
It is unlawful: 

1 . to illuminate graves (m: this is when they are specifically illuminated) 

2 . to build mosques over or between graves (m: this is when the graves where there first and 
when the building is designated as a mosque. This is not necessarily is the case of all structures 
that contain a grave. Sometimes the structure was not originally built as a mosque, such as 
Jami' Al-Nuriya where Nur Al-Din Al-Shahid (the Salah Al-Din's mentor) is buried, which was 
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originally designated as a school and the area he was buried in designated for his grave, and 
sometimes an existing structure encroaches on an existing grave.) 

3. to relieve oneself over or between graves 


It is unlawful to bury two or more (b: together, or one after the other before the first has 
decomposed... If a grave is dug and bones are found, they are buried and the new grave dug 
elsewhere) except when it is essential (b: such as the dead being many, shortage of grave diggers, or 
fear that the bodies rot...and the best person is put closets to the qibla), and a barrier of dirt is put 
between each pair (b: so it becomes as if each one was in an independent grave). 

(b: It is offensive to burry the dead when the sun is rising, at its zenith, or setting. 

It is permissible to burry at tine. 

It is desirable to gather relatives together in one place so that it is easier to visit. 

It is desirable for the grave to be near martyrs and the righteous so that the deceased benefit from 
their proximity... 

If a non-Muslimil dies while pregnant with a Muslim’s child, she is buried by herself if possible. If not 
possible, she is buried with us on her left side with her back towards the qibla.) 

(c/4.2} (Offensive and Recommended Things) 


It is not offensive to recite over the grave. 

Any action which draws closer to Allah [qurba] (b: including supplication, seeking forgiveness, prayer, 
fasting, pilgrimage, recitation, and others) performed (b: by a Muslim) with the reward donated to 
someone deceased or living Muslim benefits that person. (Imam Ahmad said, “Every good action 
reaches the deceased because of the transmitted texts concerning it. Al-Majd (m: Ibn Taymiyyah’s 
grandfather) and others mentioned it—even if one donates it to the Prophet (Allah bless him and give 
him peace) it is permissible and the reward reaches him.) 


It is a sunna to make food for the family of the deceased and send it to them (b: for three days). It is 
offensive for them to do it for people. 

(b: It is offensive to slaughter at graves and to eat from it... Giving charity at graves contains the same 
meaning, and it is something not previously done [muhdath] and contains an element of showing off.) 
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(D5) Section (Visiting Graves) 


ajbj (3 




c^Lstit (<~^j JL^ (_jy9Jjsx.^t aJjI j-^*y 

s-lSCJt jj-^j C-~^L) Cj^3 f’^J ^ j"^^J Cji-2>-i*j UxaJ *yj ^ 


; . .1 I 




It is a sunna to visit graves (b: and Imam Al-Nawawi conveys consensus concerning this... It is a sunna 
for a visitor for stand in front, close by, just as when visiting the deceased while alive), except for 
women (b: it is offensive for them to visit graves other than the Prophet (b: Allah bless him and his 
family and give them peace) and his two Companions (Allah be well pleased with them all)). 

It is a sunna when visiting or passes by graves to say, “Al-sala mu 'alaykum da ri qaumin 
mu’minl n, wa inna in sha ’ Alla hu bikum la hiqU n, yarhamu Alla hu al-mustaqdiml na 
minkum wa al-musta’khirl n, nas’alu alia ha lana wa lakum al-'a fiyah. Alla humma la 
tahrimna ajrahum wa la taftinna ba'dahum wa-ghfir lana wa lahum”. 


(b: The dead hear speech and know their visitors on Fridays after Fajr before the sun rises. And in (b: 
Sheikh 'Abd Al-Qadir Al-Jaylani’s) Al-Ghunyah: “the deceased knows them all of the time, and that 
time is emphasized”. 

It is permissible to visit the grave of a kafir.) It is a sunna to visit to console anyone touched by the 
death (b: even youngster, before burial and after, but not after three days. 

When the deceased is a Muslim one says, 'Azam alia hu ajrak, wa ahsin 'aza 'ak, wa ghaffir li 
mayyitik . When the deceased is a kafir one says, 'Azam alia hu ajrak wa ahsin 'aza ’ak . 

It is unlawful to given condolences to a kafir. It is offensive to repeat condolences. 

The person who was given condolences replies with, 
iyya k. And if the condolences are sent written down. 

It is permissible to cry over the deceased, (b: But it is sunna to have patience, be satisfied [al-rada] (m: 
what has happened) and to say, inna lilla hi wa inna ilayhi ra ji'U n, alia humma a jirna fl 
musT bat! wa-khluf IT khairan minha . 

It is not necessary to be satisfied with sickness, poverty or wellbeing ['afiyah] . It is unlawful to be 
satisfied with acts of disobedience.) 


Istija b alia hu du'a ka wa rahhimna wa 

one replies to the messenger verbally.) 
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It is unlawful: 

1 . to eulogize (b: meaning: to mournfully repeat the good characteristics of the deceased) 

2 . to weep 

3. to rip clothes 

4. to strike the cheek 

5. (b: to pull out hair 

6 . blacken the face 

7. to scratch the face) 

and the like. 

JJ While al-Buhuti here restricts this to non-Muslim residents of the Islamic state, in Kashshaf al-Qina‘ 
he also includes non-Muslim women who are at war with Islam. 
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Lesson 31 — zakah (livestock) 


(dl) Zokah on Livestock 


(_r^ ®3 cJl5" jlij Jjj (J 

tlwj'j (Jj uv'^j (Jj (_r^ <-i J u^'-^ 

^Lo oitj tili l)Lxa>- (J5j t j-^ 3 (3j Cft?^3 

JlS^ (3j t jjJ C—Aj (ji*Jjt (j oLj 0*>li4 i ^j-'^J 

Zakah for camels, cows (b: domesticated and wild and buffalo [jawamas] ) and sheep (b: and 
domesticated and wild goats) is obligatory if they (b: are for milk and reproduction but not if they are 
for labor, if they) graze (b: from wild herbage) the whole year or most of it. (b: Zakah is not 
obligatory on animals which are fed. Neither is it obligatory if food that they eat is bought for them or 
the wild herbage that they eat is gathered for them). 

(m: The zakah on livestock is not a linear function of the number of livestock. Instead a specific amount 
due applies to a range. In sha Allah I will provide small tables to make this easier. Even though zakah 
on livestock is not something most people need, it is part of what Allah Most High has decreed for the 
religion He declared complete and perfect for mankind.) 

c/ 7.7) (Section. Camels) 


(m: 


Number of head 

Amount due 

1-4 

-0- 

5-9 

1 sheep 

10-14 

2 sheep 

15-19 

3 sheep 

21-24 

4 sheep 

25-35 

//bint makhadh// 

36-45 

//bint labun// 
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46-60 

//hiqqa// 



61-76 

//iadha'// 



91-129 

2 // hiqqa// 



130-139 

1 //hiqqa// + 
labun// 

2 

//bint 

140-149 

2 //hiqqa// + 
labun// 

1 

//bint 

150-159 

3 //hiqqa// 



160-169 

4 //bint labun// 



170-199 

1 //hiqqa// + 
labun// 

3 

//bint 

200 

4 //haqq// -or- 
labun// 

5 

//bint 


What is obligatory is that 


• for less than 25 there is one sheep for every 5 camels 

• for 25 camels there is one bint makhath (b: a one year old (m: a female camel)) 

• for 36 camels there is one bint labun (b: a two year old female camel) 

• for 46 camels there is one hiqqa (b: a three year old female camel) 

• for 61 camels there is one jadha' (b: a four year old) 

• for 76 camels two bint labun 

• for 91 camels two hiqqa 

• there after, for every 40 camels there is one bint labun and for every 50 one hiqqa . 
(b: So: 


for 1 30 there is 1 

hiqqa 

and 2 

bint labun 

for 140 there is 2 

hiqqa 

and 1 

bint labun 

for 1 50 there is 3 

for 1 60 there is 4 

hiqqa 

bint labun 


for 170 there is 1 

hiqqa 

and 3 

bint labun 


If it reaches 200, he chooses between 4 hiqqa and 5 bint labun . 


Whoever is obligated to give a bint labun , for example, and he does not have one or it is defective, 
he is entitled to give a bint makhad instead and compensate for the difference or to give a hiqqa 
and take the compensation for difference. The compensation [in both cases] is two sheep or 20 
dirham; and one sheep and 10 suffice... This compensation is only for camels.) 
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(dl .2) Section. Cattle 


yiJ\ alS'j (J 

JlS^ (. f L? j (3 s^j 

tj aIS^ t^L.rgJl J Ali-wL; 01^3 0jJ j 


(m: 


Number of head 

Amount due 

0-29 

-0- 

30-39 

1 //tabi'// or //tabi'a// 

40-59 

1 //musinna// 

60-79 

2 //tabi'a// 

80-89 

2 //musinna// 

90-119 

3 //tabi'a// 

120-149 

4 //tabi'a// -or- 3 //musinna// 

150-159 

5 //tabi'a// 

160-179 

4 //musinna// 

180-199 

6 //tabi'a// 


What is obligatory is that 

• for 30 cows there is a tabi' or tabi'a (b: a one year male or female calf) 

• for 40 a musinna (b: a two year old female; a two year old male or two tabi' do not suffice) 

• there after, for every 30 a tabi'a and for every 40 a musinna (b: and if it reaches a 
number where the two portions apply, he chooses between them, such as 120), and a male 
suffices here (b: a tabi' for 30 cows). 

An ibn labun (b: and a hiqqa and a jadh'a ) suffices the place of a bint makhath (b: when there is 
none). 
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A male suffices if all of minimal amount [nisab] are all males (b: whether they are camels, cows or 
sheep). 


(dl.3) Section. Sheep and Goats 


i\S'j 3 

Jj>-) jJLS^ jy4^ AjaJji-tj aLi JiS^ 3 ^ 


(m: 


Number of head 

Amount due 

0-39 

-0- 

40-120 

1 sheep 

121-200 

2 sheep 

201-399 

3 sheep 

400-499 

4 sheep 

500-599 

5 sheep 


What is obligatory is that: 

• for 40 sheep (b: whether sheep or goats) there is one sheep 

• for 1 21 two sheep 

• for 201 three sheep 

• then after for every 1 00 one sheep 

(dl.4) (Partnerships) 


Mixing makes two properties like one. 
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Lesson 32 — zakah (crops, ground) 


(e2) Zakdh on Crops 




^>4 <jj I J^3 (J s-~^ 

(3 (^1 jJt ^L*Jt a ji <iig"j (J^j ^LoJL^j (_jiJ( fljJj 

La-jS #T aLS^jJt ^ J-^ t^l<,rg Jl Oj5sj (j( jyXJJ J^\ <i<g«lt 

jJj U J_y-3 laJlS^ c aJ^U j( i JaLajJt 

e. 

4^jl 3 


(e2.1) (Its conditions) 


Zakah is obligatory for: 

1 . all grains, even if they are not foodstuffs [qut] 

2 . (b: all seeds); 

3. all fruit that is measured and stored, such as dates and raisons (b: and almonds, filberts and 
hazelnuts. It is not obligatory for all other [types of] fruit, vegetables, legumes and herbs, ... 
But it is obligatory for tree leaves that are sought out...because they are measured and 
stored. 

What is regarded (b: in order for the zakah to be obligatory) is reaching the minimal amount (b: after 
grains area removed from the husk drying or it has been dried) of 1600 riti Baghdadi (m: which is 
roughly what you would get if you used your hands together to scoop out twenty double-hand-fulls). 

Fruit (b: and crops) (b: of the same sort) from one year are combined together (b: even if it is something 
that yields two crops yearly) to complete the minimal amount (b: and likewise if one crop became fit 
before the other), but not a different sort with another (b: so raisons and dates are not combined to 
complete the minimal amount, just as with livestock). 

What is regarded is that the minimal amount be owned by him at the time that the zakah becomes 
obligatory (b: which is when it becomes apparent that the crop is fit), so it is not obligatory for leftover 
grain that he earns or acquires (b: and likewise whatever he takes ownership of by buying, inheritance, 
or some other means, after the crop’s fitness has appeared), or what he takes for harvesting it, nor for 
harvesting something unplanted [mubah] , like ferebinth [butm] , mountain wheat, or cotton-seed, even 
if it grows on his land. 
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(e2.2) Section. (The amount due) 


J 




Lxjjj L«* jiS'L^ iJjLaJ (jli La-4 ^‘^Lj j Lg.*^ 4 a./s 1 j *)Lj La--s 


*yj j>r jJt jAX—O ')!J aLS^jJt C—C j-ajJt t-Lj ^ JjlJit ^'^Ij 

^'^Ij l 5^ C—Jai-v iU/9 C—4ij ijli j-LJI (3 

if if ^ 

^6 ^y/> dl>rj La jJtj a^ '^Li’j Cj'~^ ^ ^La ^ ot^ ^S^J-a 


a 


J C 4JlJL3 3 4^ 4jL2sUr( 


The obligatory amount is 

• 1 /I 0 of what was watered without any burden 

• 1 /20 with burden (b: such as a cow-drawn water wheel, a water wheel used to irrigate) 

• 4/10 for what drinks with and without burden (m: where the two are equal). If they differ, then 
whichever was the most beneficial (m: is used to determine the amount); but when this is 
unknown, then 1/10. 


(e2.3) (When it becomes due) 


When the grains become firm and fruit’s fitness [salah] becomes apparent, zakah becomes 
obligatory. But the obligation does not become firmly established unless the crop is placed where it will 
dry. If it perishes beforehand (b: before putting it where it will dry) without maliciousness (b: or 
negligence), the zakah is dropped. 

The 1 /I 0 (b: or 1 /20) is obligatory on the land’s the renter (b: not its owner). 

(e2.4) (Honey) 


If he takes 160 rifi 'Iraqi of honey from his property or unclaimed land [mawat] then there is a 

1 / 10 . 











An Introduction to Zad al Mustaqni’ 


127 


(e2.5) (Mines) 


(b: 1 /40 is taken from mined gold or silver when it reaches the minimal amount. 

1 /40 of the value is taken everything else extracted from the ground if it reaches the minimal 
amount...and if the person for whom it is extracted is someone for whom it is obligatory to pay zakah. 
(m: this includes metals such as iron ore, and liquids such as petroleum. I have no seen anyone mention 
natural gas.)) 


(e2.6) (Buried treasure) 


Treasure [zikaz] is anything found that was buried in the pre-lslamic times. There is a zakah of 1 /5 on 
this, whether small amounts or large, (b: The rest goes to the person who found it, even if he was hired 
to for another task.) 
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Lesson 33 — zakah (gold and silver) 


(e3) Zokdh on Gold, Silver and Other Money 


al5"j 


oJii; 4.s^2jjJt (3j c *yLaLo ^(3 

jJJ La-g-L/O (3 4 _flsjjt 

i fljj4jj Loj ‘ A jJt j a4a)g;;ll J i_Aj-a3t j 

(3 *yj 3^ O La 4..,i^ all J c 4 _ flsjjl ^Loj a ^ 

alS^jJl 4^3^ La 0\S' jl i 4.ajiJl jl i s-ljSCiJ J^l 4jjj ^jL*Jl jl i 3La-*I^*^L) J^l La-^-jI?- 


(m: A zakah of) one-quarter of one tenth (m: 2.5%) is obligatory: 

1. from gold if it[’s weight] reaches (m: the minimal amount [nisab] of) 20 mithqal (m: 
approximately 84.7 gr / 2.72 troy oz. Today gold is approximately US$369.5/oz, so: 
US$1005.04) 

2. from silver if it[’s weight] reaches (m: the minimal amount of) 200 dirham (m: approximately 
592.9 gr / 19.06 troy oz. Today silver is approximately US$ / oz, so: US$92.06) 

(m: 

Today’s price for gold is approximately $369.5 / troy oz, so the minimal amount is approximately US 
$1005.04. 

Today’s price for silver is US$4.83 / troy oz, so the minimal amount is approximately US$92.06. 

It used to be that 1 0 mithqal and 200 dirham had the same buying power. Obviously, this is not the 
case today. 

By the way: http://www.worldwidemetric.com/metcal.htm has a decent JavaScript conversion page. 


Gold is combined with silver to complete the minimal amount, (b: So if someone owns 10 mithqal (m: 
of gold) and 100 dirham (m: of silver): each one of them is half of the minimal amount, so their 
combination completes the minimal amount. It is sufficient to extract the zakah of (m: either) one of 
them from the other, since their purposes and zakah match... There is no distinction between that which 
is present and that which is lent out.) 
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The value of trade-goods ore combined with them both (b: such os someone who has 10 mithqal (m: 
of gold) and value of his trade goods are the same (m: 1 0 mithqal )). 

(b: If one has gold, silver and trade goods, they are all combined together in order to complete the 
minimal amount.) 


(eS. 1) (Lawful Versus Unlawful Jewellery) 


It is permissible for a man: 

1. to have a silver ring (b: it is best to wear on his left hand (m: since this way it is worn and 
removed using the right hand), and it is offensive to wear it on the index and middle fingers. It 
is offensive to write anything on it mentioning Allah, whether Qur’an or something else.) 

2. a silver pommel for a sword 

3. to decorate a belt and the like 

4. to have gold on the belt of a sword and whatever necessity calls for, such a nose and the like 

It is permissible for women to have whatever amount of gold or silver is customary for them to wear, 
even if it is a large amount. 

(b: It is permissible for men and women to adorn themselves with gems and the like. 

It is offensive for men and women to wear rings made of iron, brass, copper and lead.) 

There is no zakah on men and women’s jewelry that is allocated for wearing or lending out (b: 
provided it is not an attempt to avoid (m: paying zakah )). 

If it is allocated to be rented or spent or it is unlawful (m: to have) (b: such as instruments (m: like pens, 
ornaments, watches)), then zakah must be paid (b: if it reaches the minimal amount). 


(b: If it is allocated for trade, zakah is obligatory in its value.) 
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Lesson 34 — zakah (trade goods) 


(e4) Zakdh on Trade-goods 


al5"j 


o j\ (, OjL) L^-SvLo (jLi Ls^j bLv2j c—* ijj 4 ^ 4i.o 

Lo j>X*j j ^Jj jiaU J 4 cs- ^ j-^j Li j-vsJ ji Latjj i fljLstxJt 

f I * :.* 

i ‘LoJL^ at j^\ (jjj 4j(_5^ ^ Opt t_^Lirg;;; IO 5 (_JjXOt ojj 4j C-ojXOt 

OH ^ 


(m: Sometimes Zad al-mustaqni' is just too concise. To make things a bit easier, the basic text from Zad 
on its notes comes first. 

When one takes ownership of trade-goods through his [own] action, with the intention of using them for 
trade, and the value of the trade-goods reaches a minimal amount [nisab]—zakah must be paid on 
their value. 

If ownership is through inheritance or one's [own] action [but] without the intention of trade, and one 
then intends to use it for trade: it does not assume being for trade. 

Value is ascertained upon [completing] the year in accordance to whatever is more prosperous [ahaz] 
for the poor: gold or silver. What one originally bought it with is of no consideration. 

If one buys trade-goods with money or trade-goods that equal or exceed the minimal amount for 
zakah [nisab], the duration continues. But if one buys the trade-goods with livestock that equal the 
minimal amount for zakah [nisab], the duration does not continue. 

If you acquaint yourself with this first, then the text with the comments becomes much more manageable. 
There is only so much a poor translator can do with a tough text.) 

When one takes ownership of trade-goods through his [own] action (b: such as buying, marriage, the 
woman asking for separation, accepting a gift or bequest, or returning an item), with the intention of 
using them for trade, and the value of the trade-goods reaches a minimal amount [nisab] (b: for gold 
or silver (m: with $92.06 being the minimal amount for silver))—zakah must be paid on their value (b: 
and paying zakah from the trade-goods themselves does not suffice). 

If ownership is through inheritance or one's [own] action (m: see above) [but] without the intention of 
trade, and he then intends to use it for trade: it does not assume (m: the status of) being for trade. 

Value (b: of the trade-goods) is ascertained upon (b: completing) the year in accordance to whatever is 
more prosperous [ahaz] for the poor: gold or silver, (b: If it's value reaches the minimal mount according 
to one of the types of currency but not the other, the one with which is reaches the minimal amount is 
taken under consideration.) What (b: the type and amount) one originally bought it with is of no 
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consideration, (b: The value of gold and silver implements is of no consideration (m: rather, their 
weight).) 

If one buys trade-goods with money or trade-goods that equal or exceed the minimal amount for 
zakah [nisab], the duration (m: of the goods sold) continues. But if one buys the trade-goods with 
livestock that equal the minimal amount for zakah [nisab], the duration (b: of the livestock) does not 
continue. 



An Introduction to Zad al Mustaqni’ 


132 


Lesson 35 — zakah (zakah al-fitr) 


(e5) Zakah of 'Eid al-Fitr 


jlskW al5"j 

J C 4j^ ‘cdJj i ^^ (J^ L5^ 

j^kS- (jli oLs^a^j J ^ aAIsj I^*y 

^Lvi> ^ JS- s-O otj^ (_j ^li aJj ji ‘Loli ^ 4j( ^li (Jj 

4jij j;^ ‘U^osj ^C—«jJ 

4jjlsJ 4^jjj ji aJ JJj j( cii-^ jt tlr^ jlgtfit aIJ i^Jj^ tw—# tJ 

a^L) 3 aj^j (J^’'^^ a*^L^t ^jj J Igai ^A>rt jj^j f J 

Lc I Jjt) J 


(e5. 1) (Who it is obligatory for) 


Zakah al-fitr is obligatory on every Muslim who, on the day of 'Eid, possesses four handfuls [ sa' ] in 
excess of one's provisions, his dependants' provisions, and his basic needs (b: for oneself and his 
dependents, including: housing, slaves, pack animals, work clothes and the like), (b: Possessing a minimal 
amount for zakah [nisab] is not of consideration for it to be obligatory.) A debt does not prevent it 
unless the debt is demanded from him. 

Zakah is extracted for oneself and any Muslim one supports, even if only for the month of Ramadan (m: 
such as when someone provides food for an individual for the entirety of Ramadan). 

If one is incapable of part of it, he starts with himself, then his wife, then his slave, then his mother, then 
his father, then his son, and then [whoever is] the closest with respect to inheritance, (b: If two are more 
are equal and there is only one sa' in excess, lots are drawn.) 

When a slave is owned by partners, the sa' is distributed over them (b: according to their ownership. 
And is the same for a someone who is free and his support is obligatory on more than one person). 

It is recommended (b: but not obligatory) to extract it for a fetus. 


It is not obligatory for a disobedient wife. 
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When someone whose Zakah al-Fitr is obligatory for someone else to pay, it suffices if he extracts it for 
himself without the other's permission. 

(b: And when one extracts Zakah al-fitr for someone he is not obliged to support: if it is done with their 
permission it suffices, and if not then not.) 


(e5.2) (Its time) 


Zakah al-fitr becomes obligatory at sunset on the night of 'Eid al-Fitr. Anyone who enters Islam, owns a 
slave, gets married, or gives birth after sunset is not required to give his Fitra. But is required (m: to do 
so if these things occur) before it. 

It is permissible to extract it up to two days before 'Eid. It is better on the day of 'Eid before the 
prayer, and it is offensive during the rest. After 'Eid it must be make made up and it is sinful (m: to 
postpone and delay). 


(e5.3) Fasl. (What Payment Consists Of) 


J --..a 

Oi j jA J J .-a*.* J j£ j 0^ .laai ji 1 ^ j J ^ J 1 .> g gjji : 1.. g ji ; i y. ^ 

4 .L>-!^ 


What is obligatory (b: for the Fitra) is four handfuls [sa'] of wheat, barley, their flour, or their roasted 
and then ground flour; or dates, raisons, or cottage cheese, (m: What is important here is the volume, 
not the weight. While weights are sometimes given, keep in mind the some items are denser than 
others.) (b: The best is (m: to give) dates, then raisons, then wheat, then whatever is more useful, then 
barley, then wheat or barley flour, then roast and then ground wheat or barley, and then cottage 
cheese.) 

If the five (b: mentioned) are nonexistent, then every stored grain or stored fruit is sufficient (b: such as 
corn, pearl millet [ dukhn ], rice and dried figs). 

It does not suffice to give goods which are defective (b: such as infested with worms, wet, stale, or when 
admixed with a large amount of something that does not suffice; if it is mixed with a small amount, then 
the amount needed to fulfill a sa' is added), nor bread. 

It is permissible to give a group what is obligatory for an individual and [so is] the opposite (b: by 
giving an individual the zakah owed by a group). 


(m: A few tables to make things easier: 
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Table 1 Types extracted and their variations 
Types Variations 

(1) wheat a. plain b. flour c. roasted and then ground into flour 

(2) barley 

(3) dates 

(4) raisons 

(5) cottage cheese 

Table 2 Order of precedence 
Types 

(1) dates 

(2) raisons 

(3) wheat 

(4) whatever is most useful 

(5) barley 

(6) wheat flour 

(7) barley flour 

(8) roasted and then ground wheat 

(9) roasted and then ground barley 


(1 0) cottage cheese 
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Lesson 36 — zakah (paying zakah) 


(eO) Giving Zakah to Deserving Recipients 




jL) 


O J jIp i L4 y>rji tjU J ^ j jjsJt 

Lprt‘ ^ jj^J ^ *>li4 j' 

(_j jl* ais^j -^jj ^ LssA^ij jA Jj-sj J ‘u-oij Lgjjjjj (jt “Uji) 

s-t*y jJj (J5 0 (jt y>r\ (J^ oU a*^L/2Jt La I^jg) j*yj aJjj f.\J&i 

J ajJj (J5 Jilt alS^J ^ “^Laj L jJj (3 ijlS^ ijl^ y)l i*^LJl cyy\ (3 LgJ yiy c 4^ 

^ tjjalS^jJt (J ^ 


(b: It is permissible for someone who owes an obligatory zakah to give voluntary charity before paying 
the zakah.) 

It is obligatory to give the zakah immediately when possible, unless doing so entails harm, (b: One may 
delay paying the it because of [waiting for] someone more in need of it, a relative, or a neighbor.) 

(eO. 1) (Someone who refects it being obligatory) 


Someone who refuses [to pay] zakah and denies that it is obligatory to do so while knowing the ruling, 
is declared an apostate, (b: And so is someone who was ignorant of the ruling, was informed of it and 
then knew it, and yet persisted in refusing). The zakah is taken from hime and he is killed (b: because of 
apostasy—since he calls Allah (Most High) and His Messenger (Allah bless him and his family and give 
him peace) liars—after seeking his repentance three times). 

[Someone who refuses to pay] out of avarice (b: without arguing that it is obligatory): the zakah is 
taken from him and he is disciplined (b: if he knew the ruling). 

(b: When someone claims to have paid zakah, that the duration before necessitating paying it still 
remains, that the minimal amount necessitating zakah [nisab]has not been reached, that whatever is in 
his possession belongs to someone else, or the like: he is believed without swearing an oath.) 
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(eO.2) (Rulings related to performing it) 


Zakah is obligatory on the property of children and the insane; the guardian extracts it (b: from their 
property). 

Extracting zakah without intention does not suffice, (b: It is best for the intention be linked to paying it, 
and it is permissible for the intention to precede by a short time). 

It is better to distribute it oneself. He and the person taking it should say what is related, (b: The one 
giving it says, Allahumma ij'alha magnaman wa la taj'alha maghraman [“O, Allahl Make it a 
bounty and do not make it a lossl”] . The one taking it says, ajiruka allahu fi ma a'tayta wa barik 
laka fi ma abqayta wa ja'allahu laka tuhuran [“May Allah reward you for what you gave, increase 
you in what remains with you, and make it pure for you”].) 

(b: It is permissible to authorize a Muslim who is trustworthy as an agent [to distribute the zakah]. The 
intention of the one authorizing suffices if (m: the time of paying) it is soon; otherwise, he makes 
intention when giving it to the agent, and the agent [makes intention] when giving it to the poor.) 

It is best to extract all of the zakah for the poor of his land. It is not permissible to transport it to [a 
location] where prayer would be shortened [if one traveled to it]—and if one does so it suffices— 
unless there are no poor in the land, and in that case he distributes it in the land closest to him. 

If he is in one land and his property in another, the zakah on property is extracted in the land where 
the property is located, and his Fitra (b: is extracted) in the land where he is located. 


It is permissible to pay Zakah for up to two years in advanced (b: and it suffices as zakah if the 
person it was given to died or ceased being poor before the end of the year, but not if it was given to 
someone who was not poor and then became poor during the year), but it is n 


The file suddenly ends. 
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Lesson 37 — zakah (recipients, voluntary charity) 

(e7) The Eight Categories of Recipients 




ji c ji- ('^ Ji\ LgJiLi:>-j i L&l^ ^^LJtj I^ a<,.g) 

j^*yt L§-L/9 ci-Laj j 0i jJt ‘LLcj a Ji y_ jl c a 

V s. 

jv-*j c Aijt <3- ^L3t jiaJt j( (j;3t oti ^*^Ly3*y 

aJjj lg..L;;lt Oj^ ^ ^Iga;ll *y ^j]g"ll atjiJt 

lJi-^ Lgjj-/g Jj^J ^ c l/’J c^l ^ 

4^jij ‘y 4jjii( 


Worthy recipients of zakah are eight types (b: and it is not permissible to divert zakah to something 
else, such as building mosques, ... burying the dead, endowments for copies of the Qur'an): 

• The poor: anyone who cannot find anything that fulfills their needs, or can find only part of it 

• Those short of money: anyone who finds most or half of what they fulfills their needs 

(b: The two are given whatever fulfills their needs and the needs of their families for a complete year. 
Anyone whose possessions — even when money — do not fulfill his needs is not rich (m: meaning that he 
belongs to one of these two categories).) 

• Zakah workers: the collectors and guards (b: and scribes and distributors) 

• Reconciling the hearts leaders when it is hoped that it will cause him (a) to enter Islam, (b) to 
cease evil [practices], to strengthen his iman. (b: The amount needed to reconcile their hearts 
is given only when necessary. 'Omar, 'Uthman, and 'Ali [Allah be pleased with them] ceased 
giving it to them because it was not longer necessary when they were Caliph — not because the 
allotted share was rescinded. Whenever their share cannot be given it is diverted to the 
remaining categories.) 

• Slaves: The ones purchasing their freedom. It is permissible to use it to free captive Muslims. 

• Those who: 

o Incur debt in order to settle trouble (b: between two large groups, such as two tribes or 
the people of two villages, over a dispute involving blood or money and it has resulted 
in enmity and hatred. And so this person has negotiated a settlement between them 
and becomes personally responsible for the settlement money) - even if this person is 
not poor 

o Incur personal debt for himself — with the condition that he be poor 

• Those fighting for the sake of Allah: those who volunteer for military operations and do not 
have no salary (b: or they have less than what fulfills their needs) 
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• Travelers: Someone who's travel is interrupted - but not someone initiating a journey from his 


land. He is given what will return him home. 

(b: Whenever a traveler, fighter for the sake of Allah, slave, or someone who has incurred debt is given 
more than they need, they must return the remainder. The others may use the remainder as they wish.) 

Someone who has dependants takes what fulfills their needs. It is permissible to direct zakah to a single 
category (b: and giving it to just a single individual suffices). It is a sunna to (b: give it) to relatives 
who are not one's dependants. 


e7.1) Fast. (Who are not entitled) 




It is not (b: fulfilling that it be) given to: 

1. a Hashimi 

2. a Mutallibi 

3. slaves the Hashimis and Mutallibis have freed [Ar. mawali ] 

4. someone poor under the support of someone affluent 

5. one's descendents 

6. one's parents, grandparents, and on up 

7. a slave 

8. one's husband (b: or to one's wife) 

(m: For clarification: It is not permissible to give zakah to a non-Muslim unless they fall under the 
category mention above [e7 (8)]. cf Nail al-Ma'arib 1.265) 

It is not sufficient if one gives the zakah to a recipient whom they suspect that the recipient 

1. does not deserve the zakah and it later turns out that he did deserve it 

2. does deserve the zakah and it later turns out that he did not deserve it 


(b: this is because these two things are not typically hidden) unless (b: he gave the zakah) to someone 
affluent assuming he was poor. 
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(e7.2) (Voluntary Charity) 


Voluntary charity is recommended. 

It is more meritorious during Ramadan (b: and all superior times and places, such as the first ten days of 
Dhi al-Hijjah, and in Mecca and Medina) and times of need. 

It is a sunna to give voluntary charity from whatever is left over after fulfilling the needs of oneself and 
one's dependants, and one sins by giving what renders it insufficient. 
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Lesson 38 — fasting; a Fasting 


(o.O) (Sighting the new moon) 


jJj flij ^ tjL^ ^‘_A'iit jl 

tj^Uis jl L^jj a^Lg-do t j^L/ 3 0^5 jJj fc^UI 

^Lv 3 jt ijj jL^j J*>1* dJo-j (_jlj 


It becomes obligatory to fast Ramadhan upon sighting its crescent moon. 

If they do not see the crescent moon even though the sky is cloudless on the night of the 30'^ (b: of 
Sha'ban) then they do not begin the day fasting (b: and it is offensive to fast since it is the day of 
doubt which is prohibited). 


If clouds or dust covers the moon before the crescent moon of Ramadhan, the thahir [—obvious ruling] 
of the mathab is that fasting it is obligatory. 

If the crescent moon is sighted during the day (b: even if before the zenith), it belongs to the following 
night. 

If the people of one land sight it (b: meaning: whenever sighting it is positively proven in one land) then 
all people are required to fast. 

It is (b: obligatorily) fasted by the sighting of someone upright (b: and religiously responsible; his report 
is sufficient), even if a woman (b: or a slave or not using the phrasing of testimony). 

If they fast 30 days because of one individual’s testimony and they do not sight the crescent moon, or 
they fasted because of clouds, they do not break the fast. 

An individual who sights the moon and his report is rejected, or who saw the crescent moon of Shawal, 
fasts. 


(a.0.1) (Who Must Fast) 


g.L,aailj s-Lj) (3 c—«L5 J. 5 L 5 ff 

tiJ ijS'j 4j ji 4jUj) 3 

j|j yLJ. i^ y^J J.S^ ijy ji j' ^ 








An Introduction to Zad al Mustaqni’ 


141 


li y> j( Ojjail jjj 4Ji c4jUjI (J ^C5 

jl j-v^Jt (_$jj ^j-^j Ixajiislj Ll>^ Lo^jJj alx«^ 

aJp fj^j (jj *y ^-v2j t3^ ^ 3 i,s^^ 

\s&t g.L,^flH 


Every religiously responsible and able Muslim must fast if proof (m: that today is Ramadhan) is given 
during the day. 

It is obligatory to fast (m: the remainder) and make up the day if during the day they: became 
deserving of its obligation, their menstruating or postpartum bleeding ended, or they were traveling 
and arrived while not fasting (b: since the fast has been broken). 

Someone who broke the fast due to old age or a sickness whose recovery is not expected, must give 
food to someone impoverished for each day. 

Breaking the fast is a sunna if the person is sick and fasting is injurious, or a traveler shortening their 
prayers. If someone resident intends to fast a day and during it beings a journey, he may break the 
fast (b: upon passing the houses of his village and the like). 

A pregnant or breastfeeding woman who breaks the fast out of fear for herself, must makes the day 
up. If she broke the fast out of fear of the child, she makes it up and (m: the person responsible for the 
child’s support) gives food to someone impoverished for each day. 

The fast is not valid if one intended to fast and became insane or lost consciousness for the entire day 
and did not gain consciousness (or sanity) for a portion of it. But (m: the fast is) not (m: broken) if he 
sleeps for the entire day. Someone unconscious (m: the entire day) must only make up the fast. 

(a.0.2) (Intention) 


ji ji ijL^j y/) \jj- jl5" dl iSy ^‘^.3 





It is obligatory to specify the intention (b: by believing that he is fasting (a day) of Ramadhan, making 
it up, or expiation for an oath) from the night, to fast each day which is obligatory. However, the 
intention that the fast itself being obligatory is not obligatory. 

Supererogatory fasts are valid using an intention (m: made) during the day before or after the zenith. 
It is not sufficient to intend: “if tomorrow is part of Ramadhan then it is my obligatory fast” ( Dalil Al- 
Talib: but it does suffice if tomorrow may be the 30**' of Ramadhan). 


An intention to break the fast breaks it. 
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(n: Dalil Al-Talib explicitly spells out the conditions for the fast to be obligatory, the conditions for its 
validity, and the sunnas. Much of the same information is given here, but not explicitly organized.) 


(a.l) Whai Invalidates the Fast and Requires an Expiation ^ 


. * * . ^ C . C C 

4 } y>r 421>- A a ^**’**'' A A ^ CJ^ 

* * t t t ^ e. . e. e. e. ^ t t * 1 1 

j) ji (JjjLs ijJi-j) jj( C(_jX9( j) j\ s-LaX^t j( 

jL^ j) Aaio- jli? j) bisj) cl^b *y J-V^ ttXalp ^.5 

* * I.. • * 

.stj j) j) ji j) Ajijjis c^btb 3 A A ^^ 

jj *y 4 ^^->45 ^jJlb 3 IS^bi Cy3 ^ c4ib>- s.li) ^b j) 0*^bJ) 

)jb& (jbi “bl )j.ax*./ 9 j) (3 LS^Li (Js^^ 


Each of following invalidate the fast, when done intentionally and remembering: 

1. eating, drinking, using snuff, injecting something into the anus, applying kohl around the eyes 
and it arriving in the throat; 

2. inserting something into a cavity other than the opening of the urethra; 

3. inducing vomiting; 

4. masturbating (b: and sperm or pre-ejaculatory fluid exits); 

5. fondling (b: something other than the genitals, or kissing or touching) and sperm or pre- 
ejaculatory fluid exits; 

6. ejaculation after repeatedly looking; 

7. performing blood-letting or having it performed and the blood appears 
Each of the following do not spoil the fast: 

1. forgetting or being forced (m: to do any of the above) 

2. a fly or dust flying into the throat; 

3. ejaculating as a result of thinking; 

4. having a wet dream; 

5. waking up in the morning with food in his mouth if he spits it out; 

6. making ghusi, rinsing the mouth, rinsing the nose, doing so more than three times, or 
exaggerating in them and the water reaches the throat. 
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(a.l .1) (Doubt about the time) 


Whoever ate while doubting that the sun has risen, their fast is valid. But the fast is invalid if they ate 
while doubting whether the sun has set, or while believing that it is nighttime and it turns out to be 
daytime. 


(a.l.2) Section (Expiating a Fast Vitiated by Lovemaking) (J-^) 



Whoever has vaginal or anal intercourse daytime during Ramadhan must make up the day and 
perform an expiation. 

The fast is broken but there is no expiation if: 

1. he stimulates himself outside of her private parts (b: even if intentional) and ejaculated (b: 
sperm or pre-ejaculatory fluid), 

2. the woman (b: who the intercourse was with) is excused (b: by ignorance, forgetfulness, or 
being forced), 

3. someone intending to fast during his journey has intercourse. 

If the expiation has not been paid and 

1. he has intercourse on two different days 

2. has repeated intercourse the same day 

then: there is one expiation in the second case and two in the first. 

If he has intercourse, pays the expiation, and then has intercourse the same day, then there is a second 
expiation. 

It is the same for anyone required to abstain if he has intercourse. 

The expiation is not rescinded for someone who has intercourse while healthy and then becomes sick, 
insane, or travels. 
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Expiation is only for sexual intercourse while fasting Ramadhan (b: since there are no mentioned texts 
and nothing else equals it. Ejaculating outside the vagina is intercourse, and so it an orgasm from oral 
sex between women^ according to Al-Munfaha ). 

The expiation is freeing a female (b: Muslim) slave (b: free of defects which hamper work). If no female 
slave is to be found, the expiation is fasting two months continuously. If the person is incapable, the 
expiation is to feed 60 people who are impoverished. And if nothing is found (b: to feed the 
impoverished), the expiation is rescinded. 


(a.2) Offensive and Recommend Measures During the Fast. Make-up fasts 


ti) 


A )a 

(JjSj a-LoJ jLi i j,oSi ^Xs> jLi j^lJj jiJLys aJjS 

^ oli jAp jL.l2v9j j .Sjj Lo 

j) ^^ l)W2v9j J.*J jJj oL* Ojj 

ajL^ aJjJ ijjj a*^Ly3 j) t_il3lxp) 


(a.2. 1) (Things offensive during the fast) 


It is offensive to gather saliva (m: in the mouth) and (m: then) swallow it (b: out of removing oneself from 
disagreeing with those who said it breaks the fast). 

It is unlawful to swallow phlegm, and it (b: not saliva) breaks the fast only if it had reached the mouth 
(m: before being swallowing). 

It is offensive to needlessly taste food or chew strong mastic. If the taste is found in the throat, the fast is 
broken. Dissolved mastic is unlawful if the saliva is swallowed (b: otherwise it is not). Kissing (b: and 
what leads to intercourse) is offensive for someone if it excites their desires. 
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(a.2.2) (Things obligatory to avoid) 


It is (b: unconditionally) obligatory to avoid: lying, backbiting, (b: tale-bearing,) and verbal abuse. 

(a.2.3)(Sunan) 


The following are sunnan : 

1. for someone verbally abused to say: “I am fasting”, 

2. to delay the pre-dawn meal, 

3. to be quick in breaking the fast 

4. to break the fast on unripe dates, and if lacking then dates, and if lacking then water; 

5. when breaking the fast to say what has been transmitted (b:including: “Allahumma laka 
samtu wa 'ala rizqika ‘aftartu subhanaka allahumma wa bihamdika, allahumma 
taqabbal minni ‘innaka ‘anta al-sami'u al-'alim”) . 

(a.3) (Making Up Missed Fast-Days) 


It is recommended to make them up consecutively. 

It is not permissible to delay them until the next Ramadhan without an excuse. If this is done, then in 
addition to making it up an impoverished person must be fed for each day. 

If someone dies, even after the next Ramadhan, then it is recommended for the wall of the deceased 
to make up any and fast, pilgrimage, spiritual retreat, or prayer that is obligatory or that he made an 
oath to perform. 


(a.4)Voluntary Fasting 
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s-U^ 'iJj JiJt ij “yj “uiaS ^ js>- ^y> jS (J J^:i jty jl 

6jj Lc. j^Jjj ^ ‘'-yj fljljjlj (J jJ-aJt ilJ 


(a.4.1) (Sunna fasts) 


It is a sunna to fast: 


1. (b: three days each month, and to make them) the white days; 

2. Monday and Thursday; 

3. six days in Shawwal; 

4. the month of Muharram, the most emphasized days being the 1 0'^ then the 9*; 

5. the nine days of Dhi al-Hijjal, the most emphasized day for a non-pilgrim being the Day of 
'Arafat for a non-pilgrim. 

The best is to fast one day and then break-fast for one day. (m: Or, in easier terms: to fast every other 
day.) 


(a.4.2) (Offensive fasts) 


It is offensive to single out: 

1. Rajab, 

2. Friday, 

3. Saturday, 

4. or the Day of Doubt. 


(a.4.3) (Unlawful fasts) 


It is unlawful to fast: 

1. the two (b: days of) 'Eid, even if obligatory; 

2. the Day of Tashriq, except for the blood expiation of mut'a or qiran (m: see Hajj). 

It is unlawful to interrupt an obligatory action (b: whether it be fasting or something else) which has a 
vast time once it has been started. 

It is not obligatory to complete a supererogatory action, or to make up one that is spoiled except for a 
supererogatory Hajj or 'Umra . 
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(a.5) (Laylat al-Qadr) 


Laylat Al-Qadr is expected in the last ten (b: of Ramadhan). It is more confimed in the odd days, with 
27 being the most likely. 

He supplicates during Laylat Al-Qadir using what has been transmitted. 

(a.6)Spiritual Retreat 


JJ.P j( ijjj (_$ ^JS' 

y 4jj.5 La-jS ^ jjj ^US </9j]j ji ^^^jV2.S*yLj j^\ LgJ-.2iSlj 

^'llj a-Lst) ^(J^ 4jj5ot^ l/’J 

4il5Cxf-t (J5 Jj *y li 

“UJLxj *y La <_^Lu^tj J-^L) 4jl*XJit 


I'tikaf is adhering to a mosque for the purpose of worshiping Allah Most High. It is a sunna 

(masnun) . 


(a.6.1) (Conditions) 


It is valid to perform 'i’tikaf without fasting. 

The two (b: meaning: spiritual retreat and fasting) are required if an oath has been made to perform 
them. 

It is not valid unless it is done: 

1. with intention; 

2. in a mosque where there is a group prayer; except (m: that ‘i'tikaf is valid for) a woman in 
every mosque except for the ‘mosque’ in her house (b: which is the place in her house she uses 
for her prayers). 

(m: It is recommended upon entering any mosque to make an intention to perform 'i’tikaf for however 
long one remains in the mosque.) 
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(a.6.2) (Oaths for a specific place or time) 


If an oath has been made to perform spiritual retreat or pray in a mosque other than the three (with 
the order of superiority being: the Haram (in Mecca), the mosque in Madina, and then AI-‘Aqsa), it is 
not required to performing it in that mosque. If a superior mosque is specified, nothing less than it 
suffices; and the opposite is the opposite (m: namely: the superior always suffices for the inferior). 

If an oath is made for a specific time, the spiritual retreat is entered before its first night and exited 
after its final night. 


(a.6.3) (Vitiating and recommended measures) 


'I’tikaf is not exited from except for the unavoidable (b: such as bringing food and drink when there is 
no one else to bring it; such as vomiting bughta , urinating, defecating, making an obligatory 
purification, someone in a state of janaba leaving to make an obligatory ghusi , going to a Friday 
prayer, or making an obligatory testimony). 

One does not visit someone sick or attend a burial prayer unless having been stipulated (b: in the 
beginning of the spiritual retreat). 

'I’tikaf is spoiled by intercourse in the private parts (b: or ejaculation from touching something else). 

It is recommended to be busy with acts that draw one closer to Allah Most High and to avoid what is 
not one’s concern 
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Lesson 39 -- marriage (rulings, looking, engagement) 

a Marriage; (aO. 1) (Its rulings) 


Marriage is a sunna (b: for a man or woman who has sexual desire [shahwa] while not fearing 
committing fornication.) 

(b: Marriage is permissible [mubah] for someone who has no desire, such as from impotence and old 
age). 

Marriage coupled with desire is more meritorious than supererogatory worship (b: since it encompasses 
many benefits, such as protecting his chastity and hers, providing for her livelihood, results in offspring, 
and increasing the ummah). 

Marriage is obligatory for a man or woman who fears committing fornication if he does not get 
married (b: even if presuming that it might occur), (b: There is no difference in this between someone 
able to provide upkeep and someone who is not. It is not enough to be married once, rather throughout 
the entire life.) 

(b: It is unlawful to marry in Dar al-Harb except out of necessity [dururah], in which case it is permissible 
for someone who is not a prisoner of war.) (m: Concerning this. Nail al-Ma’arib adds that when it is 
unlawful to marry, birth control must be used; and when it is permissible, it is recommended to use.) 

It is a sunna to marry a individual wife who is religious, not related, a virgin (m: while this is a sunna, 
there is nothing wrong with marrying a non-virgin. Nail al-Ma’arib mentions that this is a sunna if there 
is not some reason for preferring a non-virgin.), fertile, and motherless, (b: It is a sunna that he choose 
someone beautiful.) 

(b: If he wants to propose to a woman and he thinks it most likely that he will be accepted,) he may 
look at what is typically visible (b: such as the face, neck, hands, and feet) (m: My shaykh said that this 
is all one may look at since anything more — even if is the custom of the land is that girls run naked in 
their house — is likely to lead to desire), repeatedly, without being alone (b: if there is no fear of 
agitating desire), (b: It is not necessary to ask her permission. 

It is permissible to look at this (m: face, neck, hands, and feet) and the head, shin from one’s female 
slave and permanently unmarriageable kin. (m: The same applies to girls over the age of nine but not 
yet mature.) 

A slave may see the same from his masters. 

Someone who is a witness (m: Nail al-Ma’arib adds that this is whether one is witnessing or conveying 
what was witnessed) or doing business (m: my shaykh said that teaching falls under this category) may 
look at the face of the woman whom he is witnessing or with whom he is doing business — and at her 
hands if there is need. 

A doctor and the like may look at and touch whatever need calls for. (m: This is so, even if the doctor is 
a non-Muslim. But the preference is for a female Muslim doctor, then a female non-Muslim who is 
trustworthy, then a male Muslim who is trustworthy, and then a male non-Muslim who is trustworthy.) 

A woman may look at a woman or a man [a look at] everything other than what is between (m: but not 
including) the navel and the knees. 
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(m: It is permissible to see the entire body of one’s spouse or a fully-owned female slave, though it is a 
sunna that they not look at each others private parts. Nail al-Ma’arib adds here that it is permissible 
for the male to kiss the female’s genitals, though it is offensive after penetration. My shaykh says that 
such a thing goes against proper adab and akhlaq, and it would be best had the author not mentioned 
this ruling. This question comes up quite a lot, and I am happy to see that the Hanbalis have addressed 
it. Only one Shafi'i book, 'lyanat al-Talibin, mentions this ruling, while it is quite common in Hanbali 
books. 

It is permissible to see the entire body of a child under the age of seven. 

Other than one’s spouse or a man’s fully-owned female slave, it is unlawful for to look at all of the 
above if doing so results in sexual desire. 

What it unlawful to look at, is unlawful to touch.) 

It is unlawful for a man to be alone with a woman who is not one of his permanently unmarriageable 
kin. (m: My shaykh said that “being alone” does not include being in the room with the door open while 
other people are outside occasionally looking in. This, in sha Allah, solves many problems concerning the 
work place and schools.) 


(aO.2) (Proposals) 


(m: There are two types of proposals: explicit and implicit.) 

It is unlawful to make an explicit proposal to a woman during a waiting period occasioned by death or 
an irrevocable divorce, though it is not unlawful to make an implicit proposal [see below], (b: It is 
unlawful to make an implicit proposal to a woman who is divorced but can still be returned.) 

Both (m: explicit and implicit proposals) are permissible for someone who irrevocably divorced her with 
less than three (b: since it is permissible for him to marry her during her waiting period), like a divorce 
in which she can be returned (b: since he may return her during her waiting period). 

Both (m: types of proposals) unlawful for her except on her husband (b: so, it is unlawful for a woman 
who can be returned to her husband to accept an explicit or implicit proposal). 

An implicit proposal is (m: for example): ‘I desire someone like you,’ and she answers him (b: if she is 
irrevocably (divorced)), and ‘You are not to be turned away from’ and the like. 

If the guardian of a woman who can be forced to marry, or a woman who cannot be forced to marry 
responds affirmatively to a Muslim, it is unlawful for someone else to propose to her (b: without the 
first’s permission). It is permissible (b: for a second person to propose) if the he is refused, gives 
permission (b: or has left it, or the second seeks permission from the first and he remained silent), or the 
state is unknown (b: by the second not knowing that the first was accepted). 
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(aO.3) (Sunnahs of the contract) 


It is a sunna to make the contract Friday night (m: meaning: the night preceding the day called ‘Friday’) 
(b: since is contains an hour in which prayers are answered. 

It is a sunna to make the contract in the mosque. 

It is a sunna to first make a speech,) using the speech of Ibn Masu'd (Allah be pleased with him) (b: 
which is: Inn al-hamda li llahi nahmaduhu was nasta'inuh wa nastaghfiruh wa natubu ilayh, wa na'udhi 
billahi min shururi anfusina wa sayi’at a'malina. Man yahdi llahu fa la mudilla lah, wa man yadlil fa la 
hadiya lah. Wa ashhadu an la ilaha ill allah, wa ashhadu anna muhammadan 'abduhu wa rasulah). 

(b: It is a sunna to say to the newlywed: Barik allahu lakumu wa 'alaykuma wa jammi' baynakuma fi 
khayrin wa 'afiyatin [May Allah grant His blessing to you and upon you, and join two of you in 
goodness and wellness.]. 

And when she is brought to him, he says, Allahumma inna as’aluka khayraha wa khayra ma jabiltaha 
'alayhi, wa 'audhu bika min sharriha wa sharri ma jabiltaha 'alayhi [O, Allah, verily I ask You for the 
good of her and the good of what You made in her nature, and I seek protection in You from her evil 
and the evil that you made in her nature]. 
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lesson 40 - hajj (who, sites); The Book of (Pilgrimage) 
Rituals 

(aO. 1) (Who is required) 


Hajj and 'Umra are two obligations for all free, legally responsible, Muslims who are capable of it, 
during one’s life, once, and immediately (b: and one sins if he delays it without an excuse). 

It is counted as an obligatory [performance] if one ceases to be a slave, insane, or [legally] immature 
during hajj (b: while) at 'Arafat (b: before leaving it, or after leaving it and then returning to stands on 
it during its time, and [if one] did not make sa'a [running seven times between Safa and Marwa] after 
the circumambulation of the Ka'ba [fawwaf] for greeting,) and before the circumambulation of 
'Umra. 

Their performance by someone who [legally] immature or a slave is (b: valid [and considered]) 
supererogatory. 


(aO.2) (Being ‘capable’) 


Someone is “capable” if he: 

1. has the capacity to ride (m: his form of transportation), 

2. finds provisions and companionship suitable for someone like him, 

3. has fulfilled [his] obligations (b: including loans which are due now ordeferred, Zakat, 
expiations, and oaths), 

4. (b: after fulfilling [his]) legally obligatory upkeep (b: for himself; and for dependants [in a] 
ongoing manner, such as property, inventories, or manufacturing), 

5. and basic needs (b: including books, housing, a servant, clothing for someone like him, covering, 
bedding, and the like...). 

If old age or an incurable sickness prevents him from going, he must fund someone to make Hajj and 
'Umra in his place — [beginning] from the time they become obligatory. [If this is done] it suffices, even 
if he is cured after [his alternate] entering the state of pilgrimage. 

In order for it to be obligatory [on a woman], there is a condition that she has unmarriagable kin 
[ marhm ] . Unmarriageable kin are: her husband or someone for who it is eternally unlawful to marry 
her because of lineage or a legally permissible reason. 

If someone dies while they (b: Hajj and 'Umra) are obligatory, the [expenses for the] two are taken out 
from his estate. 
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(a 1) The Places of Entry 


The sites for entering ihram [the state of pilgrimage] for the people of Medina is Dhu Hulayfa; al- 
Juhfa is for the people of Sham, Egypt, and the Maghrib; Yalamlam is for Yemen; Qarn for the people 
for the Najd; and Dhat 'Irq for the East. 

These [sites] are for their residents and anyone who passes through them, (b: Someone who lives closer 
than these sites begins his Hajj and 'Umra pilgrimages from his house.) The people of Mecca makes Hajj 
from it, and 'Umra (b: for anyone in Mecca) begins from al-Hall. The months for Hajj are: Shawal, Dhu 
al-Qa'da, and the [first] ten days of Dhi al-Hijja. 





